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Introduction

Thie two-nation theory. 1s an ideology of religious nationuiism which gignificantly infloencud the e
subcentinent fallowing 115 independence from the Eritish Empire According to this theory, Indian
Mustims and Indlan Hindis are two separate nations, with their own cestoms, religion: snd Yradititm
thevefore, fram soclnl and moreal points of view, Muslims should be able 1o have thewr own seprale
hometand cutside of Hindu-majorlty tndia, ane s wivich telam is the daminant raligion, and be
segregated fram Hindus and other non-Muslima. The two-sation theary advocatad by the Al Indis
Muglim League is thie founding principle of the Palivtan Movement (e, the idaglogy of Babistan uy 4
Murlim nation-state in the northwestarn and eastern regiont of India) thiough the parriiten of (ndld In
1947,

Jinnah's Biography

Mohammay AHJ!nmh abso called Qalid--Azam (Arabic: *Great Leader”), (Dom December 25, 1576, Karzchi, india (now
In Pakistan)—disd Septamber 11, 1948, Karschi), Indlan Mushim politician, wh was the foumder and first governor-
g=neral (194728 of Pakistan,

Entry into politics

Ninnih first emtared polivics by participating in the 1906 sesion of the Indian Hnﬂunalﬂnqrm {Copgress Farty) held at
Cleutta (now Kaliata), In which the party began to split between thess calling for dominion status and thete advocating
independence for india. Four years later he was elected to the Imperial Legistative Councll—~the heginning of 3 long and
distinguisned parilamantary carest, In Bombay he came Lo know, among ather important Congress Party perwnalites.
Gopal Frahna Gokhale, the eminent Marsthaleader, Groatly iInfluenced by thoss nationalist pelitidany, lnnah asplred
during the earty part of his political lifa to bacome “a Mushim Gokhale.® Admiration for Britizh political instititions and
an eagerhecs to rakse the status of India in the international communityand to develop & sense of Indizn rationhosd
amang the peoples af Indi were the chisf elements of hs politice. At that tima, he sull looked upon Musim interests in
the contexto! Indlan natbaaslism,
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Jinnah’s Ideology

He was influencell by the libeeal and secular lil=as of Mortey, who suthored the book, ‘On Compromisel. JS Milly greses)
disciple, Morley remuined finnah's hero, The ncble idess of Burked Mill sticred his mind and heart. Jimmah was fascinatad
by Dadabhai Naoroji, Pherozshah Metta & Gokble: He joined national movement ns liberal nationalise by 1906, he
attended the Caleutta sssaion of INC as secretary 1o Doduabhui Naomnji. He stromgly defended individual rights and Tibeny,
I his initial potiteal scetivity, he balleved in & nationalis, secular, modem democmtic foundation of the stase. He was
champinn of civil Tiberry, idividual eights, equal Justice. He was critie of the Beifivh Rubs b Tniie, 20 betieved I
cematititional methods for the emancipation of Indin from the foreign rule. He wis ppposed to any sovt of conrrimalbsim
whether hindwmusiim, He sdvoeated the cause of hindu-mustim unity as n gonl of swarsj. §; Naidy gnve:-hith the title af’
“Ambassador of Hindu-Muslim Unity, He rejected the separite elecinmie farmiln proposed by Morley & Mingo, He
nitended the snnual meetings of INC and ML in Bankipur during 1912 In 1913, aher perauaded by Mohammad All &
Wazir Hinan be joined the Muslim League. He was the muin architect of the it hetwieen Congreas & Musihm Lesyye
Indin for the Indian's was central coneern of hia political thinking. He strongly criticized Britin'y recruiting driva during
WW1. Jinnah sssalled Rowles Act Bills & Black Bills" He argued to Gandhi on NOM that it may be an exceltent
weapon for the purpesss of beingin pressure upon the govettiment. bt will not succerd in destroying the Beltish empire.
He was an uncompromising nationalist. Abott o guestion what are you first, o Muslim or Indinn?, reply was Indine firse n
then Musfim. While addressing studdenta of the Osmaniz University, ho clalmed himself to be i nitionalist & o liberatir of
Indla. He presided over the AN-Indiun Maslim League sesmioniin [937, & » passed a resoluron for complets
independetios for Indin. He considersd issue of unity bw Hind-Muslis necessary for stininment of swarn). He was called
the huslim Gokhie, Rescting to Motilal Mebri's report that sdvocatid jaint el eciarate without sufficlen safeguirds fir ihe
muslims, linnsh declared that the minorities must have & complets srse ol security. He arpued thit majoritles are ppe o
be appressive & tyrammical. At the Round Table Conference, he reveuled heing Indian first followed it Meslir Ui
again. hi agreed that no Indian can ever serve his coutitry if he neglicm the Mustim imterests, He was critic of petiginm
arthodoxy knd sectariin views of priestly classes of béth cormmunitlies. He advocuted sociul sefoems, opposed zaste-bosed
imequalities, Heo favoured modern notion of stmie, conaitutionalise, civil and poiitical right and equal citizenihip

Muslim League

Muslim Leugue, original rmma All Indla Mustim Loague, palitical group that fed the movernens ealling fars neparste Munlim
Aition to be crested st the time of the partitivn of British India (1947, The Mmlim Leaguee was founded in 1906 1o safegumrd
the Hights of Indian MusTims. At first the Ieague was encouraged by the Britidh and was generully favorable 10 their rle,
bt the arganization adopied self-government for Indin a8 it goul in 1913, For sevem decades the league and ity lesdens,
mtwbly Moharmmed A5 Jinnah, called for Finde-Muslim wmity in o uniced and independent Indi: [ wes ot wdll 1940 tHat
the league ealled fise the formation of a Musiim stats that weulll be separate fram the projected independent counmy of india
The lenglle wanied i separme nation for lidis's Musfims bevause [t fenred thit an independent Indin would be dominated
by Hindus '

Jinnah and the Mualim Lesgue bed the strupgiz for the partition of British India into sepanite Hindu snd Mustim siates, and

after the formation of Pukistan n 1847 the |eague became Pakistan’s dominant pofitical party, n Thar year it was renmesd

the Al Palclstan Muslim League. But the league fanctioned less ¢ffkctively as & modem political party in Pakistan than it

hiod- s mass-bised piressire group in British India, and hence it gradually declined in popularity and cahesion. In the

elecions of 1954, tve Musiim League low power in Fast Pukivean (now. Bangladesh), and the pary loat power it West

Pakistzs (now Pakisuin} soon aftersand. By the Inze 19608 the purty had aplis into varrous fctiom, and by the 19705 it Had
alingether,
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Conclusion

It assertad that *a Muslim of one country has far more sympathiss with » Muslim living in another country thas with o
nnnﬂuﬂﬁnltvlq_;bn the same country.” Theretore, “the conception of Indian Muslims as a ration may rot e ethaically
correct, bit socially it is earrect.”
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INTRODUCTION

The Indian freedom struggle had many luminaries who
contributed immensely with their ideologies. But some
of them did not necessarily find Gandhi's leadership as
inspiring and held on to their respective ideologies
steadfastly. Prominent among them are Muhammad Ali
Jinnah, the founder of the state of Pakistan and
Vinanayak Damodar Savarkar, who had leanings
towards right-wing ideology. Both were critics of
Gandhi's leadership in the national freedom
movement. Their ideologies had an overwhelming
influence on some sections of their respective
communities.

Muhammad Ali Jinnah was born on December 25, 1876
in Karachi, undivided India. At the time of his birth,
Jinnah's official name was Mahomedali Jinnahbhai.
When Jinnah was six years old, his father placed him in
the Sind Madrasatul-Islam school. Jinnah's parents
then enrolled him in the Christian Missionary Society
High school. Jinnah then left for London to study Law.
Jinnah was a barrister, politician and the founder of
Pakistan. Jinnah served as the leader of the All India
Muslim League from 1913 until the inception of
Pakistan on 14 Aungust 1947, and then as the Dominion
of Pakistan's first governor-general until his death. He
IS revered in Pakistan as the Quaid-i-Azam ("Great
Leader”) and Baba-i-Qaum ("Father of the Nation"). His
birthday is observed as a national holiday in Pakistan.




EARLY POLITICAL LIFE

During Jinnah's visit to the House of commons, Jinnah
had developed a growing interest in the field of
politics, deeming it a more glamorous field than Law.
He was particularly inspired by Dadabhai Naoroji when
he saw that Dadabhai Naraoji became the first Indian
to earn a seat in the House of commons. In 1904,
Jinmah attended a meeting of the congress session in
Bombay where he met Gopal Krishna Gokhale, his
future mentor. In 1906 he joined congress himself, In
1912, Jinnah attended a meeting of the All India
Muslim League prompting him to join the league the
following year in 1913. While working with the Hindu
leaders and with the Muslim league simultaneously,
Jinnah realized that the Hindu leaders of congress held
a political agenda that was incompatible with his own.
Earlier Jinnah was against separate electorates, but few
years later, Jinnah shifted to the opposite view and
began supporting separate eclectorates. The Morley-
Minto scheme of reforms created a separate electorate
for the Muslims and under a system of weightage,
enabled the Muslims to obtain more seats in the
various councils than their population in the country.
At that stage of his political career, Jinnah left
congress and dedicated himself more fully to the
muslim league. Initially Jinnah believed in ‘one nation
theory.' He emphasized the unity between the Hindus
and Muslims. In the initial phase of his career he




strived for Hindu-Muslim harmony. However, after the
British occupation of the subcontinent, the
domination by Hindus, backwardness of Muslims and
the threat for their survial, coupled with sporadic
clashes between Hindus and Muslims led to the two-
nation theory. Later, Nehru's 'simon commission’
refused to give separate electorates to the Muslims and
this further aggravated the situation.




MEANING OF TWO-NATION
THEORY

The two-nation theory is an ideology of religious
nationalism which significantly influenced the Indian
subcontinent following its independence from the
British Empire. According to this theory, Muslims and
Hindus are two separate nations, with their own
customs, religion, and traditions; therefore, from
social and moral points of view, Muslims should be
able to have their own separate homeland outside of
Hindu-majority India, one in which Islam is the
dominant religion, and be segregated from Hindus and
other non-Muslims. The two-nation theory advocated
by the All India Muslim League is the founding
principle of the Pakistan Movement (i.e. the ideology of
Pakistan as a Muslim nation-state in the northwestern

and eastern regions of India) through the Partition of
India in 1947.

N




WHAT LED TO THE
FOUNDATION
OF THE TWO NATION THEORY

On March 27", 1927, in a conference in relation to the
Nehru's report, Jinnah made three amendments,
namely:-

1) Separate electorate system should remain.

2) There should be reservations for Muslims,

3) Residuary powers should be vested in the provinces.

However, these amendments were rejected by the
congress in 1928. Jinnah's passion for Hindu-Muslim
unity was replaced by his belief in two-nation theory
after he had rejected the ‘simon commission.' The two-
nation theory was a concept that emphasized a
separate state for the Muslims in the sub-continent.
Jinnah's two-nation theory harped on three crucial
attributes. Firstly, he believed that the Hindus and
Muslims inhabiting the vast continent are not two
communities but should be considered as two nations.
Secondly, Hinduism and Islam are very different from
each other and have distinct social orders. Hence they
are incompatible to each other requiring a separate
territory for their existence. Thirdly, Hindus and
Muslims follow two contrasting religious ideologies
and philosophies having two distinct lineages. They




cannot co-exist as a community since they follow two
different strands of thought. The theory describes
Muslims as a nation, with different culture, heritage,
values and civilization. He began to emphasize that
since Muslims are one as a nation they must preserve
their culture and separate identity. He said that Hindu
extremism could be dangerous to Muslim existence.
Further, the separatist tendency that developed in
India much before Jinnah started advocating it during
the British rule led to the partition of India.

This separatist movement started during the British
rule when the British created the rift between the
Hindus and the Muslims, between the upper class and
Lower class because it is easier to control people when
they are divided and are not united. This was done so
that they could rule over India for a longer period of
time. Leaders like Jinnah made it a political weapon for
the creation of ‘Pakistan’ as a new state. He
successfully gave an ideological and religious tinge to
the two nation theory. Also, it has been suggested that
the fight between Muslims and Hindu communalists
and the formulation of the two-nation theory led to the
partition. The British did follow the policy of divide
and rule which is evident in their decisions to partition
Bengal and to introduce separate electorates for the
Muslims. It was the strengthening of this communal
division between Hindus and Muslims that led to the
partition of India-Pakistan.




HOW ARE_HINDUS AND
MUSLIMS DIFFERENT AS SAID
BY JINNAH

The Hindus and Muslims belong to different religions.
Islam preaches Tawheed (oneness of Allah) and
believes in equality of man before law. Muslims are the
believers of God, The Holy Prophet (P.B.U.H) the Holy
Book Quran and hold a cohesive approach towards life.
Hinduism, on the other hand is based on the concept
of multiple Gods. Their society follows a caste system
and is divided into four classes and have a Very narrow
approach towards life. Muslim followed the Islamic
culture while Hindus inherited a self build culture. The
Hindus burnt their dead bodies while Muslims burred
them. Hindus considered the ‘Mother cow' as a sacred
animal and the Muslims allows the slaughter of cows
and consumption of beef, as long as the cow is
slaughtered in a religious ritual called zabiha similar to
the Jewish shechita. The two communities of the Sub
Continent differ in their social life as well. The clothes,




the foods, the household utensils, the layout of homes,
the words of salutation, the gestures and every thing
about them was different.




CONCLUSION

Two nation theory for Pakistan was based on religious
differences between the Muslims and the Hindus as
Muhammad Ali Jinnah said. According to him, there
should be a separate state for the Muslims in the
subcontinent, and this happened too. Pakistan is a
separate Muslim country. It could be argued that
partition has left a particularly happy legacy. In the
Indian subcontinent the wars between India and
Pakistan in 1965, 1971 and 1984 showed that the
communal tensions of the pre-partition period had
become translated to the international level.

In my opinion, all the Muslims should have migrated to
Pakistan, based upon the theory propounded by
Jinnah. Unfortunately it didn't happen, majority of
Muslims refused to leave their homes in India, and
majority migrated to Pakistan. Now India is a secular
state. Eventually the Muslims will have to go to Indian
secular schools, study and live with the people of
different or no faith. If the two-nation theory is true as
proposed by Jinnah, then Muslims everywhere should
be living in a single country, and not in 56 countries, If
religion is not sufficient to bind all Muslims into a
single country, then how could it bind the Muslims of
India into a single country. When pPkistan was created,
more Muslims stayed in India than left. Just days
before Pakistan was created, Jinnah said, “you are tree




to go to your temples, mosques or any place of
worship in this state of Pakistan.”

In science, a theory is only accepted if it stands up to
evidence, the two nation theory does not stand and
should be rejected.
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INTRODUCTION

Mutarmmad All Jinnah (December 1876 — 11 September 1948) was a barrister, politician and
the founder of Pakistan.[1] linnah served as the leader of the All-india Muslim League fram
1813 until the inception of Pakistan on 14 Auzust 1947, and then as the Domiion of Pakistan’s
first governor-ganeral untll his death. He is revered In Pakistan as the Quaid-i-Azam [ "Great
Leader") and Baba--Claum ("Eather of the Nation"). His birthday Is observed as a national
holiday in Pakistan.

Borm at Wazir Mansion in Karachi, Jinnah was tralned as & barristerat Lincoln's Inp in London,
England. Upon his return to British India, he enralied at the Bombay High Court, and took an
interest in natlonat politics, which eventually replaced his legal proctice. Jinnah rose to
prominence in the (ndian Nationa| Congress in the first two decades of the 20th century. In
these early years of his political career, Jinnoh advocated Hindu—Muslio unity, h2lping to shape
the 1916 Lucknow Pact between the Congress-snd the All-Indiz Muslim Liague, biv which Jinnah
had slso bacome promiifent. linnah became a key leader in the All-India Home Rule Leaguns,
and propased a fourteen-point constitutional refarm plan to safeguard the political rhghts of
Muslitns in tha Indiansibeantingnt. In 1920, howevet, Jinnah esigned from the Congress whien
It agre=d to follow 4 campalgn ol satyagraba, which he regarded 3s political anarchy.
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EARLY YEARS

Hnnah's given name at birth was Mahomedal Jwnahbhai, and he likely was born in 1876.[b) to
ltnnahbhai Foonja and his wife Mithial, in & rented apartment on the second floor of Watir
Mansion near Karachl, now in Sindh, Fakistan but then within the Bambay Presidency of British
India. linnah's paternal grandfather was from Paneli Moti village fn Gondal state in Kathizwar
peninaula (now in Gujaral, Ingial, He was of 2 Gujarati Khola Nizarl lsma'ill Shi'a Muslim
mackground, theugh Jinnah later followed the Twelver Shi's teachings. After his death, his
relatives and other witnesses claimed that he had converted In later lifeto the Sunnl ssct of
Islam, His sectarian affiliation at the tima of his death was disputed in multiple court cases,
linnah was from a wealthy merchant background.

Fartralt ot linmah's Father, snnahbhel Poang

They kad maoved to Karachi in 1875, having married befare their departure, Karzchi was then
enjoying an economic buomi the opening of the Swer Canal In 1869 maant it was 200 nautical
miles closer to Europe for shipping than Bombay, Jinnah was the second child: he kad three
brothers and three sisters, Including hls younger sister Fatima Jinnah, The parents ware native
Gujaratl :puhm-. ind thie children also came to speak Kutchi and English. Jinnah was not fluent
i Gularati, His mother-tangue, nor in Urdu: he was more flusnt in English, Excepr for Fatima,
lietle b known of his iblings, where they settied or if they met with thair brothee s he
advanced In his legal and political careers
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STRUGGLE FOR PAKISTAN

Until the late 1830%, most Mushims of the Sritsh Raj expected. ypon indepandence, to be part of 8
unitary state encompsalng all of Bhtkch indi_a, ai dig the Hindus and others who edvocated seif-
govirnment. 98] Despite this, other nationalist propamils were beting made. In a sprach given at
Allahabad to s League sesslon fn 1830, Sr tubammad bl <allieg for 3 state for Mislioms iy Beitivh
Indin. Chaudkary Rahmat All publikhed b pamphlet 5 1933 advocating 3 state "Pakistan” In the indus
Walliry, with othet names given to Muslirn. majotity areas slsewbare in Indis. Jinnah and |ghal
correspanded in 1936 and 1937 in subseguent vieses, lihah credited lobal 3s his migntar, and usad
igbal's imagery and rhetoric n his spaeches

Although many leaders of the Congross sought a strong contral gavernment for an indien state, wome
Muslim pofiticans, mchudmg Jinnah, were unwilling to accapt this withaut pawerful protections for their
conminity. [98) Cther Muthms Hipparted the Congress, which affictally advocsted & secular state wpon
Independence, thaugh the traditionalist wing fincluding paliticians such as Madan Meafmm Malnviva and
Vallishiihal Patel) believied thit in independerit indla should snsct i such 54 banning the hilling of
cows and making Hirkdla ratlonal inguage. The fallure of ths Cangresy leadenship 1o disavow Hindy
commursilfsts warried Congress-supponting Musliims. Neverthelass, the Corigreas enjoyed conslderable
Muslim support up to about 1937,

Everts aiitch mnrltﬂhhn communitles included the failed attempt to torm & conlition: goveroment
Inciuding the Congress and the Lesiue in the Unlted Provinces following the 1837 efaction, [103]
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Accarding to historizn lan Talbor, "The provinolal Congress governments made no effart to understang
and resgect thelr Muslim gopulations’ ciltural and religlous tencihilithes. The Muslim Lesge's clairms
that it afone could safeguard Musim iiterests Shis feceied & mipjor Boost. Significantly it was anly aftzr
this period of Congress rule that & [the | saguel took up the dermand for s Pakistan stats "

Baleaj Puri in his journal article abowt Innah suggents that the Muslim League presidant, sftes the 1837
ol tlerned to the ides of martition in “sheer degparation”. Histardan Akbar 5. Anmed wgEstts thinf
linnak ahendensd hope of recandllation with the Congress a3 he “rediscover]ed] his own lslamic roats,
his own sense of identity, of culture and history, which would come Incraasingly to the fore i the fimal
years of His life". linnah alye incrossingly sdopted Muglim dress in the Inte 15308 In the waks of the
1937 balloting, linnak demanded that thie question of power sharihg be settled on an ali-india basis, ard
that he, 23 president of the League, be accopted oy the nalezpoketman for the Muslim cominunity,



POLITICAL SCIENCE FROUECT CCB

TWO- NATION THEORY

The twn-nation theary is on ideclagy of religious nationslism which significantly influencad the indian
subcantinent following Ilnndﬁpunﬂm:n from this British Empire. According to thiv theary, Indian
Muslims and Indian Hindus see two separate nations, with thlt own customs, refigon, and traditions;
therefora, from social and moral polnts of view, Mislires shiould be able to kave thelr own separate
haineland outside of Hindu-majority India, one fn which lslam bs the daminant rafiglan, a=d be
segregatad {tom Hindus and othet non-MusHiie Thi twi-niation theory sdvocated by the All india
Muslim League i the founding principle of this Pakistan Moverment (Le. this idealagy of Paklstan as 3
Muslim nation-state in the northwestem and esstem regions of india] theotgh the partition of India in
1947

The ideslogy that relljion & the detarmining factor in dafining the natianality of indian Musiims was
undartaken by Mubammad Al Jinmah, whe termed It ws the awaliening of Muslims for the creation of
Paldstan. It is plso = source of inspiration to several Hindy nationalist nrnrﬂnlm with couses at
variad s the tedefinition of indian Mutlms as nsndndinn Farelgners and secand-ciass citizens in india,
the expilision of all Muslima frdm Indis; the establishment of 2 legally Hindi state in Indis [which i
currently secular); prohidition of conversions to lslim, and the promotion of conversion o
recomesrsions of indian Musiems o Hindufm,

A g of te Drhnk ngiar Bmpie !m.mﬁhblmnhﬁm . emig e mm_mqﬁq.
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There are varying Interpretations of the two-natlon thaory, based on whether the two postulsted
maticraliies can coaxistl in one territory of Aot with radically different implications. One interpretation
argued for the uecession of the Muslim-mijority arss of Brtlsh Indis and 3w ditferencas between
Hindus snd Munlimi a irmeconcitable; this intetpretation nevertheless promised a demoerstic state
whare Musiims and non-hMusiims would be treated squally, A differsnt interprevation hoids that 3
transter of poputations (.. the total removal of Hindus from Musfim majority areas and the total
remeral af Muslims trom Hmﬂﬂw!urhr araas) n:dmﬂmahh stap towards a complete separation of
e Incompatible rminnuh.ut‘unm toealsy Hul'nnmlm mhhurqmp

Crpposition 1o the two-nation theory came from both nitionalist Mustims and Hibdus, being bazsd an
two concepts. The finst (s the concegt of & single indzan nation, of which Hindus ang Moslims are two
intertwined communities, The second scurce of opposition is the concept that while Indians are notone
nition, raither are the Muslims or Hindus of indis, and it s instead the relatively homaogensous
privinetzl units of the Indian subcentinet wiiich are true mations and deseriing of sovarelgnty; this
view has been presantzd by the Balach, Sindhl, Bengali, and Paslitun sut-natiunalities of Paklstan, with
Bengalis saceding from Pakistan aiter thie Bangiadesh Liberation War in 1971 gnd ather ssparisti
meymedts in Pakistsn sre currEnthy inplace. :

The state of India officially rejucted the two-natlon theory and chose to b2 3 seulsr stnte, enshrining
the conczpts of refigious pluralism and composite natignalism in its constitution.
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LEGACY

hnnph's lagacy n PFakbtan. Acoording to Mohoddip, "He was and contipues (o be 2z highly homoe=d in
Pakistan as [first US president) Geotge Washington, I in the United States . Pakistan owes ITs very
Existenes 0o his drive tEnanity, :nd Jetlgment . lln-nwhi {mpnﬂlnu iny the creation of Pakistan was
menumental and immeagirnble * Stanley Walpert, IMHI 2 gpeech in hanour of Jinnah in 1998, daemed
Ml Pakistan's greatest leader.

Tamb af Myuhammad A1) linnah 1o Karechl

Accarding to laswant Singh, "With linnah's death Pakistan o4 ity moorings. in indis theee will not sasily
artivit snother Gandhi, nof In Pakistan another linnob" Molik writes, "Ad long o8 linnah Was alive, he
colld prriade and even preswure regional leaders toward greater mitual sccammodation, Bul 6 bis
death, the kack of consensus on the distribution of palitical power and ecanomic resources often mimesd
centroversial.” According 1o Mohiuddin, "Annah's death deprived Pakistan of o leader who could have
anhanred stabllity and dﬂﬂmth: gowermance _ The rotky road to demncracy in Pakistan and the
relatively smoath ane Ly lndhmbnuman meEwre be aacribed milllumn & tragedy of losing an
incarrugtible and highly revared leader so soon diter independence
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CONCLUSION

linnah wan tie most Westernised political lesder In &l the annsls of indian 1slam; ho other Mustim political
leadiar could mateh him in teems of modernity 2nd a'modern outioolk. He was campletely st home with
the mili=o in covmopolitan Bombey and | metropotitan London. He a0 married 3 Parsl girl, so
unconventional for & Muslim leader ot that bme, though after getting: her converted to Islam. During his
chequered career, Jinnah came in contoct with an excasdingty larze number of non-Mushm leading
persoralities smd 2 host) mmumummk.mmﬂunmmummmmm Interacted with
them for same four derades - hefors he undarwens 4 naradigmatic shift, Jimnah was #ho & man who
minted no words, stood no humbig, and called 3 spade 2 spade. He held political rhetaric in bigh disdain;
he prefecred political wilderness to playing to tie gailary. Such o man could not possibly have gone In Tor
an Islamic orientated dincounie unless he fait that the Jxl=mic values he was commending wet's t home:
with the values underlying modernity; that istam wad i cormsonance with progress and modeznity. During
the debate on islam And ==culariam, this jv-a paint that has lan ignored.
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l u'm Inﬂ n [ :![Ith car
M. N Rﬂy was hotn gn 21st March 1887 at Arbalia (North 24 F‘E-rganas;l
West Bangal into 2 family of priests: He was a bom revalutionary. In bis
aarly years he was influenced by Swam| Vivekananda, Bankim Chandra,

E}awmnﬁ Eam:-zwnu and Jatin Mukhar]ae At 'ma ege of 14 he joined the

s He setively participated

in um Sumdﬂsm Mtwemmnt and me Anh F'armmﬂ Movemant in Bengal n
1905. Duﬂng Wanrld War 1 iﬁsplfﬂ'd I:r_.f Flevuiuhuunary tetrorism I'IE WES

wumamﬁmﬂga This 1914 nﬂempt i,t:t Hmugg.]& armns ltl EhlpB
tated and the plan for an armed insurrection sgainst the Brilish was
abortad. He reached Sao Francisso in 191511 was hate thatl M.N.Roy
came in contact with the Indian revolutionares and Indian students wha
were working for India's Independanceindepandence. Fram the USA, M.N.
Roy wanl to Mexico in 1916. Here he contribitiied several arides aboul
India'e poverty and the method mwhich the British were explaiting India's
resources, Roy fpunded ihe first Commyypist Party In Mexico, the first in
America and oulside mﬁEurmpeaﬂ.wnnnanl_md became Iis
'Smmﬁmaml WAt in




colonial questions. Roy was also elecled as a membar of (he Central
Asiatic Board by the Cammunist Party o propagate e cause of
Communism in India. In 1922, Roy started a journal The Vanauard of
Indian Indepandance'. Me also insistad for a separate communist party in
Iridin and suggestad the formiation of People's party with the Revolutionary
program, Within the communis! organisation he_had a difference of opinion
with Lanm am;i 85 g resill he was axpailed from l_:]ﬂmg gn ﬂggr of the
Bolshes ; came B ridic 130, On
irvitation of Fandii Hahm,hrl M Hny: hecame a mﬁ'ﬂhﬁ[ uf ma [jﬁﬁmg]
ConarassConarags. In Aprll 1937 he siaried his weakly, Independent [nijia’
which was later namad as Radical Humarnist In 1940 he contested the
Prasilentship of thie Indign National Cangress and was defeatsd by Abdul
Kalam Azad so after his dﬂfaal mﬁ_&m&w
Humanism'!, Although M.N
Rn-; was tna pmri'ul axmnﬂnl of Marmsm in the early yaars of his'life! he
later on becaime a pronounced eritic of the Communist theory and prachice,
Therefore he changed cver from Marxism to what he called 'Radical
Huimariism' which was a great contribution towards Motam Indian Paoiltical
Thought.

After World War 2 broke aut MiN. Roy began to move out of the Soviat
Unim and ldeals of Marxism. MJMMMM

'H'_iﬁ! gﬂ as It amountad (o & §'|I§t [:J []g[fg the Le_tta instead of
3y sxtahliebed (o tarsh
F‘EFE!IET'IEII smal hl tﬁz' ip of

gmgﬁmm whicth mnl.rniluﬂ all sooial arganisations like trade unions
Crooparative movements aﬂ Roy reafmm: that thJIs was EHIM‘IEEI-EHI 17

however did m:H blarme Staiin for mladumﬂhng lhu Buwei atata raﬁuluunn bl
inatead renlised that \he Sovist expariment falled (o gut freedom becauss
ol the failﬁmgg inhezent in Marxism_This prowoked MN Boy tu MOVE away




RADICAL HUMANISM

Roy devaloped a new concept and termed [t as Radical Humanism with a
i.rmw to nis!mgwﬂh it from the hurnanist uuml-nns of mlmr !hinlmrs It was

Radical humanism assumes that man in Humanism s not the object-of
social organisation bul its maker. Hi called his humarnism pew or radical
as ha thought it 1o he rainforcad by the discovanes o stience. He thus
_ _ Ruy 1otally rejected Religious Humamsm 1o
give humanism a matenalist basis. So he, in this light. saw human nature in
this light of Ihe d:smmrlaﬁ of science. Accordingly, human natirs has two
Jationality = 2 lor freedom. Roy tred (o

A) The core of Radical humanism of Roy les in greatest emphasis
personalify of the Individual as human belng. In other words,
Radical Humanism of M.N.Roy is individualism, For instance his
opposition 10 Marxism siemmed dueto the undue siress on the
phenomeanon of cliass struggle under which the human being lost his
Individuality lo biscorie a8 part of e class ar the other. At the same
time he alse denounced |he framework of nationalism a3 il
subjugates the parsonality of the human Laing within the meta




{:unﬁtrul:llm'lﬂ of mhﬁnlmd M.ﬂﬂmﬂm.ﬂndim&muim

L e (2 & LS = int

mm n.f re-unn,rrmralﬁ[ and .

> REASON according to Roy is.a biological property and s not opposed
1o human will. Roy takes ratiohallly &s the unilying alémetit In every human.
haing du o the diversity of nature and charactaristics of the vast mafornity
of peogle. Thie rationality of avery human being allows him to discover the
taws of nature In erder to unfetier him from the hidden bondages which
haspipian 1o be impasad o him for the ime belirg.

> MORALITY constitutes ansthar significant trait of man as conceplualised.
by M.N, Roy. Morality which onginales from the sclenlific application of
humar rationality for a harmoniaus and mutually heneficial socia! relations
in society. Roy asserts that morality aims for Ihe callective and comman
good of the wholé sociaty.

The mast impartant characteristic of radical humenist ethics 18 FREEDGM
OR LIBERTY. Ruy stated that men created socisty with certain objectives
in mind. It maant that all relatlons whether political, economic, social and
athicil must be adjusted 1o the fundamental requiremient ¢l promoling
Frasdom or Liberty of iha individual. Roy even subordinated rligion,
morality or any of the Supemalural powers to individual freedom, The stale
and Society was established ta maintain Libarty. Roy regarded

martiage family and ¢lass as absiacles o hurman developmernt and



Ireadoim. Roy referred Hal iman beings’ quest for reedom is due to lis
strugale for existance of the faws of nature and (he dynamics of the
furtcticining of the cosmuos a'u:tbla hh‘n 1o gﬁt ritd of he resr.rlcuuns
imposed by nalurs. Thersfors H £
maliﬁnabre glemants of Hl.lmaﬁiam Indw!ﬂyg]mm and Hau-unalﬁm

The mmutahue mu:t af eiamants of the Tﬁﬂﬁﬂﬂ mnralmr and fresdom on

Plaw Hmmnmn .u., Eaﬁ;rnmpnhtﬁn Cmnmnmnh -:d‘ smhh.@y fraa men will
not be fimiled la tha boundaries of lhe nationsl States - capitalls) fascisl
sotinlist communist or of any other kind whicn will gradually disappear
under the Impact of the 20th cenury Ranaissance of man, The realization
of the dream of cosmopolitanism therelere means (hat nalion-states are
nauiralized as the formidable agtors in the world.

F!ay rs of the uf_umnn Iharl advant of ths me-t:ifmmsm x:-f :.m!.a s I'I'E'ilhﬁ‘l"
due 10 a socldl contract not auperimposed on the society, It happens
10 be a historical and natural phenomenon arising outl of the naed for
a common instrument arder for all in the soclety, Roy seeks o

raan ructure and Tunctions of the state hasﬂﬂ on

arguﬂs rur min+rnal rnlErl’nmm;E of the stma ln Lh& activmzs of psople
and for the emargence of agualy /mporiant and aulonomous social
institutions to etisure free and coritented life for the paopia,



> Hﬂ'f was nol opposad 1o nrlual,g grgggug prg Qg_f;[ it did not Ig@ lo

c:f [l'tE unﬂmdﬂueiupﬂd r,:::-l.mtﬂeg tike Im:ha whmh is preclﬂmlnanuy &
agricullural country he emphasized the need of large scale industrialisation,
He was opposed to the introduction of Agricultural Machinesry in & country
like India as it would throw thosands of peasants and workers out of
employment. The stiste would fix the remuneration and the working
gonditions of lhe waga gamers and the saiarsd am-;:-luyauns

3]

m_m rmt mere !Jupﬂt'-ﬁh'utli.il‘e af |Coromic mmiﬁ
of productian and fiave a logic of their own development. In Roy's
opinion this is a dialectics of ideas one idea gives rse 1o another
without any changs in the economic foundation of the cautilry. To
M.N. Roy ldeas have an imperiant role 1a play in human istory.
Ideas being concaived by individusls are of miuch morg Importanca
thar any ccllective ego.

E) MMMWMH
a nslon wmanlsm. Roy neverheless

dﬁﬂplﬁﬂ Iha dlassleal Pariamentary form ol democracy as prevaiant
in the West. Ta him democratic pollfical setip must be the facilitator
of o participatory atizenry n the country, He also denounced ihe
‘communist demogratic systems characierized Uy the notion of
democratic ceniralism and askad for dismantling the same. The
concaption of srgantsed demotracy hergfare was expacied 1o serve
the very peaplé who lie at the roots of the democratic system of the
woumny.




F) New Humanism belleves in humanist pelitics also which means in
simpla tarms polilics not for powar but qliestion and rationalizalion of
by pﬂ!mml life of nmnle MMEM

M A::t:nrdlngr to M. Roy mm thﬁ fise of ihE party‘ system
the idea of popular savergignly became a conslihdional fiction,_The
tam of litics IEBE! corrupti main

mEeans. In Rny‘a cunmpﬂan n! E&rgnnrsud Eﬂmmar:y tI"iErE Was no

place for political partiss and power as power would be vested in the
lands of the people thamselves. In this new sotisl order the people
wore the muemign,

mn‘muﬂlrty Roy laid down certain cnnd:ttnﬂs for the success of the
organisad demooracy 1). One such condiion was that people should be of
sufficiently high general cullural level, 2)The power should be vesled anly in
those persons who have high mural character and high standard of
Intalligence. as slection alune cannal possibly bring its best elements

> Roy draftet! a modet Constitution of India on the basie of his Organiser
Demacracy. Part 1 of the Constitulion deals with the declaration of rights
and fundamental principles according o which the supreme sovereignty
would resl in the people who would have the sbsolula right to change ot
modity any political unit. A bill of rights containing not only political and
social bul economit rights incomparated In the constitution. According to
Roy all the prowinces in Indiz would be formed on the basis of linguistic and
cUltural homogenaily. He suggested a federal typa of government and
advacatad for instituticns of relerendum, initiative and recall,




Gy _A very significant facet_of MN Roy's Radical Humanism was a
strong advocacy in favour of EDUCATION. Educstion should help
méan and woman to think ralicnally and 1o decide themsalves about

huw [hﬂ pmhinms are o l:uas solved. He u_ﬂjn&d t_i1_._=.l_t ng 5@@

Sueh ua:lu::.auun should I:na universally a#aiiahle. amasslhl.u i’lﬁd
affordable to all sections of sociely. Actording ta M.N. Roy education
could be the slow bul surs emancipalon of the pecple from the
shackles of an irralional systam of Ife. Hence he pleadad for the
denunciation of the idea of violenoe and quick revolution 1o defenuy
the virtues of rationallly, morality and freedom among the people
reating the background for the ushenny of 2 new era of evolulionary
life. Therefora the whole scheme ol Raoy's New Humanism would be
operationalisad anly whan the masses are adequaloly educated In
ratinal thinking so thiey are able Lo deal with the problems plaguing
the society, The aredil of the vast expansion of education amaong the
backward sections of Indian sociely goes as muth to Roy as o the
othar contemporary Indian philosophers of education.




CONCLUSION
M.N. Roy is paritaps the most fascnating radical among the Indian
Nationalisis in his generation. Ray ugdemrsni a mm;gaha [E!mﬂ_rghﬂﬂls'
ity his persanality transforming from a na revelul
MMMMEE He fﬂ“ﬂ'ﬂﬂﬂ a Ma:m]-st
urtil his disenchantment with the technique of dictatorship of the proletariat
whith undermined the vary concapt of individual fresdom vis-z-vis he
collective identity of the state, He was equally apprahensive about the
success of parfiamentary parties ard their leaders at the apax who played
a decisive role in gelling candidates selecled and elecled (o form a
governmenl whara saolaran sympathies and partisan amalions warae the
":unﬂlng tactics af winning alections. Roy realized thal i wag 1oo early for
he Indian common man to understand the meaning and vaiue of

ﬂﬁumﬁuﬂnmwwmwm Hﬂ‘_f had awwd
a scientific.rational agalitaran and humanist Indian sociaty. M N. Roy was
opposed 1o bath capitalism as it promales sxplditation and socialism as it

mnit:-its Mvtduar fmedum m mﬁ ﬁhﬂrﬂﬂ of conperative econaimy

mfaﬂgnm . hl Ruybaiiauad that hls bn!aa:s of Humanism can never be
achioved in a country that is devaid of polilical consciousness and
educalion,
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Monahendra Nath Rov, born Narendrs Noth Bhottachurys b betfer knoown on M, N, Ray; (21
Defidech [BET 25 Juitnitry 1954) Wit un
Indiaen marcis revolutonary, radical potrvist and political, theorist, a5 well w8 a
noted philsopher in the 20th century. Boy was the founder of ihe Mextean Comomunen
Party and the Communisz Party of India. Ho wes alio a delegate to compresses of
tye Coknmist Tnserstlonesd und Russla's alde 1o Chilie. o the afiermath of Woeld War 11 Boy
moved oway  from orthodos  Mardksm to espouse  the philesophy of rudeal  hurnanbeem,
attempiling 1o chaet 8 thind chuirse between libotalem etd communism.




EARLY LIFE

Narenidm Nath "Naren® Bhattachurya, lster known m M. N Ry, was born on 21 March 1887
al Aibelia, lovated in the North 24 Parganey o] West Bengal, neur Ualouitn (K olkata).

Muren Hbaftscharvu's early schodling ook pliice of Arbelis In JB9R the Gumily moved
to hoddl. Bhattachwrya continued his siudies ut the Horinavi Angle-Samakeit School, an which
his Eiher taeshl, antl] 1905 Tall for his age, Bhattichanve was stromgomd athletic,

Bhanochorve liter enrolled s the Najioeal College under Sri Aurobinda, helfier moving 1
the Bengal Technieal Instinite (peosent Jodavpur Univensity), where b stulled Engineering
and Chemistey. Much of Bhattacharya's kngw ledge was jained through self=study, however.

I OAOMLES £

M ”N ROY




k | T
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INDEPENDENCE MOVEMENT

Towards the end of the 19th Century revolutiomzy nationalism bégan 1o gmead among the
educated middle classes of Benpal. irspled by the writings of Bankim and Vivekanande
Maret Bhatizchare wisk 3wept up in this movemnont ecading both 'of thete lending luminaries
extensvely

Acconding tn ane hingrapher, Roy, gained an’ appeetiation from Hankim that trie melighon
required one not o he clotsiered Trom the workd, but to work sctvely o the pubiic good. Tn
July 1905 & partition of Bengal wis smnounced, scheduled 10 tike @lfict in October. A
spUrilanmoous niss movement ahmed ol annolmeot of e pardidon emerged. giving radivnl
mationalists fike Naren Bhatocharya and s cofimkers an opportonity @ huikd bronder
support for their idess. Following his expiibsion from high schogl for organmsmg @ mesting and
a march sgnieat the partition, Bhattacharys and Chabravants moved 1o Kolkals and joined in
the active work of the Anughilan

Freedom,
knowledge,
truth are
values 1o be
appreciated
together by

WCERGERE

M N Roy
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MM, Hoy was a nettonal revohitionary and 8 man desoted: to the camse of Indlany motiomm]
Ireedony, thouih his approoch was very different and bis method of'strugyle guite wotraditional,
He wa sullicicitly under the nflushce of Coaimunism snd basically adhereld o that
philosophe though he differod from Marx in degails. He developed his own philosophy which
he callad Radieal Husmmntem amd (e which' be weted io have an independent. natire and
character. :

Hasic: principles of liis philosophy were:

1ndividual Fregdom ~Ascording to MN. Ray iwdeddis] wik gioend in isclCand every
other prgmimtion In the society was simply meomi to an end, He pleaded tha
everything was below individunl fredom which shoulid mot be subonfimsted o any thing
clie. He wns not reddy to suboedinate individial froedom evien to rﬁigjm ‘or moealiy
oy ot her -lpunmlqu-t orwET,

His Idens ubout nuiure of May- According 10 MN. Roy by nature mun loves freedam.

With regand to human nied e was rather elose to Romsses who said thel man was
bom froe and everywhere he was in chajns. In his apimion man was govemed by the
same principle us physical sclmess and in fac there was no basic differenie between
ihe two. He, hinwever. distinguish between the tworon the basks of salionalism.

His views abpwt Democracs- According to M oy in its peosent form demiseacy
digd ot grum etther ecantimic o sobial or politicdl fréedom, In fact. he came w (he
copetuxion that the prowent impure democtmncy sserificed individual freedom for the
sike of collective froctom. He alwm came to the contirion thit demoomey requlined &

fundaments) churged bath In natere and churoetés.

His views about Muierialism- M.N. Koy believed m the basic docyrine of historical
rremteriulismn by Murs. bt be differed from him in detaily, In bis apinion there wies no
ditferences botwesn orpanle and 'on organie muner. He was of the spinfon that ull living

‘bodics were formed out of certatn chemieal matters jend thefr combination i resufred

in in the creation ﬂ‘fﬂhr.‘rm.lﬂ'lﬂ'l. Ins his o inion mind was a chameteristic of muitier o
uhl]l'liuupu.fdnthpmm He thus tried 1 estubl} a.hlmhl.l:mluum}ph&wtmm
indiv ] i motier)

His views about histors- Acotrding to MM By, himan thn:r wis moithing else bt
i rocord of stenggle (or freodom. Histisey weis 2 Witness that e people alwnys fiughs
enber for their political, sociat or economic frecdom and that at no stags did thoir
strugalt ciime 1o an ol

i views sboul obstacies oo individusl freedom: MN. Roy very muell loved
individunl fresdom. He. however. feli' that there wene cermin obstactes in the way of
individial freedom. The grestest obdacle was the state which was trying 1 becomao sn
end in sl railier than retaining its @xsential chacieter remaining metns to sn end.



A eritical cvaluation of Rov's new himonism or radical humaniin revealed cenain
Hacrepancies because the idea of new humaninm wat sdvanesd by Roy in the liee of his
uttier dissanths Prction wiih the theoretical comstructs of Marxist idenlogy, Roy coubkd not resla
the vemptation of his sreociations with Mardst Heologles. He alled lor the abalition of
the political parties and conduct of political scrivtios in order to evalve o mode) of Fusmiartisg
pelitice. B such assertioms Gl [t i the fhce of their practical vahie for the conntry.
Rn;‘sn.ﬁnﬂpth‘uunﬂ:ﬂﬂ.ﬁﬂlhmummﬂﬂh:




CONCLUSION

M. oy was perhaps the most fascinating rodicals among the Indun nabonalings of his
geveration. Moy imdssw et s complate metanorphosls in his personality transforming from
a nuttonalist-revoludlodary indo o rotionslbe-homonist during the fina vears df his lile He
followed {he: nationalist-revolutimary. ling of Thought of actjion uniil he realised the
indepedance of & natlon from foneian bondige was not & necessary and nitur| carollany
of the freedm of i citivens from detvitude of éxplaitstion. He semained o Musxist il
hin disenchantment with the technique of dictrorsbip of the proletarial which mdermined
the ey coniept of individuil Fresdom vh-b-vm the collective entity of a state. He was
equally opprebenaive about the sudvess of purflamelitery démiscracy fn which politicul
parties and thetr Tenders of the xpex plaved a decisive rle in poting candidinos ielected
and eleetad 1o form gervernments;-where sectarian sympathics Gl partisan emotions were
the cunning iactics of wimning dlections. MN, Roy's coptibution in lodluy political
thought cannist be denicd.
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not oppose the Press Bill. He was in favor of Indian Defense
Force Bill, First he had been opposed to communal electorate,
but in 1817 he declared that separate electorate was a matter
of interest to Muslim who by this method alone could be
roused from their mental lethargy.

JINNAH'S EARLY LIFE:

linnah was the eldest of seven children of linnah Bhal Poonja, a
prosperous merchant, and his wife, Mithibai. His family was a
member of the Khoja caste, Hindus who had converted

to Islam centuries earlier and who were followers of the Aga
Khan. There is some question about Jinnah's date of birth:
although he maintained that it was December 25, 1876, school
records from Karachi give a date of October 20, 1875, After
being taught at home, Jinnah was sent in 1887 to

the Sind Madrasat al-lslam in Karachi. Later he attended the
Christian Missionary Society High School, where at the age of
16 he passed the matriculation examination of the University of
Bombay. On the advice of an English friend, his father decided
to send him to England to acquire business experience. linnah,
however, had made up his mind to become a barrister. In
keeping with the custom of the time, his parents arranged for
an early marriage for him before he left for England.

In London he joined Lincoln’s Inn, one of the legal societies that
prepared students for the bar. In 1895, at the age of 19, he was
called to the bar. While in London Jinnah suffered two severe
bereavements—the deaths of his wife and his mother.,



MNevertheless, he completed his formal studies and also made a
study of the British political system, frequently visiting

the House of Commons. He was greatly influenced by the
liberalism of Willlam E. Gladstone, who had become prime
minister for the fourth time in 1892, the year of Jinnah's arrival
in Lendon. linnah also took a keen interest in the affairs

of India and in Indian students. When the Parsi leader Dadabhai
Naoroji, a leading Indian nationalist, ran for the British
Parliament, linnah and other Indian students worked day and
night for him, Their efforts were crowned with success: Naoroji
became the first Indian to sit in the House of Commons. When
linnah returned to Karachi in 1896, he found that his father's
business had suffered losses and that he now had to depend on
himself. He decided to start his legal practice in Bombay (now
Mumbai), but it took him years of work to establish himself as a
lawyer. It was nearly 10 years later that he turned actively
toward politics. A man without habbies, he divided his interest
between law and politics. Nor was he a religious zealot: he was
a Muslim in a broad sense and had little to do with sects. His
interest in women was also limited, to Rattenbai —the
daughter of Sir Dinshaw Petit, a Bombay Parsi millionaire—
whom he married in 1218 over tremendous opposition from
her parents and others. The couple had one daughter, Dina, but
the marriage proved an unhappy one, and linnah and Rutti
soon separated, It was his sister Fatima who gave

him solace and company.




JINNAH’S POLITICAL PHILOSOPHY:

He split his time between the legal profession and politics. As a
liberal nationalist trained in British constitutional and
democratic tradition, he became a passionate advocate of
Hindu Muslim unity against British rule. For almost two decades
he devoted his energies to bringing the two communities
together on one political platform by focusing on the idea of
cemmaon pelitical interests against British imperialism. By the
garly 1920s, he began to feel disenchanted by the leaders of
Indian National Congress party. He did not feel comfortable
with their militant, confrontational style with the British. Rather
he advocated the course of moderation and dialogue to win
freedom. His real disappointed came on the issue of minarity
rights, especially those of Muslims who comprised nearly 20%
of population, with concentration in the gastern and western
part of British Indian Empire. Given their number, they were
nat a minority in a traditional sense, but a people with a
heritage of more than one thousand years of Muslim rule and
separate sense of identity. Jinnah favored a tripartite
understanding on the constitutional guarantee for the right of
Muslim once India became independent. Muslim nationalism
developed parallel to parallel to secular Indian nationalism in
the later part of the nineteenth century. Muslims in the Indian
subcontinent regarded themselves as a separate community
with distinctive culture and civilization. But their political
separatism was confined to the issue of minority rights that
Muslim leaders like Jinnah strongly advocated in seeking




representation in elected councils through separate electorates
for Muslims. That would get adequate representation according
to the size of their population. The dominant Hindu, including
the congress party, were opposed to continuing any such
arrangements once the British left. In the earlier phases he did
not advocated the separate electorate cancept since he
advocated Hindu Muslim unity. He was called as Quald-i-Azam.
In 1906 he did not support or encourage the idea of separate
electorate but before long he had changed his mind when he
perceived that the demand for separate electorate had the
mandate of community. in 12810 he became an elected member
to Imperial Council on a reserved Muslim seat. From then on he
was in touch with Nadva, Aligarh and All India Muslim League
and he was selected by League to advance a bill on "Wagf Alal
Aulad’ a problem of profound importance to Muslims since the
time of Syed Ahmed Khan. He was committed it to the principle
of self-government and Hindu Muslim unity for the following 3
vears thus aligning League with Congress due to their mutual
goals or objectives. He joined League as an official member in
Dctober 1913 and nominated as its president in 1916, He used
his position to collaborate League and Congress. A result of his
hard work was Congress League Lucknow Pact of 1916 which
put temporary end to controversial electorate issue and made a
warm atmosphere among Hindus and Muslims. He believed in
united nationhood which permit Hindu Muslim cooperation in
power sharing to achieve the goal of a free and powerful India.
But during 1320-1937 linnah became more concerned with the




continued growth of Hindu extremism and separatism. In 1937,
his strategy for independence of India shifted. Muslim now
identified with the concept of their need for reinforcing their
sense of community with a sense of power. Despite his changed
political discourse and platform, he still believed in democracy
but not in a Westminster style parliament, which in his eyes led
to a permanent Hindu majority and a permanent Muslim
minarity,

JINNAH’S TWO NATION THEORY:

After 1937 lJinnah's politics took a different course, He
enunciated the two-nation theory to advance the interest of
Muslirn after the British withdrawal from the Indian
subcontinent, Partition caused catastrophic and untold misery
for both Hindu and Muslims. The Two-Nation Theory had
germinated much before Jinnah. The late 19" century
witnessed the evolution of this theory. Muslim modernist and
refarmer Sir Syed Ahmed Khan started the movement for self-
awakening and identity. He established Aligarh Muslim
University. Muhammad Igbal's presidential address to league
on 29" December 1930 at Allahabad is considered as the first
articulation of the two-nation theory. He sald that he wants
Punjab, North West Frontier Province, Sindh and Baluchistan
amalgamated into one single state. Rehman Ali was the first
person who publicly articulated this theory and produced a
clear-cut plan. A definite shape to an idea of Pakistan was given
by him. He coined the term Pakistan and ignited the




imagination of Muslim community. Basically, The two-nation
theory is an ideology of religious nationalism which significantly
influenced the Indian subcontinent following

its independence from the British Empire. According to this
theory, Indian Muslims and Indian Hindus are two separate
nations, with their own customs, religion, and traditions;
therefore, from social and moral points of view, Muslims should
be able to have their own separate homeland outside of Hindu-
majoarity India, one in which Islam is the dominant religion, and
be segregated from Hindus and other non-Muslims. The two-
nation theory advocated by the All India Muslim League is the
founding principle of the Pakistan Movement through

the partition of India in 1847. There are varying interpretations
of the two-nation theory, based on whether the two postulated
nationalities can coexist in one territory or not, with radically
different Iimplications. One Interpretation argued for

the secesslon of the Muslim-majority areas of British India and
saw differences between Hindus and Muslims as irreconcilable;
this interpretation nevertheless promised a democratic state
where Muslims and non-Muslims would be treated equally. A
different interpretation holds that a transfer of populations is a
desirable step towards a complete separation of two
incompatible nations that "cannot coexist in 3 harmonious
relationship”.

CONCLUSION:

Jinnah's two nation theary was and is considered responsible




for many religious violence, riots in pre-independent India,
independent India and Pakistan. In Pakistan, soon after Jinnah's
death, the countrymen succumbed to the centrifugal forces of
religious intolerance unleashed by the notion that Muslims
were so different from Hindus that they constituted a nation of
their own. Jinnah's assumption of "one unified nation for
Muslims” was proved to be wrong when the majority of Muslim
population of Indian subcontinent decided to stay in India after
partition. Pakistan itself got divided in 1971 in the form of
Bangladesh. Some historians like HM Seerval and Ayesha Jalal
assert that Jinnah never wanted partition- it was the outcome
of congress leaders being unwilling to share power with the
Muslim League. it is asserted that linnah only used the Pakistan
demand as a method to mobilise support to obtain significant
political right for Muslims. Jinnah was given the admiration of
major Indian nationalist politicians like Atal Bihari Vajpayee and
Lal Krishna Advani- the latter's comments praising Jinnah
caused an uproar in his own Bhartiya Janata Party. The scenario
of now is, most of the Pakistanis still worship him as “Quaid-e-
Azam" (Greatest Leader) or “Baba-e-Azam" (Father of the
Nation) and most of the Indians blame Jinnah for ‘collusively’
partitioning India on the basis of religion. But he was not fully
responsible for the partition. Hindu Mahasabha and Congress
were equally responsible. Since in the initial years Jinnah was
known as a messiah for Hindu-Muslim unity but later due to the
aggression of the Hindus his political stance totally changed.
Two nation theory is a major reason as to why partition took
place but Jinnah Is not the only one responsibie for it.
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Jinnah’s Two-Nation Theory
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INTRODUCTION

Muhammad Ali Jinnah was borm on December 23" | 1876 in Karachi.
Jinnah studied law in Londot. In addition to fultilling his formal
studies, Jinnah made frequent visits to the House OF Commons, where
he could observe the powerful British government in action first hand,
With his law degree in hand in August .

linnah was influenced by the British Liberalism he was associnted
with léading individuals- Gokhale , S.N Banerjee and RC Das. His
early Libzralism was a product of English education and Influence of
the liberals, He had uncompromising faith i the unity ol the country.
In the initial stage Jinnah strived for Hindu Mushim umity. According
to him Britishers created problem hetween the Hindus and the
Muslims as a distraction. Jinnah was also impressed by Gokhale and
his views. he also came 10 be known as “Muslim Gokhale. Even
though he was not a direct member of the Indian national Congress |
he was an insider of the party and a regular attendee of the meeting.



THE TWO-NATION THEORY

The Bhakti movement, Deen-e-llahi and other similur ideologies,
which tried to ahsorb lslam into Hinduism, prompted Muslim scholars
o attempt o preserve the purity of Islam, After the British occupation
of the subcontinent, the domination by Hindus, buckwardness of
Muslims and the threat for their survival, coupled with sporadic
clashes between Hindus and Muslims led to the two-nation theory, As
time passed in the Tndian National Movement, communal violence
erupted between Hindus and Muslims. These instunces of hatred
made Jinnah think a vital fact: achieving Hindu-Muslim unity would
become complicated and eventually impracticable. One such aetion
was the Nehru Report of 1928 that refused to give separate electorate
to the Muslims and allowed reservations for them only in areas where
Muslims were a minority. Jinnah was thus drawn towards the Muslim
League and demanded more rights and oppartunities for the Muslim
community. The two-nation theory was a concept that emphasized o
separate stale for the Mushims in 'the subcontinent. Iinnoh's Two
Nation Theery harped on three cructal attributes. First, he believed
that the Hindus and Muslims inhabiting the vast subeontinent are not
two communities but should be considered as two nations in many
aspects, Secondly, Hinduism and Islam are not two religions in the
strict sense of the term, but different and distinet social orders. Hence,
thay are incompatible to each other requiring a separate territory for
their existence. Finally, Hindus and Muslims Tollow two contrasting
religious philosophies having two distinet lineages, They cannot co-
exist a8 a community since they follow two dilTerent strands ol
thought. The theory deseribes Muslims as a nation, with different
culture, heritage, values and civilization. By 1939 Jinnah came to
believe in & Muslim homeland on the Indian subcontinent. In Jinnah's
own words, “we (Muslims) are a nation with our own distinetive
culture and civilization. language and literature, art and architecture
and calepdir, history and trnditions, aptitudes and in short, we have
our own distinetive outlook on life and of life™. According 1o Jinnah,




Hindus and Muslims were not able to live together therefore Jinpah's
vision was that Muslims should have an independent state where they
cin practice their religion feely and live peacefully.

AS Tinnah joined the Muslim League, he started noticing the
curtained Hindu agenda of the Indian Nationul Congress and Muslims
wiere o minority in India at that time. Slowly Jinnah shifted from his
policy of Hindu Muslim unity to “protecting the minonty Muslims™.




THE FOURTEEN POINTS PROPOSED BY JINNAH

The Fourteen Points of Jinnah were proposed by Muhammad Ali
Jinnuh 48 a constitutional reform plan w safeguard the political rights
of Muslims in a self-governing India

o The form of the future constitution should be federal, with
the residuary powers vested in the provinces.

» All provinces must be given equal Autonomy.

o All legislutures inthe country and other elected bodies
shall be constituted by keeping in view the representation
of the minorities in every provinece.

e |nthe Central Legislature, Muslim representation shall not
be less than one-third

¢ Representation of communal groups shull continue to get
the separate electorate and get open authority 10 join any
community.

o Any territorial distribution thit might at any lime be
necessary shall not in any way affect the Mustim majority
in Punjab, Bengal and NWIFP provinces.

o Full religious liberty shall be guaranteed to all
communities.

o One-third representation shall be given to Muslims in both
eentral and provincial cabinets.

e No bill or resolution shall be passed in any legislature if
three-fourths af the members of any community in that
body oppase the hill,

o Sindh should be separated from the Bombay 1o 4 provinee,

e Relorms should be imroduced in the NWEFP
and Baluchistun on the same foolings ss in the other
Provinges.

o Muslims should be given an adequate share in all services,
having due regard to the requirement of efficiency.



o The Constitution should embody adequate safeguurds for the
protection of Muslim culture, education, language, religion and
personal laws, as well as for Muslim charitable institutions.

e Nochange will be made in the constitution without the consemt
ol the provinces.

THE NEHRU REPORT (1928)
The then secretary for the state of India Birkenhead challenged the
Inclian leaders wo frame a constitution for the country, The challenge
was accepted and a committee was set up headed by Motilal Nehru.
This report was submitted on August 28 1928, This was the first ever
attempt taken by the Indians to drafl a constitution for themselves,
The recommendations in the report are-
. Domimon Stats for India in the British commonwealth
2. Nineteen fundamental rights including the right to vate for men
and women above the age of 21,
3. Equal righus for men and women.
4. No separate electorates,
3. No siate religion
6. The Governor-General will be the constitutional head of the
country.
7. A federal form of government with residual power at the centre.
There would be a blcameral legislature at the centre,
8. A proposal for the creation of the Supreme court,




THE BETWEEN NEHRU AND JINNAH'S 14
POINTS

I} The Nehru report rejected the idea of separate electorates for
minorites, whereas, Jinnah's 14 points demandied separate electoraies
for various communities,

~2) The Nehru repont recommended 1/4th representation for Muslims,
while Jinnah's |4 points demanded 1/3rd representation in the Central
government
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3) According to the Nehru report there wonldn't be any reserved seats
tor communities in Bengal and Punjab. However, the reserved seats
would be provided to Muslim communities in provinces where the
Muslim population was at least 10%. Jinnah’s 14 points, however,
demuanded that appropnate representation should be given to Muslims
in all provinces; even if the population was Jess than 0%,

4) Jinnah's 14 points also demanded a certain percentage of the
Ministers in all cabinets to be Muslims which was not recommended

by the Nehru report; which led 1o a lot of conflicts between the two
reports.

5) Nebhru report demanded a strong central government, while on the
othier end Quaid-e-Azam helieved more in Provineial Autonomy.



THE TWO NATIONS THEORY: RESULT

According (b Stanley Wolpert “Few individuals significantly aler the
course of history, fewer still modify the map of the world. Hardly
anvone can be credited with creating a nation state and Muhamimad
Al Jinnih did all three™. The Indian National Congress wanted India
10 remain united as a secular state with equality for followers of all
religions. But Muslim leaders like Muhammad All Jinnah, Chaudhari
Rehimat Ali and Atlama lgbal became advocates of the demand of
ereation of the new domain for Muslims called “Pakistan’, The
skeleton of the *Two Nation Theory” rendered life in the Allahabad
Session of 1930 and Lahore Session of 1940 of the Muslim Lengue —
the common demand in both the sessions being, the demand for a
digparate province for the Mushim fraternity. In Jinnah's own words,
"Hindus and Muslims belong to two different religious philosophies,
social customs and literary traditions, They neither intermarry nor eat
together, and indeed they belong to two difterent civilisations which
arc based mainly on conflicting ideas and conceptions.” So, "It is a
dream that the Hindus and Muslims can ever evolve a common
nationality," he added. Under total support of Muslim League and
Jinnah Hindu-Muslim riots and severe violence erupted in pre-
independent Indin. Their agendn was ¢lear “Larke Lenge Pakistan™
(we must gain Pakistan through fighting). So, the Freedom of India
was sealed with a curse — the Curse of the Partition which divided the
unified nation into Indin and Pakistan. lnnah and his Two Nations
Theory is explicitly considered responsible for the unwarranted
“Partition’.




CONCLUSION

Jinnah's Two Nations Theory was and is considered responsible for
many religious vialence, riots in pre-independent India, Independent
india and Pakistan. In Pakistan, soon after Jinnah's death, the
countrymen succumbed to the centrifugal forees of religious
intolerance unleashed by the notion that Muslims were so different
from Hindus that they constituted a nation of their own. Jinnah's
assumption of "ane unified nation for Muslims™ was proved to be
wrong when the majority of Muslim population of Indian
subcontinent decided to stay in India after partition, Pakistan itself
got divided in 1971 in the form of Bangladesh,
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INTRODUCTION:-

Mohammed Ali Jinnah, (born Dec. 25, 1876, Kurachi, India—died Sept. 11, 1948, Karachi,
Palke), Tndinn Musling politician, founder and first governor-general of Pakistan (1047—48).
[He was edueatod in Bombay (now Mumbai) and Loodon, where he became a lswyar al age
19, After returniog to India, he practiced low and was elected w India's Tviperial Legislotive
Counetl in 1910, Committad to home rule for India and o maiitainitg Hindu-Musilo aoity,
he joined the Muslim League in 1913 and worked to ensure its collaboration with the Indian
National Congress, He was oppisiad 1o Mohandas K. Gandhi's noncooperation moverment
and withdrew from the Congress. In the late 1920¢ and early 308, he was seen i too
maderate by some Muslims but too Muslim by the Congress Party. From 1037, when the
Congress Party refused to farm coalition governments with the Muslim League in the
provinces, Jinnah began to work for the partitioning of Indin and on erenting a Muslim state,
Pakistan emerged as an independent country in 1947, and Jinnah became its first head of

state. He died in 1948, revered as the father of the nation.




The Muslim League and Mohammed Ali Jinnah -

The All India Muslim League, organized in 1906, aimed to give Muslims 4 voice
sa as to counter what was then perceived as the growing influence of the Hindus
under British rule. Mohammed Ali Jinnah, earlier a prominent Muslim member
of the Congress, assumed leadership of the league following his break with
Congress leader Mohandas K. Gandhi. A firm believer in the Anglo-Saxon rule of
law and a close associate of Igbal, Jinnah questioned the security of the Muslim
minority in an India dominated by essentially Hind nuthority. Declanng Islam was
endangered by a revived Hindu assertiveness, Jinnah and the league posited a
"two-nation theory” that argued Indian Muslims were entitled to—and therefore
required—a separate, self-governing state in a reconstituted subcontinent. The
British intention to grant self-government to India along the lines of
British parliamentary democracy is evident in the Government of India Act of
1935. Up to that time, the guestion of Hindus and Muslims sharing in the
povernance of India was generally acceptable, although it was also acknowledged
that Hindus more so than Muslims had accommodated themselves to British
customs and the colonial manner of administration. Moreéover, following the
failed Indian Mutiny, Hindus were more eager to adopt British behaviors and
ideas, whereas Indian Muslims bore the brunt of British wrath. The Mughal
Empire was formally dissolved in 1858, and its last ruler was banished from the
subcontinent. Believing they had been singled out for punishment, India’s
Muslim population was reluctant to adopt British ways or take advantage of
English educational opportunities. As a consequence of these different positions,
Hindus advanced under British rule at the expense of their Mushm counterparts,
and when Britain opened the civil service to the native population, the Hindus
virtually monopolized the postings. Although influential Muslims such as Sayyid
Ahmad Khan recognized the growing power imbalance and encouraged Muslims
to seek European education and entry into the colonial civil service, they also
realized that catching up to the more progressive and advantaged Hindus was an
impossible task.




Reason which forced the Muslim to have a seg_amte nation:-

Some other factors which forced the Muslims to have a separate state:-

(1) Muslim League’s Obstinacy- The Muslim League preached

that the Muslims and Hindus are two separate nations.

(2) Muslims in Minority- The Mohammedans feared that the
Hindus in the majority would dominate them. Hence to seek their
salvation they laid the demand for a separate country. They were
also instigated by the utterances of some of the Hindu
Mahasabha leaders.

(3)Instigation by Muslim Countries- To preserve the Muslim

religion and culture, the Muslim countries instigated the Indian
Muslims to ask for a separate country.

(41)Non-cooperation between the Indian National Congress
and the Muslim League-They were diagonally opposite in their
views. The Indian National Congress formed the Interim
Government in 1946. The Muslim League joined it and held the
Finance Department. It did not release funds for national
programme. It also retarded the smooth functioning of the
government. So their separation and the acceptance of the
partition of the country was the only recourse.




Two nation theory:-

The two-nation theory was a concept that emphasised a separate stata for the Muslims: in the
subcontinent. From looking into history, it clearly shaws that alter the advent of Islam in the
subcontinent, Muslim nationalism evolved as Muslims and Hintdus could not co-exist without
nationalism rearing its head. The Bhakti movement, Deen-e-llahi and other similar ideologies,
which tried to absorb Islam into Hindulsm, prompted Muslim scholars to attempl to preserve
the purity of Islam. After the British cccupation of the subcontinent, the domination by
Hindus, backwardness of Muslims and the threat for their survival, coupled with sporadic
clashies bietween Hindus and Muslims led to the two-sation theory, The theory describes
Muslims a5 a nation, with different culture, herjitage, values and civilization. The Congress
party wanted India 16 remain united as a secular state with equality for followers of all
religions. But the two-nation theory resulted in the partition of British India and the
emergence of two separate hations: Pakistan and India.

Opposition to the two-nation theory came from bath mationalist Muslims and Hindus, being
basid on two concepts. The first is the concept of a single Indian nation, of which Hindus and
Muslims are two intertwined communities, The second source of oppositiot 1S the concepl
that while Indians are not one nation, neither are the Muslims or Hindus of India, and it is
instead the relatively homogeneous provincial units of the Indian subcontinent which are true
nations and deserving of soversignty; this view has been presented by

the Baloch,Sindhi,Bengali, and Pashtun sub-nationalities of Pakistan, with Bengalis seceding
from Pakistan after the Bangladesh Liberation War in 1971 and other separatist movements in
Pakistan are currently in-place. The state of India officially rejected the two-nation theory and
chase to be a secular state, enshrining the concepts of religious pluralism and composite
nationalism in its constitution.




in the 1946 Indian provincial elections; anly 16% of Indian Muslims, manly those from
upper class, were able to vote Many lower <lass Indian Muslims opposed the partition of
Incha, believing that *that a Muslim state would benefit only upper-class Muslims. Critics of
the partition of India argue that an undivided India would have boasted one of the
strongest armies in the world, had mare competitive sports teams, fostered an increased
protection of minarities with religious harmony, championed greater women's rights,
possessed extended mantime borders, projecied elevated soft power Pakistan was created
through the partition of India on the basis of religious segregation; the very concept of
dividing the country of India along refigious lines has been criticized as being a backward
idea for the modern era. After it occurred, critics of the partition of india paint to the
displacement of fifteen million people, the murder of mare than ane million people, and
the rape of 75,000 women to demohstrate the view that it was a mistake.
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Conclusion:

The theory asserted that India was niot a nation, It also asserted that Hindus and
Mustims of the Indian subcontinent were each 3 nation, despite great variations in
language, cultura and ethnicity within each of those groups. Te counter antics who said
that a community of radically varying ethnics and languages who were territorially
imertwined with other communities could not be a nation, the theory said that the
concept of nation in the East was different from that in the West. In the East, religion
was "a complete social order which affects all the activities in life” and “where the
allegiance of people is divided on the basis of religion, the idea of teritorial nationalism
has never succeeded." It asserted that "a Muslim of one country has far more
sympathies with a Mushim living in another country than with a non- Muslim lnang in the
same country.” Therefore, "the conception of Indian Muslirms as a nation may not be
ethnically correct, but socially it is correct. "Many common Muslims criticized the two-
nation theory as favoring only the elite class of Muslime, causing the deaths of over one
millicn innocent peaple. The theory has faced skepticism becayse Muslims did not
entirely separate from Hindus and about ane-third of all Muslims continued to live in
post-partition India as Indian citizens alongside a much larger Hindu mayjority.

The subisequent partition of Pakistan itselfinto the present-day nations of Pakistan
and Bangladesh was cited as proof both that Muslims did not constitute one nation and
that religion alone was not a defining factor for nationhood.

10
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INTRODUCTION

M. N. Roy was a twentieth century
Indian philosopher. He began his
career as a militant political
activist and left India in 1915 in
search of arms for organizing an
insurrection against British rule
in India. However, Roy's attempts
to secure arms ended in @
failure, and finally in June 1916,
he landed in San Francisco,
California. It was there that Roy,
who was then known as
Narendra Nath Bhattacharya,
changed his name to
Manbendra Nath Roy. Roy
developed friendships with




several American radicals, and
frequented the New York Public
Library. He began a systematic
study of socialism, originally with
the intention of combating it,
but he soon discovered that he
had himself become a socialist!
Roy met Lenin in Moscow in 1920,
and went on to become an
international ranking communist
leader. Nevertheless, in
September 1929 he was expelled
from the Communist
International for various
reasons. He returned to India in
December 1930 and was
sentenced to six years
imprisonment for his role in the




Kanpur Communist Conspiracy
Case.

M. N. Roy’s original name was
Narendra Nath Bhattacharya.
He was born on 21 March 1887, at
Arbalia, a village in 24 Parganas
district in Bengal. His father,
Dinabandhu Bhattacharya, was
head pandit of a local school.
His mother's name was Basanta

Kumari.

Manabendra Nath Roy was an
Indian revolutionary, radical




activist and political theorist, as
well as a noted philosopher of
the 20th century. Roy was a
founder of the Mexican
Communist Party and the
Communist Party of India.
However, later he was
disappointed with both
bourgeois democracy and
communism, and devoted the
lost years of his life to the
formulation of an alternative
philosophy which he called
Radical Humanism. His ideas are
oresented in his book New
Humanism. It is the theoretical
basis for the philosophy of
radical humanism.Humanism is




an approach in study,
ohilosophy, or practice that
focuses on human values and
concerns. It represents a system
of thought concerned with
human affairs in general. In
keeping with this definition,
Radical humanism recognizes
the value and dignity of man. It
accepts the individual as the
central point of all social
thought and action.

It stands for decentralization of
political and economic power,
and suggests party-less
democracy for purifying politics.




Criticism of existing political
deologies: Through his
experiences with communist
states, Roy found that in
communism, man had been
reduced to the position of a
helpless pawn in the hands of
blind economic forces. He was
denied independence as well as
sovereignty. Instead of liberating
man, he was made a slave of an
almighty State run by a party
under the dictatorship of the
party leader. He suffered the
same way under capitalism as
well. It was therefore necessary
to go beyond both capitalism
and communism and think of




political and economic
institutions that would
guarantee freedom and
progress to man as man and not
as a member of a nation or
class. Roy thought that
organised democracy and
co-operative economy was the
solution and attempted to give
these a philosophical
foundation through his
philosophy of radical humanism.

Emohasis on Freedom: Freedom
is the basic value in radical
humanism. It is the source of all
human values. Roy believed that
everything that man has done




from cultural progress to
scientific achievements to
artistic creation has been
motivated by man'’s endless
struggle for freedom. In fact, the
amount of freedom available to
the individuals is the measure of
social progress.

Emphasis on the Individual:
According to Radical Humanism,
the individual is an end in itself
and every other organization in
the society is simply the means
to that end. Roy pleads that
everything else is below
individual freedom which should
not be subordinated to anything




else. He is not ready to
subordinate individual freedom
even to religion or morality or to
any other super-natural power.
This is why he criticizes
communism. In his view, the
communist political system and
its economic experiments
subordinate the man of flesh
and blood to an imaginary
collective ego, be it the nation or
class, and thus it cannot
possibly be the suitable means
for the attainment of the goal of

freedom.

“riticism of Contemporary

verocies In addition i:-O




communism, Roy has discussed
the shortcomings of formal
parliamentary democracy too in
his writings. These flaws,
according to Roy, are outcome
of the delegation of power.
Atomized individual citizens are,
in Roy's view, powerless for all
practical purposes. They have
no means to exercise their
sovereignty and to wield a
standing control of the state
machinery. The alternative Roy
gives is the ideal of radical
democracy, consisting of a
highly decentralized democracy
based on a network of peoples
committee's through which




citizens wield a standing
democratic control over the
state.

To conclude, Roy's philosophy of
radical humanism implies a
secular ideology which espouses
reason, ethics, and justice, whilst
specifically rejecting
supernatural and religious
dogma as a basis of morality
and decision-making. His
philosophy aims at establishing
“a social order in which the best
in man could be manifest.
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PREFACE

Most strands of Indian political thought in the early 20" century grew out of the
historical conflict with colonialism, Narendranath Bhattacharya, later famous as
M.N., Roy, India's first communist theorist who attempted to apply Marxism to
achieve liberation from foreign rule. He was born in the village of Arbelia in
1887. During the years that he was growing up Bengal and rest of the country
was witnessing an antl colonial struggle. In Bengal there was an agitation
against the partition in 1911, Those were the crucial years when the politics of
representation and constitutional agitation were belhg questioned and militant
nationallsm was Inspiring many young activists. Influenced by the climate of
militant nationalism Roy was involved in bomb making and dacoity to secure
funds for revolutionary activities.

Manabendra Nath Roy was an Indian revolutionary, radical activist and political
thearist, as well as a noted philosopher of the 20" century. Roy was a founder
of the Mexlcan Cammunist Party and the Communist Party of India, Howevar,
later he was disappointed with both bourgeols democracy and communism, and
devoted the last years of his [ife to the formulation of an alternative philosophy
which he called Radical Humanism. His ideas are presented in his book New
Humanism. It is the theoretical basis for the philesophy of radical humanism,

Humanism Is an approach in study, philosophy, or practice that focuses on
human values and concarns. it represents a system of thought concerned with
human affairs in general. In keeping with this definition, Radical humanism
recognizes the value and dignity of man. 1t accepts the individual as the central
point of all social thought and action. It stands for decentralization of political
and economic power, and suggests party-less democracy for purifying politics.
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M.N. ROY'S RADICAL HUMANISM

M.N. Roy was barn in Bengal in 1887, He has unique distinction of having
worked with Lenin, Trotsky and Stalin. Like Aurobindo Ghosh, he began his
political life as 3 militant nationalist. Roy thinking passes thought three phases.
In the first phase, which fasted up to 1919, he was a nationalist and
ravolutionary. In the second phase, Roy became communist and [n the last and
the final phase, He emerged as radical humanist.

Colonlal government Is exploitative, Befitting reply is heeded against the British
gnw.-rnrn&nt. M.N. Roy wanted to uproot British government through vielence.
irish revolutionary were fighting violently against the British government. He
believes in politics of bomb and pistol. In the first stage of his life, he was 2
revelutionary and became a member of organization Mamed 'Yugantar'. He was
accused of dacoity in Calcutta for which he was Jailed. Since he was Influenced
by revolutionary thinking he was opposed to Indian National Congress and its
peaceful Constitutional means of struggle. M.N. Roy was a nationalist and
revolutionary during his first stage of his thinking.

During his second stage he became a Mamist. In his work ‘Indian problems and
its solutions 1923, He called Congress a bourgeois party with bourgeois leaders
like Mehru, His inclination towards Communism began after visiting Moscow in
1920 to attend second Congress of Communist International.

1. He accepted all Marxist ideas and theories fike historical materialism,
dialectical materialism, theory of surplus value and class struggle.
Moreover, he also accepted Bolshevik method of revolution, which was




propounded by Lenin. Lenin safd that Communist Party Is the vanguard of
the revolution. Therefore, method of revalution should be adopted same
far each and every country. M. N. Roy is a founder of communist party in

India.

2. MLN, Roy is a first thinker who undertook class analysis of Indian society.
He believed in inevitability of class struggle. He saild that, bringing about
communist revolution is the responsibility of communist party of india,
which represent the proletariat class.

3. Communism can be achieved only through Bolshevism revolution, He
argued that failure of Non-cooperation movement was hesitant approach
of Cangress towards revolutionary means of struggle. He believed that
there are two exploitative powers

[a) internal exploltative: power congress

{b) external exploitative power — (British rule} and accused congress of
rapresenting Bourgeois class working in close communian with British
government. He never acceptad any autonomods and specific strategy of
revolution for any particular nation. For him Balshevik revelution only method
to bring about the communist revolution. In his work ‘The Future of mass
movement’ he expressed his desire for mass movement but he wanted national
movement to be converted into class struggle.

W1.N. Roy Is the first thinker, who analyzes Indian Society from the Marxist
perspective. He said that Indian Society is divided in the following classes:

a. Landed Anstocracy

b. Bourgeois and Intellectual

¢. Petty peasantry

d. working class and landless peasants

Roy said that Indian society is not divided in caste as it is sald by Dr. Ambedkar,
Society Is not analyse In terms of culture and religion which is recognize by




Aurobindo. Roy first time analysa social stratification on the base of economy.
He said that Indian Society Is fully capitalize dus to the presence of British
colanial forces. Although he admitted that social modernization and economic
develapment of Indla is hot like Britain but Economy becomes capitalist. For
M.N. Roy Indian National Congress was not representing Iindia. Congress only
represents the interest of Bou rgenis and capitalist. Congress s junior partner in
exploitation of India. British capitalist are the senior partner in this exploitation.
Congress is only fighting for getting concession for capitalist in India. The
withdrawal of non-co-operation shows that congress wanted to defend the
interest of Bourgeois in India. M.N. Roy being Marxist sald that Indlan society is
divided into opposite class. British Government represents the interest of big
with bourgeois. Congress was smaller bourgeois. Congress does not represent
workars and peasant, Roy did not accepted caste, religion as a factor of
understanding the soclety. Class based analysis depends on economic factars,
Class which represented ownership of means of production is bourgeois.
Workers, peasants comprised of proletarist class. Refation between class is
antagonistic to each other. Class based analysis is materialistic analysis of
society, Without revolution class conflict can be not abolished.

Roy's Radical humanism revalt around man. It is the man who ereated society,
ctate and other institutions for his greater wellare and has the power to change
them for greater welfare and convenience.

He was a humanist, par excellence. His philosophy of radical humanism is
rational, scientific, secular and cosmopelitan philasophy. His philosop by
rejected all kinds of irrationality, superstition, bigotry, religious fanaticism,
sorial bandages, and state control. His new humanism is radical in the sense
that it differs from mysticism and religious revivallsm, It is secular and not based
on theocracy. His concept of New Humanism is new because it Is humanism
enriched, reinforced, an elaborated by scientific knowledge and social
experience gained through centuries of modern civilizations.




The core of Radical Humanism of Roy lay greatest emphasis on the personality
of the individual as human being. He was very critical of all those theories and
perspectives which didn't take individual as the focal point of analysis, He
propounded the radicalism thinks in tarms neither of nation nor classi, it's
concern is man, it concelves freedom as freedom of the individual. According to
him, man's struggle for freedom s continuation of biological struggle for
survival on & higher tevel. Therefore, freedom must be defined as a progressive
disappearance of manifold impediments to unfolding of potentialities which are
hiologically inherited by man.

fAccording to Radical Humanism, human beings derive all thelr virtues and skills
from their creative attainments in unravelling the mysteries of nature. The
human being as the central agent of New Humanism of M.N. Roy, is supposed to
he characterised by 3 fundamental elements - reason, morality and freedam,
Roy took nationality as the unifying element in every human being, echoing the
notion of harmony In the universe. Rationality in man is not implanted by 5
diving being but it's the praduct of biclogical evalution, and humanist ethics is
built on the foundation of this natural rationality of man. Conscience according
to him is the reflex of rationality. Roy pleads for a New Humanism based upon
natural reason and secular conscience. 5o Roy considersd reason as not an
innate metaphysical entity but as an emergent in the process of biological
evalution.

Marality constituted another significant trait of man as conceptualived by Roy.
Roy stated that morality stemmed out of the sclentific application of human
rationality to dynamics of social relations and mutual adjustments of people
with ane ancther. Morality springs as an answer to man's quest for sociai
harmony. Roy assarted that maraitti._! aimed at transiating into reality the
callective and commeon good of the whole sotiety.

According to Roy freedom is the supreme value because the urge for freedom Is
the essence of human existence. Freadom to Roy meant the biological struggle
for salf protection and multiplication af the human beings In somewhat hostile
nature. In other words, the human beings guest for finding out the laws of
nature and the dynamics of the functioning of the cosmas has the ultimate
objective of providing certain clues to him which enabled him to get rid of the
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restrictions imposed by the nature. The product of this enterprive is freedam for
T,

The cumulative Impact of the elements of reason, morality, and freedom on
human beings has been to provide a cosmopalitan perspective 1o the theory of
New Humanism, According to Roy a cosmiopolitan, commonwealth of spiritually
free men will not be limited by the boundaries of national states - capitalist,
fascist, communist and socialist or any other kind, which will gradually
disappear under the Impact of 20" century Renaissance of man,

Elabarating the economic dimensions of New Humanism Roy pleaded for the
economic reorganization of the society free from exploitation of one man by
another lzading to the establishment of cooperative economy. For this he
pinned his hopes on planned sronomic development with virtues of
cooperation. However Roy was prudent enough to factor the role of state in the
aconomic actlvities of men and considered state as a necessary evll, Roy
maintained that the advent of the state mechanism s neither due to social
contract nor super imposed on the society. On the contrary, it happened to be a
historical and natural phenemenon arising out in the context of the need for
common instrument to ensure the security and order for all. Roy sesk to
reorganise the structure and function of state based on doctrines of democracy,
decentralisation and pluralism.

New Humanism believed in the value of humanist politics which In'simple terms
denoted politics not for power but for the purification and rationalization of the
political life of the people. Like Gandhi, he too belleved in communitarian
politics, He too regarded the parllamentary demaocracy as a vanant of
dictatorship, He maintained that party based political activities in the country
are aimed at getting the most out of the people for serving the interests of a
privileged few in the society at the expense of masses. The turned politics into a
corrupting Instrurnent.

The social fabric of New Humanism Is designed by M.N. Roy out of subtle
conclusion that class struggle could not be the only reality in a society rather he
noted that no society could sustain Itsalf out some sort of eohesivenass existing
amongst the people. So Roy was empathetic to give the primacy to the
individual rather than the class in the social formation of New Humanism.




To Roy education could be the slow but sheer emancipator of the people from
the shackles of the antagonistic and irrational system of life. Hence Roy pleaded
tor denunciation. of the idea of vielent and quick revolution to dafend the
virtues of rationality, morality and freedom. According to him education would
help people to respond to a particular situation In rational manner.
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EVALUATION

Through his experiences with communist states, Roy found that in cammunism,
man had been reduced to the position of a helpless pawn in the hands of blind
economic forcas, He was denled Independence as well as soveraignty. Instead of
liberating man, he was made a slave of an almighty State run by a party under
the dictatorship of the party leader. He suffered the same way under capitalism
as wall, It was therefore necessary to go beyond both capitalism and
eommunism and think of political and economic institutions that would
guarantee freedom and progress to man as man and not as a member of a
mation or class, Roy thought that organised democracy and co-operative
economy was the solution and attempted to give these a philosophical
foundation through his philosophy of radical humanism.

A eritical evaluation of Roy's New Humanism, or Radical Humanism, revealed
certaln discrepancies because the idea of New Humanism was advanced by Roy
in the face of his uttered dissatisfaction with the theoretical constructs of the
Marxist ideologies. Roy could not resist the temptations of his association of
Marxist ideologies. He called for the abolition of political parties and conduct of
political activities in order to evolve a model of humanist politics. But such
assertions fall fiat in the face of their practical value for the country, Ray's
concept was critical rather than constructive.

To conclude, Roy’s phitosaphy of radical humanism implies a secular ideology
wihich espouses reason, ethics, and justice, whilst specifically rejecting
supernatural and religious dogms 3s a basis of morality and decision-making.
His philosophy aims at establishing "a social order in which the best in man
could be manifest.”




BIBLIOGRAPHY

1. T. Pantham and K.L. Deutsch: Political Thought in Modern India.
2. V.P. Varma : Indian Political Thought.

fﬁlac_d (2




GOKHALE MEMORIAL GIRLS® COLLEGE

TOPIC- "M.N. ROY: RADICAL HUMANISM™

u anticated :
PRESENTED BY: . ‘E{}}m i

‘mwwum\ﬂ ' Eobhale spamonsd S’ Callegz *3{,.
SEMESTER: IV &

J"‘ »

COLLEGE ROLL NO.: 20/BAH/0249 ?,f’ 2"

UNIVERSITY ROLL NO.: 202013-11-0070 %ﬂ'f%\":‘?
UNIVERSITY REGISTRATION NO.: 013-1211-0088-20

| | ] \ "y 1 APR 2028
LA
%



ACKNOWLEDGEMENT

| would like o express ry special thanks of gratitude to my Professos Dr. Mausumi Mukherjes
as wiell as our Principal ma'om who gave us the golden oppdriunity and fruitfiul guidance 1o do
this nodial on “M N RDY RADICAL HUMANISEM" | came to know about 56 mony things |

am reaily thankful 1o them

Secondly, | wetkd ke 1 thank my panents and friends who helped me a ot in finalizing the
aurtorial in lirmited timme.



CONTENT

SUBJECT

INTRODUCTION

M.N. ROY: RADICAL HUMANISM
CONCLUSION

BIBLIOGRAPHY

PAGE NO.

4
7
89

10



INTRODUCTION

The philcsophical foundations of the political thotight of MN. Roy ane roowed in Radical
Humranism. Radieal Hurmanism s neither materialism nor ides|am but a scientific philogoghy
Insisting upan the freadom of the indlvidual. Radical Hurmenism lays grestest emphsis on the
pemonality of the individual as a hurmsn being. Roy wes disillusioned with communism and
capitalism and therefore he propounded the theory of radical humanism and proposed a new
model of democracy for India. Roy s.main contention with comrmunism was its utter disregard
for and contermpt for the human being, In corrmmuniam man s trested & a helpless being dancing
1o the dictates of economic forces and his individual personality Is subordinated for e colksctive
irterest. Similarly, malfunctions of Parllamentary Damocracy and Laissez-Feire sconomic
doctrine are equally ineffective 1o solve the orises of modem soclety. Roy's diraction s for an
organized democtacy and oo-operative economy. He trisd 1o glve thess concepts a philosophical
background through his radical humanism. He lounded a new party naved Radical Demecratic
Party fo mabilize people and raiee awareness about his fdess. New Humaniam wes the manifesio
of the Radicol Democratic Party. Roy also amphisizad on the sccial fabric of New Humanism
He stresed on the impanance of education and rational thinking & an epitome that would give
the people a perspective on how 1o respond 1o a particular situation in a rational menner.



M.N ROY: RADICAL HUMANISM

Narendra Math Bhattacharya, later known as M. N. Roy (1887-1954) is one of the greatest,
indian philosophersof the twentieth cantury. Roy developed & new concept and termed it as
‘Radical Humanism' or New Hurmanism' with a view to distinguish it from the humanist vemsicns
of other thinkers, It was radical because it rejected many, If not most, of the traditional
political and philesophical sssumptions of Indian society. 11 was humanism because it
focused entirely on the needs and situation of human beings. His waekly joursal,
Independent India, which starad in 1937, was renamed = The Radical Humanist fo
propagate his views on society and suclal recorstruction. The word hurenism s derlved from
the Latin word Humanus, which refers 1o a systam of thought concermed with human affaims in
general. Humanism s an attitude which attaches primary importanps to man and his faculties;
affsirs and aspirations.

He called Scientific Humaniam as the ‘New Hurmanism), new becauss it is humenism enriched,
reinforced and elabarated by scientific knowledge and social experience gained during the
reruries of modern eivilaation

The first section deals with M.N. Roy's transformation from a socialist to a radical
humanist. In the beginning of his political carssr M.N Roy was an active Marx kst and was in
closa oonvict with Soviet Conmrmumibst beaders ke Lenin snd Stalin. Howeves, [ater he was
mhdfmﬂminﬁmﬂ!bhﬂdlﬂmmmﬁwmafthmhﬁtuIr!ﬂl'a:l'd

S cratic Party. But soon after the World Wiar broke but MM Roy begen
to move out of Emlnet Llnim and ideals of Manxism, He was thoroughly disilhusioned by Soviet
mmﬂm#mﬂﬂwlﬂﬁnﬁmymIWimfmfmy Instead of the
dictatorship of the proletariat what really was established was dictstorship of communist party
which controlled all social organization like soviets, trade unions and cooperative movaments.
But Roy realizd that this was antithehical to freedom and so designated soviet state sooisiiam &
state capitalism. He however did not blame Stalin for misdirecting the Seviet resoligion but he
befieve that the soviet experiment falled 1o get freedom becauss of the fallacies inherent in
Masxism and propounided his new policy of “Roclicadl Hupayrion * in 1946

A fundamental principle of M.N. Roy's philesophy of ‘Radieal Humanism' is materialism.
He wae o thotouph gotng Marxist but he differed from Karl Mark in several different ways. He
ronmmiged 0 be a materialist, bun belisved that the Marxian docinine of "Matenalism’ was
dogrmatic and urscienlific. Roy interpretad the term rraterialior in a different way . He wrote in
an infrociuction 10 Scierific Politics, " Our approach to the problems of palitical theory and
practice clalmed 1o beé frae from any dogmatic pre-suppasition. Otherwiee we could not pretend
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i be advocates of Scientific Politics. Fresdom from dogma is the specific feature of his thought.
Thoss who regard Marxism s stch a closad systam of thought cannol slso pratend 1o sibecribe
I the ivonaclstic principles of Radicaliem which kndwa no dogma and respects no autharity”
Thus, he ok the scientifie method of Marx In his new philesophy of Redical Humanism'. MUN.
Roy reguarded matter a8 real and independamt. Mind (s the outcome of rmatisrn, In Roy s view there
5 no difference between the onganic and Inarganic matter. All living bodies were created out of
certain chemijcal maters. Roy believed that mind was the product of matier at a high stage of
dirvelopment. On the basis of mamer, M N. Roy explaired the origin of life and mind. Biological
svalution tokes place from physical universe.

in other words 'Radical Humanism' of M.N. Roy is Individualism. For inssave, his
oppesition 1o Marxiam stermmed from, among ather 1hings, 1 undue stress on the phenormenon
of class struggle under which the human being lest his individuslity in order 1 become & pant of
one class or the other. At the same time he dencunced the framework of nationalism also
apparently due o the fact that it alss subsumes the personality of the human being within meta
aonstructions of pation and nationhood. According to Roy, ‘Radical Humantam', ssys nothing
nesw when it demands that man must be the meesure of everything.

The human being, as the central agant of the 'New Humanism' of M.N. Roy, is supposed to
be characterised by three fundamental dements of resson, morality and fresdom. Resson,
sxording to Roy, ks a biological property, and it is not opposed 1 humesn will. Morality, which
orlginates fram the rational desire for hammonious and mutually beneficial social relstions, is
rooted In the innate mtionality of man. However the most important chasacteristic of radical
hamanist ethics is freedom or liberty. According to Roy, indivichsal is an end in isell and
society was simply a means o that end. He subordinated averything to individual freedom:
According 1o Roy, mian crestad soclaty with cectain objactives in rainid. 1t rsant that all social
lﬂm}nhs.pullﬁml,emmnﬂc,sndmmﬂﬂﬂmimﬂheaﬂuﬁbihﬁfmm:m]m
of promoting freedom or |iberty of the individual, Roy even subordinated religion, morality and
any other supsrmiatural powens 1o individual freedom. Acoording o Roy, the state and society
were establmshed o maintain Individual liberty. But unforunately sorme deyices were trying o
daminite man and suppress his freedom, Religion or momlity also destroyed individual liberty
impesing on human mind the chairs of superstition and spematural beliels. Roy regarded
marriage, family and cless as cbstacles 1o hurman development and freedom. He also regarded
soctety and class as greatest hindrances io individual freedom. He wanted soclety o be
undemstood &= ameans toan end and not as an end In Neelf. The purposs of all-rational human
endesvour, Individusl as well s callective, (s attainmeat of freedom in ever-incressing messure.
Thie amotint of freedom available to the Individuals is the neasurs of social progress.

Highlighting on the economic dimensions of ‘New Humanism' Roy emphasises for
economic re-organisation of the society fres from exploltation of ope man by another,
leading to the establishment of cooperative sconomy. He held that the axisting economic
systarm was respons| ble for crushing the individual Tresdom, Thersfore, he amphasisad on



planned econarmic development comprising of the virluss of cooperation and desentralisation
underpinning the systern. Thus, the communal pattern of social growth, es emphesised by Roy,
wolld have yielded the maimum inidividial fresdom 1o all men In the socisty,

The notion of ‘arganised democracy’ is the hallmark of the political dimension of the "New
Humanism' of M.N. Roy. M.N. Roys concepl of organised democracy was based on
decentralisation and party less democracy. Like Jaya Prakash Narayan, he also opposd the
-systm of party-palifics. According 1o MON Roy, the emergence of politital parties has biought
N 15 wake all the evils of party-politics. With the rise of party system the ides of popu lar
sovereignty became a constintianal fiction. The political parties encourage followness and
Insincerity, which leals to speiils systern and degradation of morl values |n the moder
dernocratic states, there is rule by a party whidh constitunes only a srrall fraction ofthe peopie, in
fact & rule by minority over majority. According 1o Roy, the systam of party-politics leads 1o
bribery and corruption. The main objective of political parfies is 1o capture political power by all
mears. They do not hesitate fo fetain power following unscrupulous and corrupt rmesns. Money
vy 0 very Imporsant rale m polities

A very significant facet of M.N. Roy's "Radical Humanism' or ‘New Humanism® was his
strong advocacy In favour of adueation. Roy wes againet compulsory Primary Educstion. He
‘candarming all types of distinciions between different sections of society based upon political,
sxinamic or social considerations, Roy thinks that the aims and idese of education can be
achievad anly by mlﬂmdmmlmmmm&mtnfammmw,
Edkication should Felp men and women to think rationally and o decide thermeelves about how
the probilams are to be solved Ray lamented that no government provides such an education.

The sociol fabric of New Humanism was designed by M.N. Roy out of his subtle conciusion
that class struggle could not be the only reality in a society. Rather, Roy wae of e opinion
That no society collld austair) Iwelf without same sort of cohesiveness existing amonast the
pegple. Al the same time Roy also discanded the classical Marxan formrulation of the sxistencs
of ainly two clesses — the haves and the henve-nots — in the socisty, In arder 1o provide for an
eclucated, rational and mebi le class which codild] have acted a6 a buffer betwes tha
se=mingly antagonistic clesses, Roy acsorded & prized stats 1o the middle class in his il
perspective of ‘New Humaniam'. Despite recogrising the role of middia class a the moderston of
the sociial cobesion in the society, oy was emphiatic 1o give the primacy to the indivicke rather
than the class in social formation of New Hurnsnism' Finally accotding to Roy, the ideal ‘New
Humanisr’ could be miade productive only through the medium of edusation.




CONCLUSION

M. N Ray wes pathape the moot fascinating radicals armong the Indian nationalists of his
generation. Roy underwent & complets metamorphosts in his personallty transforming fromia
rationalist-revolutionary into & mtiomalist-hurmanist duting the final years of his life. He followed
the: nastionalist-revolutionary line of thought and action unti] he realissd that Independence of a
ration from foreign bondage was not a necesssry and natural corollary of the freedom of its
citizens from servitude and exploitation. He ramained & Mardst unti] s disenchantment with
the echnicue of dictatorship of the proletariat which undesrined the vaxy eonceat of individual
freedom vig-d-vis the collective entity of astate. He was equally apprebensive sbout the success
of petliamentary democracy in which political parties and their lesders at the spex played 3
decisive 1ole in gething candidistes selected and elected to farrn govemments; whese sectarjan
sympathies and partisan emotiohs wers the curning Bctics of winning electiors. Roy and
merbens of his Radical Democratic Party wese not sccepied by the voters because they failed 1o
identily with the latier. He realised that it wes too early for the Indian cormmon men 1o
uwhmuﬁmjmmvdmﬂpMMMpmwhmmm
they were sseperd in) the feudal tradition of monarchic hisrarchy 2 well 2 in the customs of a
religioue patriarchal society Roy had envisaged a scientific, rational, dermocmtic, a0l tarian and
hurmanist Indian society. But for the few emancipated minds, the country was not open 1o hig
coaropolitan approach towards life. Technology and it dramatic Innovations were yat i
iniflLence the lives of Indian people. Roy was mich shead of his tirres and refused 1o
campromise with scientifically irmational or ethically Uneound et of practionl politics. He paid
@ heavy cost for this and was neglected In Indian politics He Failed 10 become a populist kesder
of fhe masses. Roy was 1o early an experiment for them

1 was cnly later in June 1974, twenty years after Roy's desth when his ides of forming People’s
ﬂmﬂhﬁ'mﬁ;mrmﬂeﬂ,gﬁﬂmtmmbhghhl&mimﬁ%m isses of
perzonal and national impartance es well as to recall the ertirig mermbers of legislatures, this,
rendesing political parties iseless (all described, I detal] in hie Draft Constitution of Free India)
Wi picked up by Java Prakash Narayan in hits coneept of Total Revolution' This time the youth
rese 1o the occasion becauss it hiad become avwvare now of the potitical rights of an independent
sovereign state. Yet the revolution could nat fulfil its dream of a participstory parny-ess
democracy becauss the virter wes still ot politically evencipmed. They were aware of their
fundamental fights but confused sbout their political duties. A smatl group of dedicated lesders
could not turn the tide in Total Revalution s’ favour and tracktional power-politics again wok
charge of the situstion. Taking the second example from the present, after sixty years of Roy's
dbsence from the scene, Aam Admi Party (AAF) veants 1o govem with the helg of 'Mohalla
SamiteEss’, and we are again reminded of Roys idea of Peoples Committess’. The voler =
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politically rmofe rrature now than in 1954 and 1974, But hias he also becdme morally and
culturally mature enagh to know the differencs of a modemn, damocratlc, clvic society flom a
raclitional, refigious, feuidal saciety? Civic maturity of the volers is the mandatory prsesjulsie
for the sucoess of participatary democracy. And that his 1o te done with the helj of expent
professianals, truthful adminstrtars and selfles politiclans who are cuttural ly reformed and
exhertlifically modem In their approach towards (Ifie; who have keamit o respect all human beings
without any discrimination with an urge 1o rmake this country s cheener and better placs 1o live in,
They are required to work amongst the voters & their ecucalons.

This is what Roy had stiggested, Honesty in desire is one thing but ahility to fulfi11 it s ot
Cormplex issues of the rmodenm societyr cannot be solved merely by poodwill and conssnsus tun
by expert ppinions & well, otherwise chaos and anarchy will prevall. The raditional political
bosses: are Immpatiently waiting for this turn of everits 1o disprove the conoept of participatory
dermocracy in Indkia challenging the ability and maturity of the voters to do so. When our nation
was basking In the dlory of the Westminster model of reoresentative dermocrany, Roy weas
apprehenaive of the political maorality of its representatives. He had caterpirically =aid thiat
corruption In polftics and administration would be the natural by product of powes-hungry
paliticiars and politically irmmatune and vulinershle citizens. Ha wanited a soclally and culturally
relommed India where athically emancipated and politically matuned voters wokd slee
politicians from ameng the seifless social workers at the grass-root level, He wanted dedicated
hurranists 1o help in ushering in a sci=ntif ic renaisante Ivitrehiticnal ly orthodox minds of our
Country-men. We live in an age whete productinon |s surmptuous but distribution i partial; where
stience hias conquesed irationality but religion IS propagating myths and superstitions whsrs
technaloay has broughl urmanity closer bt nationalism is nstigating wars and e rorsm.
Philcsophiers &l thinkses have contributed 1o the refinement of Furnsn knowledoe; science and
technology bave gliven faci lities of comfort and eass 1o hurman sxistence but fraucks and
decentions fave tried 1o spoil frue human progress in all aress of the world's living humanity. In
steh 8 situahon Roy's principle of ethical-politics and rationsl-sscial morality appeans to b the
only sohition for the salvaticn of hurran strife
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INTRODUCTION

Suvarkar had an intellectual personality whose uniqueness represented an
uncanvertional strand of political thought in India in so far as -he propounded a
theory of cultural nationalism contrast to the theory of territorial nationnlism s
propounded by the leaders of mainstream nationulist movement. His ideas
reflected the opinion thay real personality of India could only be reflected through
the reestablishment of whot he called *Hindu Rashtra.’

suvariuir’s political philosophy appeared as a distinet ideological formulution
having it focus on the homogeneity of the Hindu population living in a particular
tract of land and having the urge to creste s nition based on the cultural MOOTINgs
of the majority of the people.

V.D. Sayarkar was a charismatic leader who played a significant role it the
independence of India. He was influencad by Ilian philosopher Joseph Massini,
supporting the concept of compaosite Indian nationalism. Savarkar's childhood
acculturmtion gppears to Have been made in deep inculention of the values of the
Hindu religion and culture, and exhortations of reviving the glorious legncies loft
by the great Martha rulers like Shivaji. He was instigated at the age of 10 at the
hearing of the news of communal riots in the United Province that pathered o
group of dozen-odd wtudents of his school and stoned a place of worship to take
un apparent revenge for the Killing of Hindus in that riot. Hence, it is quite clear
that his political concepts and social idess had developed right from lyis childhood
days.




SAVARKAR'S SOCIAL IDEAS & HISTORICAL
INTERPRETATION

Savarkar's social idens and thoughts were very mugh influenced by the
soctelll situstion during his times. His ideas have an essence of nationalism and
reflected his views on ‘Hindutva.’

Savarkar was a trenchant critic of the occupation of Indin by forcign invaders
i the form of the Muslim and English rulers. Fle held the view that India, which
he preferred to call as *Hindus than®, rghtfully belonged 1o the Hindus and her
farcible occupation by mon-Hindus wis o patent act of aggression which must be
resented and repulssd by all Hindus of the couniry

Savarkur's nationalist interpretation of history found its eloguent anticulation
in his tract, Hindu Pad Pad Shahi, published in 1925 and written to analyze the
rise of Marathy power in Maharashira, even in the face of Muslim predominance
in other parts of the country, The valor ond idealism of the Marstha rults
impressed him in @ way that he praised the system of goverriance adopted by
Shivagi, as conforming his ideas about struggle culminated the use of violence
and he was totally against Gandbian idéals of non-vielence, His nationalist view
laid emphasia on the inculcation of the indigenous values like ‘Swadharma® and
‘Swaraj’

In Suvirkar’s conceptualizing of *Hindutva® and *Hindu Rashtra.’ his social
ideas became quite eritical as they provide a blueprint for suitable transformations
in the Indian society. He helieved in social change and dynamism in society. He
was dlso a social reformer in Indian society who was apgainst obscuratitist and evil
socinl practices. He cniticized the hold of caste systum on the Hindu society,
repuciating the Chaturvarnya system us the root eotise of inhuman practices ke
untcuchability. '

Thus; social thoughts of Savarkar appeared quite contemponury and aimed ot
infusing o sense of eritical and broader comprebension in the minds of the peaple.




SAVARKAR'S VIEWS ON *HINDUTVA®

The ideology of *Hindutva® wos essentially the ideology of Hindu
nationalism, V.13 Savarkar wos the finst exponent of Hindu nationalist ideology.
His book *Hindutva® published in 1924 explains the basic principles of Hindu
nationalism. It was an ideological construct 1o provide consolidation of Hindus
m India

Savarkar began his conceptualization ol the idea of 'Hindutva® by eluciduting
to the question as 1o whit could be considered 45 o Hindu. According to him s
Hindu could be anyone who considered this lend of *Bharst Varsha,” from the
Indus 1o the seas, ss his fiutherland as well as his *holy land,’ that would be the
cradle land of his religion.

Savarkar's ‘Hindutva® was rooted in the vision of Hindu solidarity. To him
Hindus are bound by common culwral, historical, religious and socinl ties: To
Savarkar, in the making of the Hindu Rashitra, the most essential factor was the
unity of people on these ties. Further he envisaged three fundamental binds that
would conjoin the Hindus as a comman entity, namely, rashtra (territory), jati
(race) and sanskriti (culture). According to Savarkar people having common
nationul identity along with contiguous and adequmte landscape constituting a
political formation, marked by the intemal cohesion brought about by subtle
cultural and  mcinl affinities which are the chamcteristics of the Hindus,
undoubtedly constituted a hation in

Sl HINDUTY A B
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HINDU NATION & INDIAN STATE

Savarkar was of the opinjon that the Hindus constituted a nation characterized
by common affimtics. He wanted this “nation” 10 be strong and powerful 1o
withstand the struggle between the countries. He had laid stress on the principle
of “exclusion,” excluding the Mushois ard the Christinris from the Indian nation
because they did not consider India as o holy land because their religious places
were itunted outside Indin. Hence the Hindus were always fighting (o save their
community from the non-Hindus,

Savarkar's concept of nation Iotally excluded the non-Hindus who might not
became members of nation bul they were members of Indian state.




CRITICAL EVALUATION

The life and thoughts of Savarkar has drawn criticisms from a number of
quariers. His idcology has failed to achieve mass suppont because it mimed nt the
pratection of Hindu imterests agamst Muslim  encroachment, He could pot
properly deline the concepl of nationalism because Mindus, Muslims and
Chrislions shared common traditions and #ffinities in India even in the lield of
teligion,

His advocacy of reason, science and technology were instrumental in the sense
that tor him it wis usefitl because they helped him forge strong Hindu nation.
Savarksr's advocacy of relativist cthics did not resolve tensions because renson.
stience and cthics did not recognize ascriptive loyalties. These ensions can only
be overcome throngh the application of these to the entire society.
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INTRODUCTION

Muhammad Al Jinnah (born 25 December 1876 — 11 September 1948)
was a barrister, politician and the founder of Pakistan. Jinnah served as
the leader of the All-India Muslim League from 1913 until the inception
of Pakistan on 14 August 1947, then as the Dominion of Pakistan's first
governor-general until his death. He is revered in Pakistan as the Quaid-
i-Azam ("Great Leader”) and Baba-i-Qaum ("Father of the Nation"). His
birthday is observed as a national holiday in Pakistan. Born at Waair
Mansion in Karachi, Jinnah was trained as a barrister at Lincoln's Inn in

London, England.

Upon his return to British India, he enrolled at the Bombay High Court,
and took an interest in national politics, which eventually replaced his
legal practice. linnah rose to prominence in the Indian National Congress
in the first two decades of the 20th century. In these early years of his
political career, Jinnah advocated Hindu—~Muslim unity, helping to shape
the 1916 Lucknow Pact between the Congress and the All-India Muslim
League, in which Jinnah had also become prominent. Jinnah became a
key leader in the All-india Home Rule League, and proposed a fourteen-

point_constitutional reform plan to ssfeguard the political rights of
Muslims in the Indian subcontinent.

In 1920, however, linnah resigned from the Congress when it agreed to

follow a campaign of satyagraha, which he regarded as political anarchy.
By 1940, Jinnah had come to believe that the Muslims of the

subcontinent should have their own state to avoid the possible




marginalized status they may gain in an independent Hindu-Muslim
state. In that vear, the Muslim League, led by Jinnah, passed the Lahore

Resolution, demanding a separate nation for British Indian Muslims.
During the Second World War, the League gained strength while leaders

of the Congress were imprisoned, and in the provincial elections held
shortly after the war, it won most of the seats reserved for Muslims.

Ultimately, the Congress and the Muslim League could not reach a
power-sharing formula that would allow the entirety of British India to
be united as a single state following independence, leading all parties to
agree instead to the independence of a predominantly Hindu India, and
for a Muslim-majority state of Pakistan. As the first Governar-General of
Pakistan, Jinnah worked to establish the new nation's government and
policies, and to aid the millions of Muslim migrants who had emigrated
from neighbouring India to Pakistan after the two states' independence,

personally supervising the establishment of refugee camps. linnah died
at age 71 in September 1948, just over a year after Pakistan gained
independence from the United Kingdom. He left a deep and respected
legacy in Pakistan. Innumerzable streets, roads and localities in the world
are named after Jinnah.

Several universities and public buildings in Pakistan bear Jinnah's name.
According to his biographer, Stanley Wolpert, Jinnah remains Pakistan's
greatest leader.




Jinnah was initially influenced by British Liberalism. He was associated
with leading Indian Liberals like, Dadabhai Naoroji, G.K Gokhale, S.N
Banerjee and R.C Das. His early liberalism was the product of his English
education and the influence of Indian Liberals. He had an
uncompromising faith in the concept of nationalism, democracy,
socialism and the unity of the country. Jinnah had said that, the
Liberalism of Lord Morley thrilled him very much.

The thrill intensified on June 12, 1892, when he read of the Roval Assent

to the Amendment to the Indian Council Act, empowering the Viceroy
to increase the numbers in islative and Provincial Councils-an

amendment that gave the people of India, for the first time, a potential

voice in the government of their country. Jinnah's liberalism stood for
freedom and constitutionalism, absence of any type of Fanatism in social

and political life. He didn't support the extra constitutional method in an
agitation. He felt that even the non-cooperation movement was a non-
liberal movement.

He acknowledged the positive contribution of the British rule. He
believed that, development of feelings of nationalism and patriotism

were the result of attitudes and policies of the UK Government. He
expressed belief in the democratic institution of local self-government.

According to him, the government should not be above public criticism.




He felt that, the involvement of the masses affected the liberal character
of Indian National Congress, therefore, he left the Indian National
Congress and started contradicting whatever he said earlier.

He approached to politics during the liberal phase was secular.

India was the result of colonial policies:-

» Integration of India inte politics and social unit.

o Spread of English education.




AH'S CONCEPT OF NATION:
THE TWO NATION THEORY

The two-nation theory is an ideclogy of religious nationalism which
significantly influenced the Indian subcontinent following its
independence from the British Empire. According to this theory, Indian

Muslirms and Indian Hindus are two separate nations, with their own
customs, religion, and traditions. Therefore, from social and moral
points of view, Muslims should be able to have their own separate
homeland outside of Hindu-majority India, one in which Islam is the
dominant religion and be segregated from Hindus and other non-
Muslims. The two-nation theory advocated by the All-india Muslim
League is the founding principle of the Pakistan Movement through the
partition of India in 1947.

The ideology that religion is the determining factor in defining the
nationality of Indian Muslims was undertaken by Muhammad Al Jinnah,
who termed it as the awakening of Muslims for the creation of Pakistan.
Itis also a source of inspiration to several Hindu nationalist organizations
with causes as varied as the redefinition of Indian Muslims as non-Indian

foreigners and second-class citizens in India, the expulsion of all Muslims
from India, the establishment of a legally Hindu state in India (which is
currently secular), prohibition of conversions to Islam, and the
promotion of conversions or reconversions of Indian Muslims to
Hinduism.




¢ One interpretation argued that, for the secession of the Musiim-

majority areas of British India and saw differences between Hindus
and Muslims as irreconcilable. This interpretation nevertheless
promised a democratic state where Muslims and non-Muslims
would be treated equally.

A different interpretation holds that a transfer of populations, that

that cannot coexist in 3 harmaonious relationship.

EMERGENCE OF TWO-NATION THEORY

Long before the British invaded and seized control of the subcontinent,
Muslim armies had conquered the settled populations in the rolling flat
land that stretched from the foothills of the Hindu Kush to the city of
Delhi and the Indo-Gangetic Plain and sastward to Bengal. The last and
most successful of the Muslim conquerors was the Mughal dynasty
(1526-1857), which eventually spread its authority over virtually the
entire subcontinent. British superiority coincided with Mughal decline,
and, following a period of European successes and Mugha!l failures on
the battlefield, the British brought an end to Mughal power. The last
Mughal emperor was exiled Tollowing the failed Indian Mutiny of 1857—
58.

In 28 December, 1885, the Indian National Congress was formed to give
political representation to British India’s indigenous people. Although

membership in the Congress was open to all, Hindu participants
overwhelmed the Muslim members. The All-india Muslim League,
organized in 1906, aimed to give Muslims a voice so as to counter what




was then perceived as the growing influence of the Hindus under British
rule. Mohammed Ali Jinnah, earlier a prominent Muslim member of the

Congress, assumed leadership of the league following his break with
Congress leader Mohandas K. Gandhi.

A firm believer in the Anglo-Saxon rule of law and a close associate of
Igbal, Jinnah questioned the security of the Muslim minority in an India
dominated by essentially Hindu authority. Declaring Islam was

endangered by a revived Hindu assertiveness, Jinnah and the league
posited a Two-nation theory, that argued Indian Muslims were entitied

to require a separate, self-poverning state in a reconstituted

subcontinent.

SOME IMPORTANT EVENTS THAT LED TO THE EMERGENCE OF TWO-
NATION THEORY

Initially, Jinnah believed in one-nation theory. He emphasized the unity
of Hindus and Muslims. To Jinnah, politics was a gentlemen’s game
where rabble rousing using religious slogans was distasteful. Speaking to
the central legislative assembly on February 7, 1935, Jinnah declared,
“Religion should not be allowed to come into politics. Religion is merealy

a matter between man and God."

But Jinnah later got influenced and got clouded by the communal riots
and British’s divide and rule policy that he shifted from one nation
theory to two nation theory. His transformation from the "ambassador
of Hindu-Muslim unity" as the principal author of the Lucknow Pact in
1916 to the arrogation of the role of "sole spokesman” of Indian Muslims

following the Congress's refusal to form a coalition government with the
Muslim League in UP in 1937, and finally to the "father of Pakistan".

1. Sir Syed Ahmed Khan's proposal for a separate state.




Seeds of separate nationhood had already been sown by the great
educationist and modernizer Syed Ahmed Khan in his reformation
moavement. It greatly influenced the Muslim Salariat. Salariatis a salaried
class of people appainted to the posts of bureaucrats ar high officials.
Muslim Salariat was much less in position and posts in the state
apparatus compared to their Hindu counterparts,

These people were aggrieved. Long before the rise of linnah, Syed
Ahmed Khan propagated the two-nation perspective. In beginning Sir
Syed believed in Indian Nationalism but later due to Hindi-Urdu
controversy, Sir Syed's faith in a united India was shaken and he began
to advocate the two-nation theory. He made the Muslims realize that
they are separate nation.

Their religion is very powerful. Muslims should demand for separate
homeland of their own. Sir Syed Ahmed Khan was the first Muslim leader
who used the word “NATION" for the Muslims of Sub-cantinent.
According to Sir Syed in India there exist two nations, the Hindus and
Muslirns, They could not live together and that as the lime would pass
the hostility between the two-nation would grow.

2. Allama lgbal’s proposal for a separate state

Allama Igbal was a great poet, philosopher and a politician. He was
dismayed at the pathetic conditions of the Muslims in general and of the
Indian Muslims in particular. Allama lgbal delivered historical address at

Allahabad: “The units of Indian society are not territorial as in the

European countries. India is a continent of human groups belonging to

different races speaking different languages and professing different
religions. Their behaviour is not at all determined by a common race-

consciousness.”




3. Khilafat Movement

B
politics- One was related to Pan-lslam and the other to separate
statehood. The Khilafat movement brought in issues of Pan-Islam by

clamouring for the restoration of the Caliphate in Turkey. Gandhi lent
support to it, despite its regressive nature, to put an end to Muslim
passivity in the freedom movements. Ironically, Muslims hailed the
move and participated in anti-British agitations mainly because they
were happy with the assertion of their exclusive identity.

The moment the non-cooperation movement, which was launched on

the twin issue of Punjab wrongs and Khilafat, was called off the
bonhomie with Muslim participation was lost. Jinnah was the first
leader of an all-India stature to have warned the British of the

consequences of reducing the status of the Khalifa. He repeated this
warning in September 1919 to Prime Minister Lloyd George cautioning

him of the possible impact of such a step on Muslims in India.

In Yanuary 1920, he was part of the Khilafat delegation that waited upon
Viceroy Lord Chelmsford. In_March, the Khilafat Conference sent a
delegation to meet the Prime Minister in England but it failed to elicit
any positive response. linnah, witnessing Gandhi's growing popularity

among the Muslims through Khilafat agitations, desperately tried to
dissuade Gandhi and the Congress from raising the Khilafat issue. His so-

called role of a modernizer was, therefore, shaped by his personal
political ambitions and not by any objective of advancement of Muslims
in India.

Jinnah failed to become the sole spokesperson of Muslims on bath
pursuing the Khilafat demands and stopping Gandhi's Khilafat

agitations. When the Non-Cooperation movement was called off




unceremoniously after the Chauri Chaura incident, the Muslims were
left in the lurch and the Khilafat movement lost all its relevance after the
Turks abandoned Caliphate,

4. The Lucknow Pact 1916

The Lucknow Pact between the Congress and the Muslim League could
be regarded as a watershed moment in the nationalistic struggle for
freedom. The Lucknow Pact gave the impression of Hindu-Muslim unity

in the national political scene, but it was only an impression and short-

lived. The agreement between the parties on a separate communal
electorate formally established communal politics in India. The British

had announced under immense pressure from Indian masses, in order
to satisfy the Indians, that they will be considering a series of proposal
that would lead to at least half of the members of the Executive Council
being elected and the Legislative Council having a majority of elected
members needed.

Both the Congress and the Muslim League supported these, Both had
realized that for further concessions to be gained, greater cooperation
was required. The Lucknow Pact was an agreement reached between
the Indian National Congress and the Muslim League at a joint session
of both the parties held in Lucknow in December 1916. Through the
pact, the two parties agreed to allow representation to religious
minorities in the provincial legislatures.

The Muslim League leaders agreed to join the Congress movement
demanding Indian autonomy. Scholars cite this as an example of a

consociational practice in Indian politics. Bal Gangadhar Tilak
represented the Congress while framing the deal, Muhammad Ali linnah




who was part of both Congress and the Muslim League in 1916 and
Maman Gupta also participated in this event. The Congress agreed to
separate electorates for Muslims in electing representatives to the
Imperial and Provincial Legislative Councils.

Although the Muslims were given this right in the Indian Coundil Act of
1909, the Indian National Congress opposed it. The Congress also agreed
to the idea of one-third seats for the Muslims in the Councils despite the
fact that the Muslim population represented less than a third. Apart
from that, the Congress agreed that no act affecting a community should
be passed unless three-quarters of that community’'s members on the
council supported it. The Lucknow Pact was not concluded through mass
participation. The Pact accepted the principle that the interests of
Hindus and Muslims were separate.

The Congress made this compromise with its secular ideology in order

to achieve political unity with the Muslim Leadership. By accepting
separate electorates for Muslims, the Congress lost its secular claim.
This played the role in future communal friction that flared up after
1540,




CRITICAL APPRAISAL

Some critics allege that linnah's courting the princes of Hindu states and
his gambit with Junagadh is proof of ill intentions towards India, as he
was the proponent of the theory that Hindus and Muslims could not live
together, vet being interested in Hindu-majority states. In his book Patel:
A Life, Rajmohan Gandhi asserts that Jinnah sought to engage the
question of Junagadh with an eye on Kashmir, he wanted India to ask for

a plebiscite in Junagadh, knowing thus that the principle then would
have to be applied to Kashmir, where the Muslim-majority would, he
believed, vote for Pakistan. Some historians like H. M. Seervai and
Ayesha Jalal assert that linnah never wanted partition, it was the
outcome of the Congress leaders being unwilling to share power with
the Muslim League. It is asserted that Jinnah only used the Pakistan
demand as a method to mobilize support to obtain significant political
rights far Muslims.

Jinnah has gained the admiration of major Indian nationalist politicians
like Atal Bihari Vajpayee and Lal Krishna Advani—the latter's comments
praising Jinnah caused an uproar in his own Bharatiya Janata Party.




CONCLUSION

After all this, the partition was outlined in the Indian Independence Act
1947 and resulted in the dissolution of the British Raj in India. The two
self-governing independent Dominions of India and Pakistan legally
came into existence at midnight on 15 August 1947. The partition
displaced between 10 and 20 million people along religious lines,
creating overwhelming calamity in the newly-constituted dominions. It
is often described as one of the largest refugee crises in history, There
was large-scale violence, with estimates of the loss of life accompanying
or preceding the partition disputed and varying between several
hundred thousand and two million,

The vialent nature of the partition created an atmosphere of hostility
and suspicion between India and Pakistan that affects their relationship
to this day. As earlier told, majority of the people pose Jinnah and All
India Muslim League were the ones who instigated to form a separate
state according to religion. But the accusations cannot be done to Jinnah
alone. The divide and rule policy of Britishers and the so-called
subaordination of the Muslim people led to such communal violence.
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Introduction.

Narendra Nath "Naren" Bhattacharya, later
known as M. N. Roy, was born on 21 March 1887
at Arbelia, located in Culcatta. MN Roy was a
Revolutionary who symbolized the new ideology
of freedom movement that deferred greatly from
both moderate liberalism and gandhianism. He
was strongly influenced by Vivekananda and
Bankim Chandra and also attracted to the political
ideas of Aurobindo Ghosh. Two his attraction in
the political ideas he became one of the socialist
reformer is era.
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Background.
Bhupendra Dutta was MN Roy's associate. Hels_
brief Association with Revolutionary group was
crucial to his career. M.N Roy visited to Mexico
where he was influenced by socialist Idea. He was
associated with the formation of Mexican
Communist Party. Had difference of opinion with
linen at the end of second Congress of comminton
on the strategically tactics to apply to National
and colonial question. Roy went to Russia to
attend second Congress of comminton.

According to Roy the Communist Party had to
engage themselves wholly in the struggle of class
interest of working people. They should lend
moral and material support to Revolutionary
forces of colonial countries. Roy had a difference
of opinion with Lenin and with the role of Gandhi
in national movement. Lenin believed Gandhi was
an inspiring leader of national movement but Roy
thought Gandhi was cultural revivalist. Roy
developed a theory of non capitalistic path of
development to support his thesis.
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MN Roy like Trotsky apply the Marxian model of
late capitalism to colonial countries. According to
Sudipto Kobiraj commented that Roy’s picture of
political economy of colonial India was eminent to
Marxian description of Germany in mid 15th
century. Roy underestimated the influence of
nationalistic party on the proletariat. Roy had not
visualise that proletariat masses considered
bourgeoisie leader and organisation as
representative of national rather as spokesman of
the interest of the bourgeoisie.
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Phases of Party.

MN Roy recognised the contribution of Marx in
giving a new social philosophy but he rejected
interpretation of Marxism by contemporary
communist. MN Roy lived in Russia for pretty long
time and got a opportunity of watching the
implementation of Communist ideals. But
ultimately he was completely dissolution. He felt
that socialism or Communism would be nothing
more than state capitalism. According to Roy a
political and economic system with subordinate
man for abstract collective ego cannot became
suitable means for attainment of freedom full
stop according to die dictatorship of any kind was
inconsistence with the ideals for freedom. The
claim of Communist that proletarian dictatorship
with plant economy bring greatest good of the
greatest number has been tested and proved
Wrong.

MN Roy was equally critical of Western
democracy especially parliamentary democracy.

Page no.: 5



Democracy which means only counting of heads
when heads have no freedom to live in dignity isa
mere deception. Modern democracy wants to be
in power and for this they want to keep people
backward. Under parliamentary system
intelligence integrity, wisdom, model excellence
do not count for much. According to Roy there
was no recognition of the importance of
individual in social life and freedom in
parliamentary democracy. In parliamentary
democracy does not allow individual to
participate in the regular functioning of political
life.

Without believing in any revealed wisdom Roy
asked people to learn from the record of human
experience. A new world of freedom and Social
Justice could not result from near economic
reorganisation of society or captured the political
power by a party representing the poor and
exploited mass. For establishing a society
constituted of free individual and for providing
equal opportunity to all for unfolding rational
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moral and creative potentialities Roy put forward
a radical approach known as “Radicalism” or
“Radical Humanism”.

MN Roy’s Radical Humanism.

MN Roy called his Humanism new or radical as he
thought to rain force by the discovery of science.
He does called he is humanism scientific. Roy
totally rejected religious humanism and tried to
give a humanism a materialistic base, do he
reinterpreted human nature in the light of
discovery of Science and according to it he resend
human nature had two men characteristic
rationally and urge for freedom. MN Roy open
that rationality was not a divine Spark and he
tried to relate it to the lae governed physical
universe. Rationality is the foundation of morality.
Man is rational and hence moral, consequently
Roy was trying to insist that man can lead a purely
moral life without having and faith in religion
what so ever hence he tried to give morality or
secular basis.
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The second characteristics of human nature is the
urge for freedom. To Roy it is a continuation of
higher level of the struggle for existence which is
dominance in the entire animal world. but men's
struggle not only to exist but also to prosper.
Hence in man there is a struggle for freedom full
stop this freedom is Defined by Roy as the
unfoldment of the potentially lying within the
man as a biological organism.

According to the scheme of radical Humanism MN
Roy declared that there should be a network of
people committee and the throughout the
country and the people organised in this
committee would be treated as the basis of the
new democratic scheme. Roy said that the
election candidate would be chosen by this
committee from among its members. Hence he
called his democracy organised and not atomised
including in it all people. The election also would
be done and organised by this people's
committee. After the election, the elected
candidate would not be responsible to any
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political party but to this people's committee. He
must maintain close connection with the
committee and explain the problems and
grievances with the areas of the committee
before the legislature or the parliament.
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Critical Evaluation.

The principle of radical humanism was does a
total renunciation of Marxism Roy's own view of
presiding period and rejecting parliamentary
democracy. However Roy's views where
considered by the critics to be two idealistic and
not SO practical. Hence one finds that his
thoughts and ideology have made a very little
pragmatic impact in our country except true
conceptual ideas. It is true that raise criticism on
party system and parliamentary democracy are
just incorrect when he claimed that politics should
be scientific, rational and moral. However the
alternative path to party system and
parliamentary democracy which MN Roy's
struggled was also quite impractical to establish
and difficult to pursue in an illiterate country like
India.
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Conclusion.

The only tangible listen that one can derive from
MN ricaeaching is to seriously take into
consideration his virulent criticism of
parliamentary democracy and party rule and
therefore attempt to cure this system of its Evil as
much as possible. MN Roy was a man of action
and wanted the world to adopt is philosophy as a
healing light of the future. Unfortunately Roy
could not find time to elaborate is thesis of new
humanism and could not get an opportunity to
apply to its practice. Thus inspite of all criticism
level against MN Roy his contribution to Indian
political thought cannot be denied.
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INTRODUCTION

Mohammad Ali Jinnah was an Indian politician who successfully
campaigned for an independent Pakistan and became its first
leader. He is known there as 'Quaid-1 Azam' or 'Great Leader'.
Mohammed Ali Jinnah was born on 25 December 1876 in Karachi,
now in Pakistan, but then part of British-controlled India. His
father was a prosperous Muslim merchant. Jinnah studied at
Bombay University and at Lincoln's Inn in London. He then ran a
successful legal practice in Bombay.,

Early years

Jinnah was the eldest of seven children of Jinnahbhal Poonja, a
prosperous merchant, and his wife, Mithibai. His family was a
member of the Khoja caste, Hindus who had converted to Islam
centuries earlier and who were followers of the Aga Khan.

After being taught at home, Jinnah was sent in 1887 to the Sind
Madrasat al-Islam (now Sindh Madressatul Islam University] in
Karachi. Later he attended the Christian Missionary Society High
School (also in Karachl), where at the age of 16 he passed the
matriculation examination of the University of Bombay (now
University of Mumbai). On the advice of an English friend, his
father decided to send him to England to acquire business
experience. Jinnah, however, had made up his mind to become a
barrister.

In London he joined Lincoln’s Inn, one of the legal societies that
prepared students for the bar. In 1895, at the age of 19, he was
called to the bar. He completed his formal studies and also made a
study of the British political system, frequently visiting the House
of Commons. He was greatly influenced by the liberalism of
William E. Gladstone, who had become prime minister for the



fourth time in 1892, the year of Jinnah’s arrival in London. Jinnah
also took a keen interest in the affairs of India and in Indlan
students. When the Parsi leader Dadabhal Naoroji, a leading
Indian nationalist, ran for the British Parliament, Jinnah and other
Indian students worked day and night for him. When [innah
returned to Karachi in 1896, he found that his father's business
had suffered losses and that he now had to depend on himself. He
decided to start his legal practice in Bombay (now Mumbai), but it
took him years of work to establish himselfas a lawyer.

It was nearly 10 years later that he turned actively toward
politics. A man without hobbies, he divided his interest between
law and politics. Nor was he a religious zealot: he was a Mushm in
a broad sense and had little to do with sects.



HIS ENTRY INTO POLITICS

Jinnah first entered politics by participating in the 1906 session of
the Indian National Congress held at Calcutta (now Kolkata), in
which the party began to split between those calling for dominion
status and those advocating independence for India. Four years
later he was elected to the Imperial Legislative Council, the
beginning of a long and distinguished parliamentary career. In
Bombay he came to know, among other important Congress Party
personalities, Gopal Krishna Gokhale, the eminent Maratha leader.
Greatly influenced by those nationalist politicians, Jinnah aspired
during the early part of his political life to become *a Muslim
Gokhale.” Admirdation for British political institutions and an
eagerness to raise the status of India in the international
community and to develop a sense of Indian nationhood among
the peoples of India were the chief elements of his politics. At that
time, he still looked upon Muslim interests in the context of
Indian nationalism.

But, by the beginning of the 20th century, the conviction had been
growing among the Muslims that their interésts demanded the
preservation of their separate identity rather than amalgamation
in the Indian nation that would for all practical purposes be
Hindu, Largely to safeguard Muslim interests, the All-India
Muslim League was founded in 1906. But Jinnah remained aloof
from it. Only in 1913, when authoritatively assured that the
league was as devoted as the Congress Party to the political
emancipation of India, did Jinnah join the league. When the Indian
Home Rule League was formed, he became its chlef organizer in
Bombay and was elected president of the Bombay branch.




HIS POLITICAL UNITY

linnah'’s endeavours to bring about the political union of Hindus
and Muslims earned him the title of "the best ambassador of
Hindu-Muslim unity,” an epithet coined by Gokhale. It was
largely through his efforts that the Congress Party and the Muslim
League began to hold their annual sessions jointly, to facilitate
mutual consultation and participation. In 1915 the two
organizations held their meetings in Bombay and in 1916 in
Lucknow, where the Lucknow Pact was concluded. Under the
terms of the pact, the two organizations put their seal to a scheme
of constitutional reform that became their joint demand vis-a-vis
the British government. There was a good deal of give and take,
but the Muslims obtained orie important concession in the shape
of separate electorates, already canceded to them by the
government in 1909 but hitherto resisted by Congress.

Meanwhile, a new force in Indian politics had appeared in the
person of Mahatma Gandhi. Both the Home Rule League and the
Congress Party had come under his sway. Opposed to Gandhi's
non-cooperation movement and his essentially Hindu approach to
politics, [innah left both the league and the Congress Party in
1920. For a few years he kept himself aloof from the main
political movements, He continued to be a firm believer in Hindu-
Muslim unity and constitutional methods for the achievement of
political ends. After his withdrawal from Congress, he used the
Muslim League platform for the propagation of his views. But
during the 1920s the Muslim League, and with it Jinnah, had been
overshadowed by Congress and the religiously oriented Muslim
Khilafat movement.

When the fallure of the non-cooperation movement and the
emergence of Hindu revivalist movements led to antagonism and




riots between Hindus and Muslims, the Muslim League began to
lose strength and cohesion, and provinecial Muslim leaders formed
their own parties to serve their needs. Thus, Jinnah’s problem
during the following years was to convert the Muslim League into
an enlightened, unified political body prepared to cooperate with
other organizations working for the good of Indfa. In addition, he
had to convince the Congress Party, as a prerequisite for political
progress, of the necessity of settling the Hindu-Muslim conflict,

To bring about such a rapprochement was Jinnah's chief purpose
during the late 1920s and early 1930s. He worked toward this
end within the legislative assembly, at the Round Table
Conference in London (1930-32), and through his "14 points,”
which included proposals for a federal form of government,
greater rights for minorities, one-third representation for
Muslims in the central legisiature, separation of the
predominantly Muslim Sindh region from the rest of the Bombay
provinee, and introduction of reforms in the North-West Frontier
Province. His failure to bring about even minor amendments in
the Nehru Committee proposals over the question of separate
electorates and reservation of seats for Muslims in the
legislatures frustrated him. He found himself in a peculiar
position at that time: many Muslims thought that he was too
nationalistic in his policy and that Muslim interests were not safe
in his hands, while the Congress Party would not even meet the
moderate Muslim demands halfway. Indeed, the Muslim League
was a house divided against itself. The Punjab Muslim League
repudiated Jinnah's leadership and organized itself separately. In
disgust, Jinnah decided to settle in England. From 1930 to 1935
he remained in London, devoting himself to practice before the
Privy Council. But when constitutional changes were in the offing,
he was persuaded to return home to head a reconstituted Muslim
League.




Soon preparations started for the elections under the Government
of India Act of 1935. Jinnah was still thinking in terms of
cooperation between the Muslim League and the Hindu-
controlled Congress Party and with coalition governments in the
provinces, But the elections of 1937 proved to be a turning point
in the relations between the two organizations. Congress
obtained an absolute majority in six provinces, and the league did
not do particularly well. The Congress Party decided not to
include the league in the formation of provincial governments,
and exclusive all-Congress governments were the result.
Relations between Hindus and Muslims started to deteriorate,
and soon Muslim discontent became boundless.




IINNAH:TWO NATION THEORY

The Bhakti mavement, Din-e-llahi and other similar ideologies,
which tried to absorb Islam into Hinduism, prompted Muslim
scholars to attempt to preserve the purity of Islam. After the
British occupation of the subcontinent, the domination by Hindus,
backwardness of Muslims and the threat for their survival,
coupled with sporadic clashes between Hindus and Muslims led
to the two-nation theory. As time passed in the Indian National
Movement, communal violence erupted between Hindus and
Muslims, These instances of hatred made Jinnah think a vital fact:
achieving Hindu-Muslim unity would become complicated and
eventually impracticable, One such action was the Nehru Report
of 1928 that refused to give separate electorate to the Muslims
and allowed reservations for them only in areas where Muslims
were a minority.

Jinnah was thus drawn towards the Muslim League and
demanded more rights and opportunities for the Muslim
community, The two-nation theory was a concept that
emphasised a separate state for the Muslims in the subcontinent.
linnah’s Two Nation Theory harped on three crucial attributes,
Firstly, he believed that the Hindus and Muslims inhabiting the
vast subcontinent are not two communities but should be
considered as two nations in many aspects.

Secondly, Hinduism and Islam are not two religions in the strict
sense of the term, but different and distinct social orders. Hence
they are incompatible to each other requiring a separate territory
for their existence,

Finally, Hindus and Muslims follow two contrasting religious
philosophies having two distinct lineages. They cannot co-exist as
a community since they follow two different strands of thought.




The theory describes Muslims as a nation, with different culture,
heritage, values and civilisation. By 1939 Jinnah came to believe
in a Muslim homeland on the Indian subcontinent. In Jinnah's own
words, “we [Muslims) are a nation with our own distinctive
culture and civilization, language and literature, art and
architecture and calendar, history and traditions, aptitudes and in
short we have our own distinctive outlook on life and of life",
According to Jinnah, Hindus and Muslims were not able to live
together therefore Jinnah's vision was that Muslims should have
an independent state where they can practice their religion feely
and live peacefully.

The Two Nations Theory: Result- According to Stanley Wolpert
"Few individuals significantly alter the course of history; fewer
still modify the map of the world. Hardly anyone can be credited
with creating a nation state and Muhammad Ali Jinnah did all
three”. The Indian National Congress wanted India to remain
united as a secular state with equality for followers of all
religions, But Muslim leaders like Muhammad Ali Jinnah,
Chaudhari Rehmat Ali and Allama Igbal became advocates of
the demand of creation of the new domain for Muslims called
"‘Pakistan’.

The skeleton of the "Two Nation Theory' rendered life in the
Allahabad Session of 1930 and Lahore Session of 1940 of the
Muslim League - the common demand in both the sessions being,
the demand for a separate province for the Muslim fraternity. In
Jinnah's own words, "Hindus and Muslims belong to two different
religious philosophies, social customs and literary traditions.
They neither intermarry nor eat together, and indeed they belong
to two different civilisations which are based mainly on
conflicting ideas and conceptions.” So, "It is a dream that the
Hindus and Muslims can ever evolve a common nationality," he




added. Under total support of Muslim League and [innah Hindu-
Muslim riots and severe violence erupted in pre-independent
India. Their agenda was clear "Larke Lenge Pakistan" (we must
gain Pakistan through fighting). So, the Freedom of India was
sealed with a curse - the Curse of the Partition which divided the
unified nation into India and Pakistan. Jinnah and his Two Nations
Theory is explicitly considered responsible for the unwarranted
"Partition’”.

Creator of Pakistan

Jinnah had originally been dubijous about the practicability of
Pakistan, an idea that the poet and philosopher Sir Muhammad
igbal had propounded to the Muslim League conference of 1930,
but before long he became convinced that a Muslim homeland on
the Indian subcontinent was the only way of safeguarding Muslim
interests and the Muslim way of life. It was not religious
persecution that he feared so much as the future exclusion of
Muslims from all prospects of advancement within India, as soon
as power became vested in the close-knit structure of Hindu
social organization. To guard against that danger, he carried outa
hationwide campaign to warn his coreligionists of the perils of
their position, and he converted the Muslim League into a
powerful instrument for unifying the Muslims into a nation.

At that point, Jinnah emerged as the leader of a renascent Muslim
nation. Events began to move fast. On March 22-23, 1940, in
Lahore, the league adopted a resolution to form a separate
Muslim state, Pakistan, The Pakistan {dea was at first ridiculed
and then tenaciously opposed by the Congress Party. But it
captured the imagination of the Muslims. Pitted against Jinnah
were many influential Hindus and the British government seemed
to be intent on maintaining the political unity of the Indian
subcontinent But Jinnah led his movement with such skill and




tenacity that ultimately both the Congress Party and the British
government had no option but to agree to the partitioning of
India. Pakistan thus emerged as an independent state in 1947.

Jinnah became the first head of the new state. Faced with the
serious problems of a young country, he tackled Pakistan's
problems with autherity. He was not regarded as merely the
governor-general. He was revered as the Father of the Nation.




CONCLUSION

Jinnah's Two Nations Theory was and is considered responsible
for many religious violence, riots in pre-independent India,
Independent India and Pakistan. In Pakistan, Soon after Jinnah's
death, the countrymen succumbed to the centrifugal forces of
religious intolerance unleashed by the notion that Muslims were
5o different from Hindus that they constituted a nation of their
own. Jinnah’s assumption of "one unified nation for Muslims” was
proved to be wrong when the majority of Muslim population of
Indian subcontinent decided to stay in India after partition.
Fakistan Itself got divided in 1971 in the form of Bangladesh.
Some historians like H M Seervai and Ayesha [alal assert that
linnah never wanted partition, it was the outcome of the Congress
leaders being unwilling to share power with the Muslim League. It
1s asserted that Jinnah only used the Pakistan demand as a
method to mobilise support to obtain significant political rights
for Muslims and has gained the admiration of major Indian
nationalist politicians like Atal Bihari Vajpayee and Lal Krishna
Advani—the latter's comments praising Jinnah caused an uproar
in his own Bharatiya Janata Party. The scenario of now is , most of
the Pakistanis still worship him as "Quaid-e-Azam” (Greatest
Leader) and most of the Indians blame [innah for ‘collusively’
partitioning India on the basis of religion.
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TOPIC- MUHAMMAD ALI JINNAH'S
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INTRODUCTION-

The Founder and the First Governor- General
of Pakistan Muhammad Ali Jinnah also known

as Qaid-i-Azam was born on 25" December
1876 and died on 11'" September 1948. He was
both born and died in Karachi, Pakistan. Jinnah
had won a great fame as a subtle lawyer and

had acquired a great practice at the legal
profession. In 1906, he worked as a private




secretary to Dadabhai Naoroji. Gopal Krishna
Gokhale had high hopes from Jinnah as an
ambassador of Hindu-Muslim Unity. He had
said “He has true stuff in him, and that
freedom from all sectarian prejudice which will

make him the best ambassador of Hindu -
Muslim Unity.

Jinnah was a nationalist, he started off as a
staunch secularist, advocating from Hindu-
Muslim Unity. However, after 19’?3, he
propounded the Two-Nation Theory, which
held that Hindus and Muslims who could not
live together. Muhammad Ali Jinnah is one of
the most controversial figures in modern
Indian history. India’s collective consciousness
and popular imagination still consider him a
villain who was instrumental in creating
Pakistan.




VIEWS OF JINNAH-

Muhammad Ali Jinnah's practical politics

determined his political thought. Jinnah was

influenced by the liberal and secular ideas of
John Morley, the greatest disciple of John
Stuart Mill remained Jinnah's hero. Jinnah was
initially influenced by British Liberalism. He
was also greatly inspired by personalities and
associated with the Indian Liberals like
Dadabhai Naoroji, Gopal Krishna Gokhale S.N.
Banerjee, R.C. Das and Pherozeshah Mehata.
Jinnah joined the national movement as a
Liberal Nationalist. He had uncompromising
faith in the concept of Nationalism,
Democracy, Secularism and in the unity of the
country. He believed in constitutional methods
for the emancipation of India from the Foreign
Domination. He had worked hard to bring the
two communities together. Jinnah was critical




of religious orthodoxy and the sectarian views
of priestly classes of both communities. He did
not agree with the Aligarh Movement or Syed
Ahmed Khan that if the British left India, Hindu
Raj would be established. He disagreed with

Gandhiji on the issue of mixing Politics with

Religion. He opposed sectarian ideologies,
caste, gender hierarchies and the inhuman
value systems. He considered human
liberation from social and religious bondage as
an important component of democratic
transformation of society. He believe that the
developments such as growth of feeling of
patriotism and nationalism were the result of
attitudes and policies of the British
Government. Jinnah was invited to the Council
of Meeting of Muslim League where he went
as a Congressman. lJinnah felt that the
involvement of the masses affected the liberal
character of the Indian National Congress.




Therefore, he left the INC and started
contradicting whatever he said earlier.

JINNAH’S TWO NATION
THEORY-

Initially he believed in one nation theory. He

emphasised the unity between the Hindus and
Muslims. India had a single nationality. This
nationalism was a liberal and secular
nationalism. He rejected the separate
electorate propounded by the Morley Minto
Reform of 1909 but paradoxically he became
the Calcutta Councils of Muslim Member of
Bombay. After 1937, linnah’s politics took a
different course. He enunciated the ‘Two
Nation Theory’ to advance the interests of his
co-religionists after the British withdrawal
from the Indian subcontinent. The partition of
India caused catastrophic and untold misery.




for the Muslims who remained in post-colonial
India. The ‘Two Nation Theory’ had
germinated much before Jinnah. The late 19th
century witnessed the evolution of this theory.
Muslim modernist and reformer Sir Syed

Ahmad Khan started the movement for self-
awakening and identity. He established the
Aligarh Muslim University. Jinnah translated
the two-nation theory into the political reality
of a nation state. He argued that the Muslims
of the subcontinent were separate and a
distinct nation from the Hindus. He wanted to
negotiate a constitutional arrangement based
on equitable sharing of power between the
Congress and Muslim League, representing
Hindus and Muslims respectively. The
Congress insisted on the unity of the nation
and refused to share power at British India’s

unitary centre. It paved the way for the
articulation of the Two-Nation Theory by




Jinnah and the subsequent partition of India.
linnah stated that Hindus and Muslims
belonged to two different religious
philosophies, with different social customs and
literature, with no intermarriage and based on
conflicting ideas and concepts. Their outlook
on life and of life was different and despite one
thousand vyears of history, the relations
between the Hindus and Muslims could not
attain any level of cordiality. He considered
religion as the basis of nation. For
rationalisation of his Two Nation Theory, he
argued that they are not simply religions, but a

distinct cultural and national community.

Jinnah's speech in Pakistan’s Constituent
Assembly on 11 August 1947 throws light on
the nature of the Pakistani state. The father of
Pakistan had dreamt of a secular state which
would guarantee not only every citizen’s
freedom to practice his or her religion but also




ensure that they would not be discriminated
by the state on the basis of religion, race and
caste. Even after establishing Pakistan on the
basis of two-nation theory and religion, he

wanted a modern, liberal, secular and
democratic state. Delivering the presidential
address to the Constituent Assembly of
Pakistan, he talked about an inclusive and
impartial government, religious freedom, rule
of law and equality for all. He also argued for
the separation of church and state. He assured
the minorities, i.e., non-Muslims that they
would be treated on the basis of equality of
mankind. He argued that the minorities would
enjoy fullest security of life, property and
honour. Muslims and non-Muslims would be
treated on equal footing. He further argued
that the new state would function with the will
and sanction of the entire body of people in
Pakistan, irrespective of caste, creed or colour.




Jinnah was not sure about what the ultimate
shape of the constitution of Pakistan was going
to be, but he visualised Pakistan polity to be

structured on democracy and secularism.

CONCLUSION

Muslim communal leaders had defeated and
repudiated his policy. He did not budge from
his ideological position even under pressure
from conservative Muslim sections. He
remained a defender of Hindu-Muslim co-
operation. He considered the Hindu-Muslim
issue as a national one which had to be solved
in a national way. Jinnah viewed that the
Hindu-Muslim unity as a ‘sine qua non’ of the
any future constitution. A constitution would
be successful if it provided a comprehensive
sense of security to the Muslim community. He
argued that ‘no constitution will ever receive
the support of the minorities unless they can




feel that they, as an entity, are secured under
the proposed constitution’. Jinnah repudiated
Congress’ claim that it represented the entire
nation. He argued that any future
constitutional structure must protect and
safeguard the position and interest of the
Muslims. This demand of the Muslims did not
go against the basic principles of secularism.
Muslims stood shoulder to shoulder with
Hindu communities and did not lag behind in
their patriotic co-operation with Hindus. Even
after establishing Pakistan on the basis of two-
nation theory and religion, he wanted a
modern, liberal, secular and democratic state.

Jinnah advocated the compatibility of

democracy and Islamic principles. The
ideological structure of Islam’s world view was
conducive to democracy. He argued that
democracy was in consonance with the
principles of Islam. He did not advocate an




orthodox Islamic state. Islam would provide

ethical value to the modern democratic
structure of the state.

THE END
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INTRODUCTION

Manabendranath Roy was a revolutionary who symbolised o
new fdeology of the freedom movement that differed greatly
from both moderate liberalism and Gandhism. He was
strongly influenced by swami Vivekananda and Bankim
Chandra Chattopadhyay and was also attracted to the
political ideas of Aurobindo Ghosh. Supendranath Dutta was
his associate. His brief association with revolutionary group
was crucial to his career. it was not an apprentiship in making
a revolution, but his terrorist days may hove shaped some of
his personal dislikes. This revolutionary group did not rely on
mass support. There were inherent mistakes in the techniques
and methods of this group. After its failure M. N. Roy went to
Mexico where he was influenced by socialist ideas. He was
associated with the formation; aof the Mexican Cammunist

Party.

M. N. Roy had differences of apinion with Lenin at the second
Congress of the Comintern on the strategian tactics to apply
to the national and colonial questions. Roy went to Russia to
attend the 2" Congress of the Comintern. Both Lenin and Ray
had disputes on the issues of Burgeoise democratic
revaolution.




BACKGROUND

in the beginning of his political career, MN was active Marxist
and was in close contact with the Soviet Communist leader
like Lenin and Stalin. However, later he was expelled from the
Comintern due to his differences with Stalin after which he
came back to India and founded his radical Democratic Party.
But soon after as the 29 Waorld War broke out MN began to
move oway from the Soviet Union and the ideals of Marxism.

MN was thouroughly dissolution by the Soviet system as it
amounted to @ virtual totalitarian system where the state
instead of withering away established itself more firmly.
Instead of the dictatorship of the Proletariot what really was
established was the dictatorship of the Communist Party
which controlled all social organizations like the Soviets trade
union, and cooperative movements. But Roy realized that this
was anti thetical to freedom, so he designated Soviet state
socialism as State Capitalism. He however did not blame
Stalin for misdirecting the soviet Revalution but insisted that
the Soviet experiment failed to give freedom because af the
fallacies inherent in Marxism. This made MN to move away
from Marxism and enunciate his new philosophy of Radical
Humanism in 1246,




RADICAL HUMANISM

Radical Humanism assumes that man in humanism Is not just the
object of sacial organization, but also its maker. So MN called his
humanism new or radical o5 he thought it to be reinforced by the
discaveries of Science. Me thus called his humanism scientific. Roy
totally refected religious humanism and tried to give humanism a
materialistic bosis. Se he interpreted human nature in the light of the
discoveries of Science and accordingly he reasoned human nature as
two maln charachterstics, rationality and an urge for freedom. Roy
tried to give both a materialistic foundation.

M. N. Roy opined that rationality was not @ divine spark and he tried
to relate it to the law of governed physical universe, He insisted that
coming out from the buckground of law governed universe, man is
essentiofly rational. Man having a brain and a nervous system Is
conscious of the low governed process of physical nature and begins
to think in terms of couse and effect. Thus he becomes rational, To
Rov, Rationality i a foundation of morality. Man is rational and
hence morol. Consequently Roy was trying to insist that @ man can
lead o purely moral life without facing ony faith in whatsoever
religion. Hence the tried to give morality a secular basis,

The 2 charachterstic of human nature, the urge for freedom to Roy
Is o continuation of the higher level of the struggle for existence,
which is dominant in the entire animal world. But man struggles not
only to exist but olso to prosper, hence, in men there is a struggle for
freedom. This freedom is defined by Roy as the unfoldment of the
potentialities lving within man os a biolegical ergunism, This struggle




for freedom leaves man to o segrch for truth which to Roy is a
content of knowledge. Thus while in the animal world the struggle for
existence takes the form of adaptation to the environment; in the
human world the struggle for freedam takes the form of changing the
emdronment. Man can change the envirenment as he has knowledge.
Hence ldeas are knowledge-to Roy has a crucial role to pley in the
making af history.

Te M. N. Aoy ideation is o physiclogical process and ideas have an
autonomous existence. So ideas are not mere superstructure. On
economic mode of production and hove a logic of its own
development. In Roy’s opinion this is the dialectics of ideas meaning
that one idea gives rise to another without any change in the
economic foundation of the country. Through MN madea lot of
stress on ideation, he did not abandon it and insisted that ideas have
physicol foundation and cannot exist in an embodied state.

To N, N. Roy ideas have an iImportont role to play in human history.
Ideas being conceived by individuals who are of much more
importance than any collective ego. This trend of thought made M.\
Roy o champion of democracy though he was totally against the
concept of parlfamentary demaocracy.

M. N, Roy held that the democratic idea of popular sovereignty is not
realized through the institutions of parflamentary democracy.
Parlfomentary democracy Is based on delegation of pawer.
Mareover, Roy feit thot in democracy people should exercise their
sovereign authority on o constant bosis and not just during elections
held periadically, moreover, he felt that porfiomentary demaocracy is
even more viciogted due to the right of party system. During the



elections the porties select the candidates to be nominated for
elections, run and finance election campaigns and after the elections
the elected representatives remain responsible only to the party. So
parliamentary democracy promotes party rule ond not just the rule of
people. Also in the party rule the powers are concentrated only in ane
or few leaders, thus it is a negation of democracy. Also porty rule
gives rise to immortality in practical politics. The elections thus
become a mere scrumble for power, without considerations of truth
and morality, as the parties went to capture power by ant means, foir
or foul. But MIN as a humanist tried to give politics g truly moral

basis. Hence, he rejected parliamentary democracy with its party rule
and delegation of power and expounded his own scheme of
democracy termed as radical or organized democracy.

According to the scheme of Radical Democracy, MN declored that
there should be a network of People’s Committees throughout the
country and the peaple organized in there committees would be
treated as the basis of the new democratic scheme. Roy sald that the
election candidates would be chosen by these committees from
among Its members. Hence he called his democracy arganized and
not atomized including In it all people, The elections also would be
run and argonized by the People’s Committees. After electians the
elected candidates would not be responsible to any political porty to
which he might belong, but to these People’s Committees. He must
maintain close connection with the Committees and explain the
problems and grievances of the area af the Committees before the
legislature or the Parliament.,




OPPOSITION BY
CAPITALISM

MN Roy's Radical Huranism was opposed by capitalism as it
promotes exploitation ond socialism as it inhibits individual freedom.
Herice;, Ray gave his scheme of Cooperative economy where oll
workers sholl remain the owners of the factory. They will collectively
own and run factaries. Roy believed as by nature man is rational and
morul, he cooperates with ane unother in order ta run and control
the factories. Thus in his view of economics we find thot like M. N.
Roy wos opposed to socialism and capitalism. But the path that he
advocated was different from that of Mahatmo Gandhi who
advacated the trusteeship system.

M. N. Roy however believed that his ideals of humanism can never
really be achieved in @ country that is devaid of palitical
consclousness ond education. 5o he insisted any programmie for
Demacracy and Humanism but he was convinged that political partiés
cannot help spread education in the country as they are interested
anly in capturing power. With this consideration in mind Roy
dissolved his Radlcol Demacratic Party In 1948 and launched his
campaign to sgread education. This campaign Roy belleved was a
Renpissonce of the 20™ century,




CONCLUSION

M. N. Roy thus propounded on eloborate view on what he called
Radical or new Humanism which stood for the ideals of Democratic
Freedom and Economic equality. He opined that new Humanism
advocates a social reconstruction of the world ads a commonwealth
and fraternity of free men, by the coaperative endeavor of spirituality
emancipated moral men. The commonwealth and fraternity of free
men would not be limited by the boundaries af the notional state —
Capitalist, Facist, Socialist or Communist or of any other kinds which
would gradually disappear under the impact of the 20" century
renaissance of man. The conduct of public affairs by spiritually free
individuals could guarantee the Fundamental Democratic Principles —
the greatest good of the greatest number.

The Principle of Radical Humanism was thus a total renunciotion of
Maorxism, M. N. Roy’s own views of the preceding and rejectioner of
the parliamentary Democracy. His intolerance of religion and
nationglism remains unchanged. This new phifosophy was seen by
political analyst as, a resuscitation of the rationalist humanism of the
European Renalssance and which perhaps explains this foscination
for the Renaissance motives.




BIBLIOGRAPHY

I have taken my sources from the following
websites :--

> www.google.com



NAME: SANJANA PRASAD

SEMESTER: SECOND YEAR, FOURTH SEMESTER

SUBJECT: POLITICAL SCIENCE (HONS.) PROJECT-CC#

COLLEGE ROLL NUMBER: 2(/BAH/0300

COLLEGE NAME: GOKHALE MEMORIAL GIRLS
COLLEGE.

UNIVERSITY NAME: UNIVERSITY OF CALCUTTA

UNIVERSITY REGN. NUMBER: 013-1211-(H)1-20

UNIVERSITY ROLL NUMBER: 202013-11-0001

r:jm. fapa, [ Mas
S

Authenticated - _
o
(_AXG}

PrimclEsl

= fuie Mamerkal Glely' College 4

N




TUTORIAL TOPIC:

M. N ROY — HIS
VIEWS ON RADICAL
HUMANISM...”

FREEDOM,
KNOWLEDGE,
TRUTHARE
VALUESTO BE
APPRECIATED
TOGETHER BY
LIVING THEM.

M N ROY
srlisH Wl a6 |||I_J-:|.|-'!'

=4 Humanists LiK




v ACKNOWLEDGENMENT: -

I would like to express my sincere gratitude to several individuals for
supporting me throughout my project work. First and foremost, | wish to
Express my sincere thunks 1o my teacher *° (PROF.) DR, MAUSLUMI
MUKHERJEE MAM" [or hier patience, valuable suggestions, helpful
information. which have helped me tremendously in my project. Her
immense knowledge, und professional expertise has ennbled me to
complete this project. | am thankiul o her for her precious tme in
guiding me, snswering my gueries, correcting the mistukes which | made.
Without her gumidance and relentless help, the completion of this project
wotlld not have been possible.

I also wish to express my deepest thanks 10 my parents and my elder
cousin sister for their unwavenng support and encouragement.

Additionally, | owe my grutitude to all my friends for their support and
sidvice. List but not the least, | am grutetul to the almughty for the
abundant blessings and unfailing love for me.

C“THANK YOU™

SIINATURE OF TEACHER, SIGNATURE OF STUDENT.
Bt bt Prrosiid




S CONTENTS:-

| PAGE NAME: - | PAGE NUMBER: -

INTRODUCTION

CFROM NATIONALISM TO
| RADICAL HUMANISM
FIRST PHASE- NATIONALISM

SECOND PHASE — AN ARDENT
MARXIST

THIRD PHASE - MODIFIED
MARXISM

FOURTH PHASE- RADICAL
HUMANISM

CONCLUSION

 BIRLIDGRAPHY




< INTRODUCTION:-

M.N. Roy or Munavendri Nath Rov was born on February 1886 at Arbelia
(North 24 Parpanas), West Bengal into o family of priests. His carlier name was
Narendrm Nath Bhiattacharva. During s childhood, Roy

visited maths and ashrams 1o educate himself, His father, Dinabandhu
Bhattacharya, dlso taught him Sunsket ad ancient Indian texts. He was a
revolutionary from his student diys. In his early years he was influgnced by
Swami Vivekanands, Bankim Chundra Chuttopadhyay, Swami ram tirtha and
Dayanand Samswathi

e wiis enthusidstic about the political ideas of Aurobindo Ghosh, bipin
Chandra pal and Surendrn Nath Bunerjee. The oratorical gusto of pal and
Banerjee moved him. At 14, Roy jomed the wrderground revolutioniry
arganisation Anushilan Samiti, After it was banned, he helped to organise the
Yugun tara Group under the leadership of Jatm Mukheriee. He slsa worked tn
coopermtion with the leaders and workers of the Yugan tani grouprRay
described meetng Mukherjee as o uming point i s life.

e wrote in My Experiences in Chine, At that time [ did not know whaot was
the sttraction. . later on, | realised what atirncted me: It was his personality,” He
drew considerable inspirution and guickening influence fovm the life of sacnifice
and sufferings of V.ID. Savarkar.
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Roy also participated in a seties of political dacoities agninst British rule. In
November 1908, he shot dead Nandalal Banerjee. the police officer who had

arrested revolutionary Khudiram Bosc. Bose (18) was hanged for an attempt to
assassmate Douglas Kingsford, Chief Presidency Magistrate of Caloutta.

In 1915, after World War 1 had begun, Roy made several trips 1w Indonesin,
with help from Germun contacts, to procure arms to overthrow the British, In
1916, he landed in the Unitéd Stites. Roy was tricked so closely by British
Intelligence that the day he landed at San Francisco, a local newspaper
published o report heddlined, “Mysterious Alien Reaches America, Famous
Brahmin Revolutionary or Dangerous Germun Spy.”

This forced him to fee south to Palo Al, Califormin. [t was here that he
changed his name from Narendra Nath Bhattacharya and became Manavendm
Nuth Rov. When the United States participated in WWI, Roy was arvested for
his-anti-colonial leanings. He jumped bml and escaped n Mexico. In Mexice,
he became u vocal advocate of the socialist state and founded the Mexican
Communist Party m 1917, In M.N. Rene's Memaoirs, heowrote, *. . Mexieo was
the land of my rebirth. . during my stay in Mexico. .. new vision becanmie clenr




and the dissatisfaction with a sterile past was repluced by a conviction to guide
me in'a more promsing future.”

Roy was o restless spirit abways on the move: Inspired by his experiences in
Mexico, Roy founded the Conmmunist Party of India in 1920 along with six
other leaders oi Tashkent now in Uzbekistan. He also travelled to Moscow o
attend the second conference of the Communist International. There he formed
i formed & [avourble impression of Comniunists lesder Viadimir Lenid, met
Joseph Stalin and becanse o part of the Communist Imternairontl.

By 1926, he was serving the policy-making bodies of the Communist
laternutional and in 1927, he visited China. Roy’s mission (o make Chinese
Communist Party implement guidelines by the Communist International foiled.
Following this, he was expelled from the Communist Intemational in Scptember
1929.




Row retimed to Tndia my 1930 and was sentonced 1o 51X years imprisonment im
1931 for his mvolvement in 1924 Kanpur Bolshevik Conspiracy case. Roy anil
other senior communist Jeaders, including S.A. Dange and Shavkar Usiant,

I
i |
]

-1.
I

lll
1

were arrested for brying “lo deprive the King Emperor of s sovereignty of
British Indin, by complere separation of India from imperinlistic Britain by a

violent revolution.”

While in jail, Roy wrote Prisun Manuscripes, 2 set of nine thick volumes, These
have not been published in towlity. They are preserved at Nehru Memaorinl
Musewmn and National Arghives of India, New Delhi. After his release in 1936,
Rov joined the Indian Natienal Congress. He left the party later in 1940 a5 o
result of Congress” reluctance 1o mid the Brtish in World War 11, In 1946, Roy
established the Indian Renaissance Institute at Delwatdun in order to develop the
tadian Rennissance Movement. Roy died of n heart attack on 25 Junuary 1954.




2 FROM NATIONALISM TO RADICAL
HUMANISM: -

MN. Roy had a chegquered and colourful political career. He represented
a new ideology within the nationalist discourse which wiss opposed to
wioderate liberalisin snd Gandhism. He vigorously advocated for grass
root politics, It is in this context that an attempt has been made through
paper to contextualize und unalyse entically political ideas of MUN. Roy
which went through four suceedsive phuses of militant nationnhsm (1912-
16, Marxism ( 1917-29), modified Marxism ( 1930-36) and radical
humamism ( 1937-54).

& THE FIRST PHASE OF MILITANT NATIONALISM:
IN SEARCH OF ARMS: -

M.N. Roy was a nationalist and revolutionary during his first stage of his
thinking. Roy began his political career us o militant nutionulist at the ape
of 14, when he was still n sudent. He joined an inderground organization
called Amushilan Samiti, wnd when it was banned, he helped in
organizing Yugan tara Group under the leadenshup of Jatin Mukherpi, In
1015, after the beginning of the First World War, Roy jeft India for Java m
search of arms for organizing an insurrection w overthrow the British rule
in Indis. From then on, he moved [rom country 1o coumry, using foke
passports and different names in his attempt to secure German arms.




Finally, after wandeting through Malay, Indonesiz, Indo-China,
Philippines, Jepan, Korea and China, in June 1216, he landed at Sun
Francisco i United States of America. Rov's aifempts 10 secure arms
ended i 2 failure. The Police repression had shattered the underground
organization that Roy had lefi behind. He had also come to know about the
death of his lefider, Jatin Mukherfi, in an encounter with pohee.
Therefore, we can sayv that this phase is marked by Roy’s tole as 4 mlitant
nationalist.




< THE SECOND PHASE: AN ARDENT MARNIST: -
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[During his seconll stige e became o Marxist. In his work “ndian
prablems and its solutions 19237 he called Congress o hourgeois party
with bourgeois leaders like Nehru His inclination towards Communism
began after visiting Mosgow in 1920 to attend second Congress of
Communist Internatiomnal.

o He accepted ull Murxist ideas and theones hike historica! materinlism,
dialectival materialism, theoty of surplus vatue and class struggle.
Moreover, he also sccepted Bolshevik method of revolution, which
was propounded by Lenin. Lenin said that Communist Party i the
vanguard of the revolution. Therefore, method of revolution shoutd be
adopied same for each and every country, M. N, Roy ik o Jounder of
communist party in India.

= NN, Rov is a first thinker who undertook class analysis ol Indian
socicty, He believed in inevitubility of cluss strugele. He sard that,
bringing whout communist revolition is the responsibility of
communist pitrty of Indin, which represent the proletiriat class.

»  Contimunism can be schieved only through Balshevism revolution.
He argued that fhilure of non-cooperation movement wis hesitunt
approach of Congress towirds revolutionary means of struggle. He
believed that there are two exploitative powers

¢




{n) internnl exploitative: pOWer congress

() external exploitative power - (British rule)dnd secused congress of
representing bourgeots cluss working in close communion with British
governmenl

e never accepted any awtonomous and specific strutegy of revolution

for any panticulur nation, For him Bolshevik revolution only method to
bring about the communist revolution. In his work “The future of muss
movement” he expressed his desire for mass movement but he wanted

national movement to he convenerd into class struggle.
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According to M. N, Roy Congress and Swarnj leaders like Mot Lal Nehro
represented feudalistic class they antagonistic (o interest of proletaciat closs which
includes workers, peasants cto. However, M.N. Roy's influence started fading
when Beigal Knshan Party leader Saumencra Nath Tagore in his speech said that
communist revolution cannot be brought to India because there are few
communist in India, insufficient o mobilize mass movement. In 1929, he was
expelled from communist intemational and retumed 1o India in 1930, Then be
was tried in Kanpur conspiracy case and imprisoned [or six years.




When Roy returnied Lo India, he was still a full-fledged commumist, thouzh he had
broken from the Comintem. The forced confinement in jail gave him more fime
than hefore for svstematic study snd reflection. His friends in Germany,
especially his future wife, Ellen Gotschalk, kept providing him books, which he
waited to read. Roy had planned to use his prison years for writing n systematic
study of *the philesephical consequences of modem science”, which would be in
o way 1 fe-examination and re-formulation of Marxism to which he had been

committed since 1919,

The reflections which Rov wrote down in jail grew over a period of five years
inito nine thick volumes (approximately aver 3000 lined foolscap-size puges). The
‘Prison Manuscripts' have not so far been published in their totality, and are
currently preserved in the Neltru Memorial Museum and Libmry Archives in New
Delhi. However, selecled portions from the manuscript were published as
separate books in the 1930s and the 19405, These writings ghow that Roy was not
satisfied with a primarily cconomic explanation of histonical processes.

He studied and tried 1o assess the tole of cultuml and ideational factors in
traditional and contemparary Indin, in the rise and expansion of Islam, and i the
phenomenon of fascism. He whs purticilarly severe on the copscrvative
professions and practices of neo-Hindu nutionalism. Roy tried (o reformulate
materinlism in the light of latest developments in the physical und biological
sciences. He was convinced thut without the growth and development of a
materialist and rationalist outlook in India, neither a renaissance nor a democratic
revolution would be possible, In a way, seeds of the philoxophy of new humanism
which was later developed fully by Roy, were already evident in hiis jail writings.




o THE THIRD PHASE: MODIFIED MARXISM: -

= MN. Roy come to India in 1930 and was arrested. He was set fre [rot
prisan in 1936, From 1930 to 1936 Roy felt need 1o rethink over basic
assumption and theoretical vision of Marxism and strategy and tactics of
revolution. By the late 1920’5 a new trend haid emerged in Roy’s view,
These tew trends manifested themselves in full durmg this penod. Roy
still claimed that his basie ideology was Marxism.

He mutntained that bourgeois democratic independence should be sim of
Indiaz revolution. He held that Indizan National congress is progressive
orpanization which can liberate the Indian nationalism from British
Imperialist power, In his letters to August Thalheimer, Dehradun, Roy
mrainzained that “Indian workers are too backward politically w play a
completely independent role.” Indian worker’s attempt to establish an
independent organization would only serve to isolite them from anti-
colonial struggle.

During carly 1920°s, M.N. Roy overplayed the maturity of the proletariat
(o lead national liberation movement and the socialist revolution. Now he
came near o Metishevik ideolopy. He did not rely on revolutionary
potential of the working class. 1L shows niliilistic anttudde of Roy.

In early 1920's Roy advocated that Comintern’s goal should be socialist
revelution not bourgeois demoeratic revolution, It should strive 1o
establish socialist society. In late 1920"s and 1930°s he changed his
ideological position. He diluted communist vinguard in a larger
democtatic and petty bourgeois movement.,

Roy proposed the ides that communism should be replaced by the
Tacobimsm. In 1940, Roy held that Indisn communists should “rise the
banmer, not of communism, but of Jacobinism.” He considered French
Jucobin as Marxist of their time. He suggested Indion commumists 1o
follow Jacobin ideclogy. He regarded the slogan of national democratic




revolution ideologically due o petty bourgeois radicalism with
Jacohinism os its political expriession

M.N. Roy considered Indian National Congress as an organ of
nitional struggle with the support of Indian masses, He considerad
Indian National Congress as nation's democratic forces which had 1o
free revolutionary movement for national independence from
lendership of the bourgeoisie, ind from Gandhi. He wanied the
Congress Lo get rid from the influence of Gandhism and from that of
bourgeoisie. The Congress, according to him, was o mass nationalisi
movement. 1t was not the party of any particular cluss.

In 1930°s Roy considered the Congress as synonymous to united
national frone. He was opposed to all atempts of lefi forces to create
an organization of working people and revolutionary elements
independent of the congress. It tended to weaken the congress. It wll
go agiinst the idenlogy of united front. Rog opposed the formation of
the congress socialist party inside the congress becmise it would

prevent it from accepting s altemative 1o Gandh's programme for 8
nutiotial revolution. Tt woold divide the congress between the
proponents und oppanents of sociulism,




As the dltimate thearétical construct of MUN. Roy, the philosophy of
Radical Hamamism or New Humanism represents the zenith of an
intellectual journey spanning over a period of over 30 years. His
besinning as a brand nutionalist was inspired by Marxist ideology later
went beyond coinmunism beeause he was convinged that communism
was not the solution w individoal liberty mnd this, he developed his
own philosophy of radical humanism or new humanism, Radical
humanism tried (o present itself as a philosophy which covers the enlire
field of himan existence from abstract thought to social angd political
recomstruetion. 1t is unsurprisingly a materiilist philosophy. His rdical
humanism revolved around man. It is man who created the siate,
saciety, other institutions for greater welfare und has greater power 10
change them from greater welfare and convenience,

He was a Humaunist power excellence and his philosophy is a rationl,
soientific, secalar, and cosmopolitun. His philosophy rejected all kinds
of irrationality, superstitions, soctal bondages, religious fenaticism and
state control. It is radical in the sense that it differs from the other
mysticism and religrous revivalism,

His ‘New Humanism, is said to be new, becatise it 15 Humunism
enriched. reinforced and elaborated by scientific knowledge and rocial
experience gained during the centuries of modern civilization. The core
of the Radical Humanism of Roy lies in Inying greatest emphasis on the
personality of the individunl a5 & human being. He was very critical of
all those theories and perspectives which did not take individual as the
[ocal point of analysis. He was categoneal in propounding tha
‘Radicalism thinks in terms neither of nation nor cluss; its concern 18
mnt it concelves reedom as freedom of the mdividual.

According ti him, man's struggle for freedom is the continuation aof the
bivlogical strygele for survival at higher levels. Therefore freedom
must be defined as aprogessive diappearence of manifold of
impediments to unfloding the potentinlities which are biologically
inberifed by min, According to hitn radical humanism man denves all
his virtues and powers from their ereative attinment in unmvelling the




mysteries of nuture. The human being as the central agent of the New
Huriism of MN. Roy, is supposed to be charactensed by thiree
fundamental elements of reason, morality and freedom. Roy tukes
rtiotinlity as the unifying element in overy human being echoing the
nition of harmony in the universe. He considered conscience 1o be
reflex of rationality. Roy pleaded for new humanism which would be
huged on natural reason and secular conscience. 30 he considered retison
to be an innote metaphysical entity but as an emergent in process of
hialogical evolution.

Morality constitutes anather significant trait of man as conceptuaised
by MUN. Roy. He stated morality stemmied out of the scientific
application of human rationality to the dynamics of social relations and
muitual addjustrmetits of people with one another. Roy asserts that it aims
at translating into reality the colleative and common goad Gf the whole
SOCIELY.

Freedom, 10 Roy, i the supreme value because the urge for freedom is
the essence of human existence, according to him freedom i3 the
biological struggle for self-prolection and multiplication of the fumin
heings in 4 somewhat hostile nature. In other words, the humin heng's
quest for finding out the luws of nature und the dynamics of the
functioning of the cosmos hus the ultimute objective of providing
certain chies © him to enable him to get rid of the restrictions imposed
hy nuture. The product of this enterprise is freedom for man. There fore,
the notron of freedom.

The cumulative impact of the elements of reason, morality and freedorn
on hurran beings hus been to provide a cosmapolitan perspective to the
theary of New Humanisn Roy pointed our, New Humanism to be
cosmapolitan. A cosmopolitan commonwealth of spiritustly free men
will not be Timiied by the bounduries of national stutes—capitalist,
fuseist, soctalist. commmist, or of any other kind which will pradually
disappear under the impoct of the twentieth century renaissance of Man.
Elaborating the economic dimenstons of New Flumanism, Roy pleads
for econamic reotganisation of the society free from exploitation of one
man by another, leading to the establishment of cooperative écononty
Far this, he pinned his hopes on planned ecanomic development with
the virtues of cooperation Roy was prodent encugh to factor the role-of
state i the economic activities of men and considered it as some son of

1




necessary evil. Roy maintained that the advent of the mechanism of
siate was neither due 1o 2-social contraet por supenimposed on the
society. On the contrary, it happened to be a historical and nitural
phenomenon arising out in the context of the need for & common
fnstrument 10 ensure the security and order for all in the society.

New Humanism helieves in the value of humanist politics also, which
means, in simple terms, politics not for power but for the purification
and rationalisation of the politicsl life of the people. He muntained that
party-based pelitical getivities in the country are mimed at getting the
most out of the people for serving the interests of @ privileged few n
the society at the cost of the musses. Thos, politics has become a
eormupting mstrument.

The social fabric of New Humanism is designed by M., Roy out of his
subtle conclusion that class strugele could not be the only reality in o
society. Rather, Roy noted thot no society could sustain itself without
some sort of cohesiveness existing amongst the people. So roy was
emphatic to give primacy to individuals rather thun class in the social
formation of new humanism,

To Roy education could e slow but sure emancipator af the people

fram the shackles of anachronistic and rrationul spheres of life. Henee,
he pleaded for the denuncintion of violent and quick revolution to
defend the virtues of morality, rationality, and freedom. According
him education could help people 1o respond (0 o particular situation in a
mtional manner,




“ CONCLUSION:-

There are two distinet phases In the evolution of MUN. Roy's political ideas:
first. instend of blindly following Marxism while eecking 1o grasp coloninlism
and nationnlism in Indin, Roy reinterpreted Marxism in a creative manner, By
suggesting that the nationalist forees needed 1o be strengthened n colonies, he
provided the most critich] inputs to the Marxists who failed to grasp the
historical importance of the “indigenius bourgeoisie” in o particular historcal
cantext. This was undoubredly an mnovarive idea which was usetul in
organising the masses against colonialism, especially when the pOMMmLNST
parties remained politically peripheral. Similarly, New Humanism of MIN. Roy
appears to be a fresh perspective on the system of lifle prevalent in India during
the times of the national movement. Apparently, the most astounding festure of
New Humanism seems 1o be the resssertion of certum values as busic 1o the
realizsation of a good life for the people. Henee, rooted in the individunlism of
human beings, the philasophy of New Hurmanism rests on the etemal values of
ceason, mormlity and freedom, which have been stressed to be the underlving
charscteristics of the life of the people in modem times: Presenting the theory of
New Humuanism as a comprehensive and somewhat all-inclusive theoretical
construct, Roy eecks to sdvocate a model of life having a distinet imprint on all
the aspects of hurman [ife, Thus, in the palitical field, he calls for the serting up
of tn organised democracy which would be 3 party |ess polity where the run of
politics would be inherently humunistic. Economically, New HMumanism seeks
lo provide for a cooperntive economy where production would be carried out
with the sale purpase of serving human needs under communal ownership of
the means of production. Similatly. the social order under New Humbnism
would be muatked by thie prevalence of & deep social cohesion amongst the
people as agamst the notion of class strugele, which has been found 10 penmeate
the society under Marxian scheme of things. Thus, despite the
comprehensiveness and refreshing perspective of the theory of New Humanism,
what is tragic on the purt of it is that it has found very few takers in India. And it
appenTs




thut the samie tragedy visits almost all aspects of the intellectual enterprises
inttiated by MUN. Roy all through hus lite;

Roy's radical humanism has faced number of discrepuncies because the idea of
tiew humanism was advanced by him in the face of his uiter dissatisfaction with
the theoretival constructs of Marxian ideology. Roy could not resist lermplations
of his association of s Marast ideologies. He called for the abalition of
political parties and conduct of political activitics in order to evolve model of
humanist politics. But such assertion falls flat at the face of their practical value
of the country. Thus, we can conclude by saying that Roy's concept was entical
rather than construchive.
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INTRODUCTION

One of the mast divisive figurse in the recent history of Indlan pulitics was none other than
Muhammad Al |innsh, He s 5till consldered by many as the villain who was solely responsible for the
ereation of Pakistan, He started off a5 2 staunch seculartst, advecating Hindu-Muslim unity to face the
oppressive and divisive policies of the British government. Howeyer, after 1937 he propounded the
bwo-nation theory, which beld that Hindus and Mustims were two separate nations who could not live
together. His story Lsa fscinating tale from being térmed as an ambassador of Hindu-Muslim unity in
the inftial days of his political lifs 2nd to be called the man who created Pakistan and the ono who
divided India, His vansformation and resulting political scenarios have Jeft behind a deep legacy in
the Indian minds

Mukzmmad All Jinnah was born On December 25, 1876, in Karachi as Chandimal Parera Umethra
Muhammad Al finnaibhai to o Hindu family by race and a Muslim family by refigion. His family
convirted to slam from Hinduism and belonged to the tsmaili Shia sect kmown as Khojas He sttznded
Golal Dns Tejpal School for primary school and Mission High School for secondary school.

|imnah teft for England at the age of 16 10 1892, but he was already married to Enibal, who died soon
after his departure for England. He studied law in London and became a member of the Lincoln's Inn.
During his student years in England, [inmah was influenced by 19th-century British |[berallom, like
many other future Indian independence \eaders. His main Intellectual references wers peoples

Ifiee Bentham, Mill, Spancer, and Comte This political edumatinon Included exposure to the jdea of the
dsmueratic nation, and progressive politics: During his stay at England he was deeply Influenced by
Dadabhal Maroji, the founder and President of the Indian Soclety in London, and under him developed
a sense of political values, fairness, enthusizsm and patriotism, Jinnah even campaigned for him, when
he stopd up for elections to' the House of Commons.

After finighing his studies o England, he returned to lndia in 1896 and began practising law, first asa
temporary President Muglstrate and then as an advocate In Bombay. |innah dxcelied In his profession,
gaining a lot of reputation, fame, money, and respect amang the Indian Intelligentsia’s elite

linnah became a successtul lawysr—gaining particular fame for his skilled handling of the = Cautus
Case”.
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government in india a3 an integral part of the British empire..” At that time, Gandhi was a mere
witness to these svents. Since his roturn from South Africa he was trying to understand India. He was
belng slowly drawn into various local movements: Chomparan i Bihar, Kheda snd Ahmedabad in
Gufarst. Ar the Amritsar Congress in 1919, Tilak, Gandhi and Jinnak, all received Montague's initiatives
with enthusinem. But within weelks, the Introduction of the Rowlatt Bill spuiled the situation. When
Gandhi tried to apply his 'satyagraha’ technique. o realised that the masses needed to be trained o
non-viglence. After some 'Himalayan® Gailures, and withdrawal of the non-cooperation movement,
Gandhl gradually convinced the Congress party of the soundness of his philosophy. [innah, however,
could not accept Gandbl's new approdich.

Muslims formed 3 movement to defend the Khilafat and sought Gandhi's advice. The Khilafat
Movament had religious overtones, and finnah was opposed to mcorporating religion into politics.
Gandhl saw thig s an opportunity to Intégrate Muslinis into mainstream natiopalist politics and force
them to adhere to nonviolence. This was the first major nattonal nonviolent mass uprising in history,
but it also marked the =nd of a relationship between two powerful figures. Gandhi took contral of the
Congress Party and restructured it tn 1920, first ot the special Calcutta session and then at Nagpur,
Jinnah wes humilinted and resigned from the Congress party.

Even after leaving the Congress, linnah was part of an inltiative in 1924 that called for the unification
of all political parties. In 1925, he even attrmpted to unite parties and provide @ new orisntation, hut
the leaders’ prejudices prevented such an initiative from succeeding, Despite his failures to unit=
political parties, he remained an uncompromising nationalist and way vociferous in his opposition to
the Simon Commission. His npposition to the Commission even causaid a deep divide in the Mustim
Leugue, resutting in the formation of a bloc of Muslim leadirs l=d by Mohammed Shafi who chose to
watk with tiie Commission. Jinnah attended the All Partles Confergnce in an attenspt to unite both the
Congress and the Muslim League in order to dispel Muslim fesrs of Hindu dominance, but his views:
were not shared by hils contemiporaries.

linnah supported participation in the Imperial goyernment’s Round Table Conference, seelng |t as his
duty and opportinity to advocare his point of view to the British, a dream to achieve self-rule through
congtitttional ineais. Le., negotiated settlement. Jinmah decided to Jeave indian politics and practise
{aw i London after the Round Table Conferences failed. When he returned to politics three years
later, his politics shifted and he becsme a critic of the Congress, labelling them asa carnmunal Hindu

arganisation.

The Congress questioned Jinnah's reprosentative character and, rather than accepting the nationalist
and his views for a united India, pushed him into the lap of the separatist, His demand was to be
recognised as the “sole spokesparsan” of Muslims, and he was offended by the Congress’ election of
Maulana Azad as its President. Throughaut his life, his goals were to liberate his country, and he
condidered himself o notionallst until the end.
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as a Hindu party seeking to establish *Hindu Ra),"'He claimed that the establishment of democracy
would resulirin the annihiiation of Islam.

Almast at the ssme Hme, Muslim students at Cambridge University were liunching an agltation for
Paldstan's independence. Ralimat All, 3 Cambridge University student, founded the Palcstan National
Moviment [gbal, the poel, inspired him. He published a pamphlet titled "Now or Never: Are We to
Live or Perish?" He worked to establish Pakistan, which would apparently include the following
reglons: Punjab, NWFP (Afghanistan). Kashmir, Sindh, and Baluchistan, On March 4, 1934, the Muslim
League met in Newaslhi to establish party unity, Though [innah supported the communal sward,
which was opposed by the Congress, he abstined from yoting an it. Jinnah continued o ignore
Hahmat Ali's call for Pakistan and his angry attacks even , in 1937, But he changed his position during
the slection campaign of 1937,

He went on to say that there were "historical” and "cultural” differences between Hindus and Muslims.
He considered Hinduism and Islam to be “two completely distinet and separate clvilisations.” They
adhere to various religions, philosophies, and social customs, 25 well as two distinct bod|es of
literature. They do not intermarry and do not interdine They were members of two different
societies, During the 1937 dlection campalgh, lawaharlal Nehro refused to acknowledge the existence
of the Mustim League. In response to Nehma's attitude, [innah stated, *There is a third party (aside
from tie Congressand the government) in this country, and that is the Muglims.” He utged Congress
Lo *leave Muslims alone.” At the All India Muslim League session In October 1937, Jinnah complained
thiit thie Congress discriminated against the Muslim League In Hindu-dominated areas. During 1938
and 1939, he prioritised the formation of a Musiim mass party. Between the Lucknow session in 1937
and the Lahore session In 1940, the Muslim Léaguy's membership grew exponentisily, He contimued
Lo strive foi an Independent Tndia that would protect the intérests of Muslims. He chastised Congress
for enforcing "Bande Matram” (Hail to the Mother), In January 1938, he compared Indian Musiims to
*African Negroes™ and *Slaves” linnah demanded the division of India Into "sutonomous natlonal
states” on March 20, 1940, He did not, however, use the word Pakistan, However, after [innah finished
his speech in Lahore, the historic Paklgtan resolution was passed, Jinnah stated that Hindu Mahasabha
|eaders wanted to treat Muslims “like Jews in Germany.” Jinnah saw the "Quit India”™ demand as an
attempt to *campel Mussalmans to submit to Congress terms of dictation.”

Jinnah maintained that "Muslins cannot divorce their religion from politics ... Hence Hindu-Musiim
unity or nationalism, signitying homogeneity between them in 4ll non-religious motters, is.
unimaginahle”. As a result, Muslims demanded a separate homeland. [n July 1948, Jinnah exhorted
Muslims to prepare for the hattle to establlsh Pakistan in Baluchistan. In the 1940s, he reminded
Muslims of the discrimination they had faced in previous decades. On Pakistan Day, March 23, 1944,
[innah satd, *Pakistan is within grasp— Inaha-Allah, we shall win.” In October 1945, [innah told a
public meeting in Ahmedabad, "Pakistan is a question of life and death for us" He campaigned an the
lsstie during the 1945 elections, On June 20, 1947, a large majority of Bengal legisintive Assembly
members voted in faveur of pardtioning their province, Sind completed it later, The "Partition Council’
wis established. Separatist Muslim nationallsm had existed long before Jinnah advocated it Howewer,
prior to jinnah's support, the character and content of separate Muslim nationalism were largely
cultural, [inoah used It ax a political todl to establish Pakistan as a new state. He was successful m
imhuing the two-npation theory with [deslogical and religious overtones. Jinnah's twe-nation theory
distorted his earliér upderstanding of liberal democracy. His new democratic vision was limited to a
separate homeland for Muslims. He did not digmiss the spiritual dimensions of democracy in islam, He
was opposed to the application of Western-style democracy in India. He believed that India was unfit
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INTRODUCTION

Manabendra Nath Roy was an Indian revolutionary, radical
activist and political theorist, as well as a noted philosopher of
the 20" century. MN Roy was a founder of the Mexican
communist party and the communist party of India, However
later he was disappointed with the bourgeois democracy and
communism and devoted the last year of his life to the
formulation of an alternative philosophy which he called
Radical humanism, His idea is presented in his book new
humanism. It is the theoretical basis for the philosophy of
radical humanism.

Humanism is an approach in study, philosophy or practice that
focuses on human value and concerns. It represents a system of
throughout concerned with human affairs in general. In keeping
with this definition, Radical humanism recognizes the value and
dignity of man. It accepts the individual as the central point of
all social thought and action. It's stands for decentralization of
political and economic power and suggests party less
democracy for purifying politics.
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EARLY LIFE of M.N ROY’S

Narendra Nath "Naren" Bhattacharya, later known as M. N.
Roy, was born on 21 March 1887 at Arbelia of West Bengal,
near Calcutta (Kolkata).

Naren Bhattacharya's early schooling took place at Arbelia, In
1898 the family moved to Kodalia. Bhattacharya continued his
studies at the Harinavl Anglo-Sanskrit School, at which his
father taught, until 1905.Bhattacharya later enrolled at the
National College under Sri Aurobindo, before moving to the
Bengal Technical Institute (present Jadavpur University), where
he studied Engineering and Chemistry.

GERMAN CONSPIRACY

Germans had agreed to provide the money and material
necessary for the launch of an Indian war of independence
from British rule. Revolution seemed nearby.

The task of obtaining funds and armaments for the coming
struggle was entrusted to Naren Bhattacharya. Early in 1915,
Bhattacharya set out, leaving India in search of vaguely
promised German armaments. Roy would not see his homeland
again for 16 years. At the |ast minute, money for the canduct of
the operation failed to materialize and "the German Consul
General mysteriously disappeared on the day when he was 1o
issue arders for the execution of the plan,” Bhattacharya
recalled.
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COMMUNIST

It was in the New York City public library that Roy began to
develop his interest in Marxism. Bothered by British spies, Roy
fled to Mexico in July 1917 with Evelyn. German military
authorities, on the spot, gave him large amounts of maney.

The Mexican president Venustiano Carranza and other liberal
thinkers appreciated Roy's writings for El Pueblo. The Socialist
Party he founded (December 1917), was converted into the
Communist Party of Mexico in 1919, the first Communist Party
outside Russia,

A few weeks before the Congress, Vladimir Lenin personally
received Roy with great warmth. At Lenin's behest, Roy
formulated his own ideas as a supplement to Lenin's
Preliminary Draft Theses on the National and the Colonial

Questions.,

In October 1920, as he formed the Communist Party of India.
From Moscow, Roy published his major reflections, India in
Transition, almost simultaneously translated into other

languages.

In 1922 Roy's own journal, the Vanguard, which was the organ
of the emigre Communist Party of India, was first published.
These were followed by The Future of Indian Politics (1926) and
Revolution and Counter-revolution in China (1930), while he
had been tossing between Germany and France.
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Roy returned to India for the first time in December 1930. Upon
reaching Bombay, Roy met leaders like Jawaharlal Nehru and
Subhas Bose.

Roy's political activity in India proved to be brief, on 21 July
1931 he was arrested in Bombay on an arrest warrant issued in
1924 Proceedings were conducted from 3 November 1931 until
g January 1932, at which time Roy was sentenced to 12 years of
rigorous imprisonment.

Roy filed an appeal in his case to the Allahabad High Court, but
this was dismissed on 2 May 1933 - although Roy's sentence
was at the same time reduced from 12 years to 6 by the court.
Roy ultimately served 5 years and 4 months of this term, sitting
in five different jails.

LATER LIFE

Gandhi proceeded to foment Quit India in August 1942. In
response The British imprisoned without trial almost the entire
Indian National Congress leadership within hours.

Sensing India's independence to be a post-war reality following
the defeat of the Axis powers and the weakening of British
imperialism, Roy wrote a series of articles in Independent India
on the economic and political structures of new India, even
presenting a concrete ten-year plan, and drafting a Constitution
of Free India (1944).
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Meaning of Radical Humanism:

M. N Roy defined it as a “philosophy of freedom based on
modern scientific knowledge” Rational and ethical as human
nature is, it can construct a social edifice characterized by
freedom, humanity, liberalism, and justice.
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Fundamental Principles of Radical Humanism:

1. Materialism: It is a forrn of philosophical monism that holds
that matter is the fundamental substance in nature, and that all
things, including mental status and consciousness are results of

material interactions.

2. Humanism: It is a philosophical stance that emphasizes the

value and agency of human beings, individually and collectively.
It views humans as solely responsible for the promotion and

development of individuals.

3. Rationalism: It is defined as a methodology or a theory in
which the criterion of the truth is not sensory but intellectual

and deductive,

4. Morality: M.N Roy sets his face against religion as a source of
morality. It must be referred to man's inmate rationality. Only
then man will be moral, spontaneously, and voluntarily.




Fundamental Features of Radical Humanism

Philosophy of freedom based upon modern scientific
knowledge. Now here are the following features of Radical
Hurmanism by M.N Roy are; -

1. Man is the outcome of biological Evolution: New Humanism
is based on the principle that the origin and development of
man is not in the hands of any external religion or natural force.
Rather, Man is the result of social evolution, Man is the bin of
creature that has evolved in the environment of this physical
universe according to the certain laws of biology.

2. Roy's view about human nature: Man is part of physical
nature on account of his biological descent and lineage from
matter. Man is subject to some [aws as given in physical nature
and such laws are called natural laws. Human rationality is
instinctive. There is the instinctive belief in man that objects of
experience are connected by a relationship of cause and effect.

3. Man is a rational Being: M.N Roy believed that humans
beings are by nature rational, and they have acquired this
discrimination from birth. There has never been a time in
human history when a person did not have the power of
conscience and thinking. Therefore, it can be said that man isa
discriminating creature . It is a combination of evelution and
succession.



4. Urge for freedom is natural to man: According to M.N ROY,
it is natural for human beings to have a desire for freedom from
the very beginning, Freedom for knowledge acquires the
Motivation for man. His strong desire for independence is
immortal and lasting.

5. Man is the Central point of everything: Roy's humanism
revolves around man. Man is the main source of complete
social progress Society; State and all other institutions are built
by man himself and man can change it according to his needs
Protagoras believed that man is the root of everything.

6. Roy's view about history: According to Roy's human history
had been a history of the struggle for independence. History is
proof that man has always fought for sociopolitical and
economic independence and this struggle never ends. In his
view, evolution has been the theory of history and evolution is
rarely the case revolution can only succeed if it is necessary for
the development if a united society.
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Ethics and politics

M.N Roy was a firm believer that politics could not be
separated from ethics. If this is done, then the freedom of
individual can’t be protected but these moral principles that
M.N Roy wanted to apply in politics were not based on any
religion. M.N Roy believed there was no need for certain
principles of social ethics to make a person moral.

P e L e L e a
9




Roy's Materialism:

As a materialist, he deliberated life to be an end. According to
him, the main purpose of life is to live and to live is to have the
power and resources to satisfy the desires that naturally spring
in man's mind. Thus, Roy was a Benthamite, who addressed
Indians to believe in concepts like self-denial and simplicity, and
the joy of satisfying one's desires.

In broad sense, Roy's philosophy is in the tradition of
materialism. However, there are some important differences
between Roy's materialism and traditional materialism. Roy’s
“materialism" is a restatement of traditional materialism in the
light of then contemparary sclentific knowledge. According to
Roy, "The substratum of the Universe is not matter as
traditionally conceived: but it is physical as against mental or
spiritual. It is @ measurable entity. Therefore, to obviate
prejudiced criticism, the philosophy hitherto called materialism
may be renamed Physical Realism". Roy has discussed the
nature of philosophy and its relationship with religion and
science in his books Materialism and Science and Philosophy.
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Criticism

1, Too much emphasis on the Rationality of man: Roy has
shown the virtue of conscience in a human being but at the
sarme time no one can deny that a human being is an idel of
emotions. Many of a person's action are the result of his

emotions. Ordinary man behavior Is mainly based on emotions.

2. Religion has been responsible for progress of civilization and
morality: Roy has strongly criticized religion and said that itis a
major abstacle in the way of independence. But there is no
denying that religion has been responsible for the development
of our culture and mental intelligence: There is no society
without religions and there can be no future also. This is
essential for Human's life.

3. The relation between society and individual improper: Roy
believed Man is the soul of society, and he is also its creator.
Roy's thought about the relationship between the society and
individual were not as much appropriate. Social interest. Infect,
neither the existence of society is possible without individuals
nor the life of individuals without society.

4. Negative aspect of freedom: Roy put great emphasis on
individuals’ freedom and religion, or state became obstacles in
the way of human freedom. Their notion of independence was
negative. Infact, there was freedom to implicit the law.




6. Anti-National Feeling: M.N was a traitor. His humanism was
the antithesis of nationalism. This seems impossible. For E.g. -
A person who is motivated by a sense of nationalism can't
accept his neighbor as Brother then how he can achieve the
goal of the world community. So, there is a contradiction
between Roy's nationalism and his humanism.

6. Paolitics without power is a dream: Powerless politics is a
good idea, but its existence can never be realized in practice.
Man is naturally inclined to seize power is an essential feature
of politics. Roy wanted to make people awake through
education and he was of the view that conscious and high-
profile people would be able to put powerless politics into
practice.

7. State is necessary natural institution: Like pluralist, Roy
advocates the idea that the state is an institution like any other
social institution, Their idea is not acceptable. The state is an
essential institution operate within the law. If the state is,
consider any other social life is not possible.

8. Social Morality is distinct from individual morality: Roy
believed the rational behavior of a person is the basic of sacial
ethics. It is true that a person can accept or reject theory based
on his discretion. But it is an established fact that social ethics
differs from individual ethics.




CONCLUSION

From this tutorial we can conclude that, whatever may be the
flaws in Roy's philosophy of Radical Humanism. It can't be
denied that his interest in individual liberty was second the
none. His approach to and definition of individual liberty is
quite significant and magnificent.

First phrase is from 1905 to 1915. He was active in India
through his extremely militant methods. 2nd phase shows his
international career with span from 1915 to 1930. He was
transforming from being a radical freedom fighter to brilliant
communist leaders challenging the idea of Lenin, spreading
revolutionary Marxist idea in Asia's. 3rd phase of Roy begins in
1930 when on returning to India he was put into prison for 6
years. This phrase and send 1948 when he deserved his radical
democratic party and retired from active politics. The last phase
of his political phase s from 1948 to 1954 when he decided to
stay at Dehradun by forming India Renaissance Institute.
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Introduction

Nurendm Nath Bhamochacya, fater known s MON Ray (1887-1954) is ong of the greatest
lndizun philosophers of the twentieth century, Roy developed o new coneept and tevimed [t as
‘Rudical Humbnisin® of “New Humanism " with a view (o distingaish i from the Tumarisg
versbond of other thinkes. The radical o néw himinism of MU Roy s ihe telloction of
Marsist reviolution ayaing capitaliim. As A wishiul thinking, Marx inftiated 1o replace
socialism iy plisce of capitaliom, Acctirding to Roy, o phitosophy ol istory which ignores
other factors of buman life than the forces of production and disregards moral problems
cannod be a relinble guide for contructive socinl action. The new humunism of Roy reveils 2
new philosophy of history which would be comprehensive in nabiee. And would cventually
shdw civifised muankind as the mark ofthe way out ofthe erials, The new lunumism of Roy
trics o bring back morality i socitl order o social revolition, Withous moerlity any kind of
social reyolution would be futile 10 the commmunity. In fict, Roy serses morality even fn
communist movement. He Had 4 high regand to Murs, o be comiidered Marx g5 8 gront
hunngnist. n fac, Mus attributad hiks forermners as ioplans and thereby cliimed 1o have
minde himsell a sclence of soctalism. Accondiiig w Rov, Muntdst socialist society was not to
be created by mens rather it was the outcome of the forees of production of historical
developments, As & matter of fact, it gives birth 1o the socinlist new order in the form of new:
humanism. Acgording 1o Roy, Mars was not a dry-hearted maothematical prophet as many
thinkery thought of: mther he was n passionate hzmanist. Not only thet, Mars a4 finm
belicver of socialist revalution was equally treated 2% i romanticisl. Ass grean bumanist and
ronmanticis, Mary had exerted s fuoth in the creativensss of man which sctually brought
abaat revolutons. As a humanist, Marx believes that the real fonée of his sevolution sotually
himges on moml appeal. According 1o Roy, Marc wiss nol 4 covolutionist. huinsnis and
rormnkicist; be was an drdett hunter of truth and intellectual homnesity, Without his devotion wo
el petition of the highest degrise, withiout o passionate diglike for injustive, it would not
possible for him o undertake the long fght for changing socis) order. Roy saye, "Warx was o
grent moralist. jo the tradition of the anclent prophess of hié rove. His merciless exposition of
the escence of Caplialism was o severe moral condemnatian. In the last anply<s, Capiml ks
treatiie on sockl ethics - o powerful prolest sesing the servitude of the oiling majesity.”
Aceonding w Roy, Marxlst humanizn is called radienl becaise bt is hased onmuml appeal.
Here, Marx a6 a humanist stood for the freedom of the individual, In facr Marx talked of
sociulism as the Kingdom of freedom’ where man will be regarded as the muster of soctal
envimnments, bnnew himanism which will work ander socialism, hurmi resson will
overcome irrational forees. Ax s rtiomul being, here man will be in change of his own desting.
Thus, the muoralist spinit of Maexism will go into the making of the new faith of aur time, In
this regand, Ruy conceives Marxist humanism as the madel of the buildens of the fiuture
Fsman [Hie basesd an human legacy. According 1o Roy, the labour theory ofvalue inherited
from Richurdo, s the foundation stone of Marxian gconomics. By the term 'lsbour theory of
valug', Roy menns ‘the theory of surplus valoe' that has been drawn as o logical deduction
from the labour theory of value. In this regand, Roy refers Adum Smith. According o Smith,
'the anderstandings of the greater part of men, ane necosanly funned by their oodimany



employment. Acconling 1o Roy, Muraint attinde townnds ethical questions was very misch the
sanie i the tradition of bourgeols Unititaranizm. Bentham, i this regasd, clafmed that
Manxist ascetic morlity wiss the omtcome af refined origin wnd therefore had falken short of
different mcial and cultuml atmosphere. The philosaphical Radicats, howeyer, approsched
meal probles from the individialistic poitn of view. Radiculisty have thought that the
generill prosperity ind the wetl-being of individiil huve been promoted only by the defence
of individual rights and interests. Mirs, however, rejected the liberal doctrine of
il idunalism o & bourgeoks abstroction, In this regard, Marx was influenced by Hegel.
Moreover, Marsian relativism has been influenced by Hegellun moml pasitiviem, According
1o Koy, even Marx was infTueoced by Hegel's mornl nihilism which states thar there is no
el stanclard apart from rationality. For Hegel whan is rional i good and vice-versa in
this regard, there is no difference berween Hegel ind Marx. Roy, in this regard, savs, "Hegel
satid; What 1 rutiopal and therefore good: Mary added: The future, a5 | visuntise i1, will resali
inevitahle from the present; ego, ivwill also be mtional and good, In other words, i to-day
might s righr, it muse bo so o-momow 35 wel 1™ Aceording to Roy, the new humarism ol
Mlarxism runs with the basic principle: whatover is; s good. Everything dooe for the déleiice
ol the new ordet is miocal and it 1 simplistically sttied as 'might i right'. Accofding o Roy,
produttion of surplus valie ix oo of the important dimensiony ufﬂ#imlhm !.Iwugh whicl
the worldiny Clads is being exploited. Roy conceived it g the fundamental Bllocy of Marxis
ecomomics, Avcording to Roy, surplus 1 o must in capitalist svutem and socla) progness ks
e possible with the help of surplus valies. In (et Mars did not dispute the necessity and
progreds of social significance of surplus valued Aboliion of surplus valie will he
bnprascticubile mnd even aicldal. According 1o Roy, nir soclety can makie progress withous
sweplis values. Accordingly, Roy gives special imporance on sumplus values. According to
Roy, IFproduction of surphus valve bs ever stonped, then the progress of socicty will lumguish.
Thers we seem a dichitomy: In one sense it can be sid thit withour surpliss value, the
protiress of the society will be bmuuished, Contrery 1o this, it ean he said that where there in
surplis vitlue there b explaftition of lnbour Marx, however, does not recognise explaltation
of lubwoor, He has pleadid for a kind of surplas valie without exploitation of laboer, Mara,
‘elkewhere climed that the class appropriation of social surplus showld sop, In this regand,
oy hos nermated Marown by saying that “the expriation of the exproprisiion was the
condition for the end i exploitation of man by man.” The question then is: how is it possible
within economic system? In this regand, Rov goes on 1o say that such demand is not
economical, bur moral. According 1o Roy, it isa demand for social justice and it could oot be
demunded from Marxist scheme of revolution, Towever, Roy thinks that such stundpoint
does normatch up ground reality. There is no lewically necessity thal where ihere ix srplus
vitlue there is exploitution of labour. Surplus value cven I8 prodiced in sociulis econamy of
Russin where socinllsm was prevailing. How cao we thén jistify the view tha exploiation of
lalsosusr in therss in socialist country even in Russin” There is no ground of claiming that
siirplus value is the outcome ol exploittion of lsbour: Rupid expansion of industeies implics
quicher and lorgel sedumolation, which megns o Boander mangin ol semlus value, Rov says,
1 production of surplus value represenis exploittion of labour, then, labour bs exploiled also
urider Sogislism and must be admitted thol undeér e socialbit deonony of Rubsia lebaour is
evel) nlare exploibied - (o produce larger surplus valte W be séeumulitied into pew cpital *9



Roy, thoidlore, bellevis thot there'is no necessary connection between exploimaticn of laboyr
with surplus value sccumulation i hus Béen ssoumed thar surplus value is the source of
exploitistion of lubour, then on the same seconmt capitaliim as well as socialism would Be
equally guily. Acepnling to Ray, the Ellncious doctrine of sumplus valig amd pasticuluely the
experience of fts commandeering preyided the thearetienl foundatin of 1he dogrmn of 2lms
strupele Mars and his orthodox nllowers in fisct discovered clnss strupule throughoue
history. Aceotding to Mars, the history of civilization is the histors of aliss stnsgle. he
wclety was divided intn clasees and there we witivess class conflict in terms of interests. At
Uit semmne time, there we notice 4 cobesive tendomity in the suciity. The society within the class
cunilict ks oot disintegrated, it would be so, then there would mat be any socml revalation.
Ry, however, thinks thal Marsism is certuinly wrong in perception reganding the role of
middle vlass i the capitalist society. According to Maraism. the middle class of the socieny
would disappear m the capitalist socicty. Roy, however, does not agree with Mars in this
regard, Acconding w Roy, the role of the middle elogs in the capitalis society is very
prouninent. Roy thinks that iy other murters, such @, culivee and education, the rale of mididle
cluss s prominent. Koy thus holds that the middle class con numerically graw berween the
capitul and the lubour as an-enemy of the stams quo. According 1o Roy. Soctalism indeed iz 0
middlc ¢lass ideology. Middle clnss exists as amagonistic camps of copisl aod- {abour, Middle
cluss could prodace mdividuals whohave the vision of a new order of wocial jilstice and
harmony hevond the ccomomic class confining botween capitol snd labour. Interesfingly, Rov
feels that the middle class evenlually joins with the laboir clnss pot [oe accumulating copital,
bist fiar the objestive af chinging the cxisting socisl order. Thew cin do s Because ke the
Inboiwr cluys. thiy drie not edllumally proletarianived) They have the vision of sppreciiting
bl and moral valdes ds the eomsiructive olulisome af Do civilised e, '['m!.- Welie bl
prepared to sacrifice the heritage of human civilision based on culture und morsl valpes
within the ¢conomic revolation, Thus, Roy feels that the role of middle ¢laos in building the
wociety in o new order Iy huge. However, Marxist capitnlion attnched supreme importance 10
econumic considerations. This was the anxiety of the mission of Rov's new hurmanism.
Aceording o Rob the supreme imparnee of ceonomeansidenstions setialfy slsnites
hwman, particularty, middle class, smitudes in biilding a new sxciety hased an cultire and
il valises, it this wenkening the process of revolution mzlleetially whatl Roy temms =
Meelfish economism eclipsed the moral appeal of Soxcialism”. 10 According to Rey, Lenin,
however, siw the misialos of Mirxism and sttempted b rectify it mainly in the field of
orgnistion, However, in theory proletiriul will remain the chosen people of the Marxist
wiorhid. Lenin fisl it well that it would not be possible for the proletariar to bring social
revolution inanew onder The proletsrmt would require the help from the outside, 1,2, from
the middie class inteliectuals. Lepin furtiver contented that the working cluss did not becoms
the socialist. They are trude unionist, According W Lenin, the working 4 luss wax unable 1o
wark out an mdependent ideology. The idenl of socialim und the theory of the proletrio
revolution were nol bowm out of the gxperience of the working class, | he credin belongs 1 the
middie cluss who wotally jgnored the orthodos Marcis scheme of education, As far as
sconom e determinabion (i concerned, 1 can be spid that the proletarion was the mog
buckward class both intellectuatly an well as culwrally, Thieir ife cannor be improved so long
sociulism hay been implemented, However, Morsism allots 1o the proleariar the hanourable



role of léading society towands the higher civillsation This, oy senses o theoretieal
contradiction In communia practice, hecause Roy claims that there is no intellectual fresdum
mn communist movement. Communiss were proud of proletarian compasition i it bas no
use for the capitalist enlture nnd boutgenis motality. As thene s no other culture and
mwwality, m'.mﬂ:m eultyre is & contradiction in terms. I s revand, ftcan be said thal the
cOmmurnis pary is anora) s i takes & eyl of contemptious attituds to culwrml values, In
this regand, Roy savs, "Caught in U thrones ol a moral erisis, the eivilised world I lpoking
oul for a beter Readership with & more ruthonil attitude twards the problens 1o be salved,

and & mibler philosophy.”



A New Venture of Humanism and Moral
Radicalism

I the sequel A New Palitical Philssophy, Roy guips: Can politics be rationalised? This
question i highly contivwersinl and we 'do nol have d cleurcot andwer o' this guestion Lo Jong
the berm ‘rtiomnalisation’ is separsted ok detached from the domain of metsphysics. Acconding
o Rov an affirmative answer can be given il the term ‘rational” is dilleréntiated from the
metaphy sical conoepl of rewson, Roy furthet contents that the questian is Hinked with the
relation between politics wd mpnaliny, What sype of moralley bs it £s it a Kind of meoraliry
where the révolutionury political practice be gubded by the Jesaitie dictum, where the eng
justifies the means! Or is un uppenl foe soctal juntice? The annwer of the less question would
certiinly be negutive becuuse Roy loels that it would be doubtfol if a ol object can cver be
aitalned by mmonl meank. According 10 Roy even in the cise of momlity some emporsry
compromise in behuviour may be permissible where the largier issues are invelved and grater
thiries sre o stukie. Howeser, when practi—es repugnamt to ethical principles and traditional
b watluies are stabilised 55 thee permanent feature of the revolitionory regime. the means
defect the end This leady 1o say that communist practice has not taken the woarld anywhere
near a new ordér of freedom and social justice, Roy says, "On the contrary, # has plunged the
army af revahution .. in an inteliectoal confusion, spirmuel chavs, emotional fresteation and o
general demoralisation,” Therefore, in order o overcome this crists, the fghers for o new
world order must twm 1o the tradtions of humeanism and redicalism hecause + only humpnism
aud radicplism cancprovide a path lor anew philosophy of revolueon, fn ey 18] b century
radicats who are individuatistic in naure have reabined scculer mionalism and atonalistic
ethics by stadying the principles and methods of physical seiemee reluted 1o the swdy of mun
and wockery. The radical scientists equally spprosch 1o the problem’s of man's life and thedr
mtier-relntions beciuse they come (0 reslise that the Tistory of humun civilization is a
prafonged historical pessage starting from the jungle of ‘pro-histony’. Thisir development i
based on social relation that can be rationally harmenised. In this rigard, the applicution of
marl values can be riscontiled w thiat the corrupt and corfosive stams quo cin be roplaced by
i ofdet of demierntic freédom . Rov feols that o moral teder can be resulied from o
rrtinnlly organised wociety because man i essentiafly rationgl and his essentinl mtionality is
co-related with morality. Roy 2iys, “Momlily emanotes (rom the rational desire for
harenious and mutually beneflciul socinl relations. ™ There t no guestion of doubt that 1he
development of humans Is the loni process of hiologlonl evolution. As b mas developed put
of the buckground of thephysical Universe. man, with bis mind, intellipence, will, renuins an
integnl part of the physical Universe. Thus, the so called physical Universs is law governed
aystarn i which mun's betng, his becoming, his emotions, his will, his idess sre determined,
Moreover, man s essertially o rthonad snlmal s his eationalicy seisally incorporstes the
harmioay of the Universe, Thus, lumun's morality mist be refemed back 1o man's innate
ruthonality. I this sende, it .can be suid thal reasot ks thie stiction (o morality becatse the
comtiribution of reason sctually develops hunan's sense of morality. Resson asctually appeals
o comsience and conscienice is the instinitive awaretiess of etiviromments. As the outcame of



rutiomplity, consciénee is po longer mystic and mysterous. 1t ks o biologieal function s
actualises o the level of consclousness. According W Roy, the inniste rutionality of mun
gespres the hurmonious order of the Universe. Such hatmenious onler can alse be atributed
2= morl prder becanse morlity isa mtiomsd function, This, it can be sald after Roy that
Imin's purpose of sowil cowrse of setion senlly nakes man incrensingly conscious of his
it raatkonality, This would leads us 1o say that iny aempt of reorpanising soatety mis
stiirt off (rin thee rowt wf the society, Le., from lhﬂ unit of srckety which in fact initittes in
developing 2 now philosaphy of revalition on the basis oftuman hﬂ'ila,ﬁn‘ cultiere, ethos, and
subsmeyuently incorprates the primciples of political sction and economic recomstroction. This
comtstnetive process anising out af the synthisds of both momfity ind politics eventually helps
tor aecomplish Radicalivm, The concept of Radicalism os eonceived by Roy is nor associnted
with & natiop, not with & class, but with a man. The concern of radicalism s man, I} sonceives
freedom as freedom of the individual, That is why it has beon termed as New Humanism® by,
Roy. In justifYing his own copcepl ofsew Humanism, Roy poes on 1o sav that tis eadicalism
i= called new himanism because it has been enriched, reinforced and elaborated by scientific
knowledge. As the outcome of scientific knowledge socinl experience has been mained dunng
the centurics of modern civilization. Roy further has conceived humanism as cosmpypolitan
humanism because it denies the existence of autonmmons National Siates: According (o Roy.
o cosmoepolitan mmmism is espirms] community’ ol free men and wiomen snd thus by no
micanx 4 diciated by the boundaries of Nutional Stdes, such as capitalist flacist, comiritiio
oF wy other kind. With the impact of cosmopolitan humsribsm the exisened ol Natlomal
Stutes will gradually disappear. Thus, cosmopalitan humanism eventually infrodilees o rdical
perspective of the e of manking in general.



Radical Humanism and Radical
Democracy

Accordig o Roy, mdvidual freedom iy the main contenl of developmy radical Blmanium
and radical demucracy. Even Kanl while developing his morality pvies equal impbetance on
idivadimal frieedom and autonomy ol the will. According 1o Kant, o mdcil agent without
exteption st e an wdonomous moml spent and he will equally enjov lreedont. No maoral
action can be evalusted os pood or bud so lony the sctfon is perlormed by n moral dgent ks ot
free. Radical humanisng is 4 process of uplifting or process of libening soclal 30
organisation snd political mstinidon from divergen of ldenlogicnl prejudices, discordan
doctrines, and conflicting dogmas. This, madical hummnism is o continuois process of human
progress and {1 canned be possihlie by forfelting human froedom, Thene s mir guestion of doubt
thing prursalt for reedom can b referred buck to man’s struggle fir exisience. It accounts fos
thiz cameguest For man over nature Tn onder to fulfil his biological needs. In fiwt, freedim
metinlly gives fise 1o the foundation for his custant scarch for knowledise. It bl indbvidus]
W overcame the tyranny and despotism of naturs! phentmens and sovial constraings. Ever
man involves into bislogical struggle for extstonce sincd his or her birth and i/ this regard,
quest for freedom b5 a miust for enhanciing his potentinlity and mtelligence for sccomplishing
higher levels. Dne dhould aot anderstand freedom of will only in the sense of sconomic
sufliciency. We think freedom from coltersl regimentation s fir more important than
economic spificiency because culture {reedom helps one 1o Mourish human potentialites and
ereativity then economig Hoarishing and sufficiency. Ope can judie the merits of sogind
vegmmsation by wisdom wnd knowiledge and thut is why it has been said that “man is the
mieasure of evervthing', becauss pnly the humans within the globe can soquire wisdom,
knowledge by colivating his mifonaiity within o decent sociely which is cubtumnlly figh and
which is free from culiurml rogmmentation: eswell. In tis regued, Row goes on to say that "the
philosophy of the futore should proclaim e the merit of any pattem of social otpanisation
o polical instittion is w be judged by the actual metsuee of freedom It gives 1o the
idividinl.” According (o Roy, society as either composed of nathon: ot £loss' or individials
b the creation of man is goest ol freedom. Social relationship of individuals i & constarn
conflict arising oil of the urupyle of existence. Accoiding to Sartre, humnun existence is n
seties of mecidents, conflicts, Accordingly, the pursiit for freedom is the continuation of the
primitive mar's strugele for existence. Freedom b the buesle wrge of all sociy) development. |t
is the progréssive elimination of gil the fuctors, such us, physical, social, psychological e
which are the unforescen obstructions ol the unfulding of man's rtional, moral and creative
potentinlities. No society can be culturally develpped withaut miitial trust, cooperation and
relationship and Mreedom B8 the minkmm megsane through swhich the fimction of social
eelutinnshlps ann be maintained. Therefore, Roy inclines to vy that the sum-total of freedom
scually enjoved by lts members individoally is ihe mensure of the iberting of any social
order, Without freedom of will of the individils the progress nl‘llv.- society woull be paeudo
ohe In fhot. economic prigress withoul ulturl attachment would be very dicontive hecaime
in such i case th caltuml aspeet of the soclety, the erentlvity of the individusli of the socian




cannol be developed. What we ¢an say here (6 that o pew warld of freedom will not result
sutormatically from an econsmic prpaniuticn of society, Nor does freedom necessarily follow
Fram the capture of political power by u party elniming 10 represent thie oppircssed und
caplpiied clavses Roy fiels that without individund freedom solin) rdennstniction eamnol he
persalhle. The meaning ol froedom in the irue sense of the teem cannat be manifeed within
politleal constemints, economienl deconim hecause politien) constralnts and econpmic
decorum actually being nhout individunls' collpetive ego thit netunlly goes agminst the
sanetity of freedom, Ruy does niot agree with the view thas the negation of freedom & the
road of freedom. Freadotm for Roy is the oulcome of all rational collective endeavours. It has
heen an ever larger measre of individuul. I this sense, freedom is real omly as mdividual
freedimy, Roy therefore suggen that freedom of the mdividuals can only be nestored by
ahalishing of private property, state-ownership, planned cconomy. Such thines actually do nuy
by themselves end exploitation of labpur, not ensure an equal distribution of wealth.
Acconding 1o Roy, planmed economy defects its own parpose bocamse instead of ushering in «
higher form of democracy on the basis of econvmic equality und socil justice. it may
introduce a political dicksiomshap. Thus, the so-called economic democracy 18 conditional, it is
condhiromal in the sense that i1 con Tunction anly within the envirenment of political
democracy, However, i1 has been termed as planned ccomomy bocsuse 1t will ensune groatest
gowd of the grestest nomber. It will then mesn equal distrittion of wealth and therchy
emsyres social justice in the fee of economie justice, In this sense, oni hos o say thet
planned ecomomy actsally reconciles planming with fresdom and thus i would be more
gequicscent, o hunum welfore, However, Roy does not ugree with this proposal. Planmed
economy ks creatod by mun aod it csn subserve man's purpose. The relevance ol political
dictutorship einnit be tuhed out from pilanned sconoirsy and sny [oim of dictatorihip cinnol
e entértained by RodicalHumanist v soéial avalution. According 49 the radical himanisi,
politicy eminot b divarced from ethics without jeopardising the cherishicd idea of frecdom. 1t
ks uh empirical truth that immork] means nedessarily cormupt the end. Rov does not agrée with
the pattetn of Western Demieracy. He fecls that the Western Deémocracy is équally
disuppointing. He strosses on the reorentution ol Western Democracy on the human fiace, He
clajms that democracy of any form must be reverted to the homan tradition invead of
contralling & by’ o few polisical heads. He critickses formal democmmey and indend ol formal
democrucy he hus weleomed actusl demoenilic practice where the chisrcter of the panty has
et been measired by its ahility 1o catch voties but by the merits of ihe proclaimed prineiples
and published programmie. According t Roy, the chinscter ol the party should be jisdged on

the basis of the records of' the sovermment. However, even demosrtic government Gannol
entsure individual lresdom as it allows scope neither for the individial tor for the
intelligense. I fiwcl. even in metunl democracy, intelligence, imegrity, wisdom, morl
encellence, 25 a rule cudints for nothing: Roy this feely so long the purifyiag influence of
beman vitloes i brought 1o bear upon the political organisation s administoation of the
sowiety, so long the true human conseignee and creativity is not reflected, the democratic way
of fife. even i it would be a liberul ome, con never be realised. Roy in thig nezand says; = _ o
dictator regime, even il estiblished as the means (o o loudahle end, discrmmges the rise of
that type of gitizens. This, between Tormal democracy and dictatorship, humanity is deprjved
of the benefir of having its affairs conducted by spirimally free individuals, and is



consayisently debarced from advancing lowirds the goal of 1+ freedom. " Avconding to Roy,|
even liberl demodricy encourages dictatorship. 1t equally regiments the creation of human
wilises Adeoiding o Roy, s long the creation of human veloes aro sot allowed w influenee
or floyrish, there {s no meaning of demogracy. Demnocracy con only be recovered by enaring
the creation of human values in its 101 form. Democracy miet recover the humanist tradition
of modem culture, This dies not require changing the caclier slogan that 'min is the measore
of overything's it will remsin even in the fevised form of democnicy where ‘man mist agsin
be the meacure of all things” Thils, in e pecepled form of democmcy, Roy feeks,
intelligence, nfegrity, wisdom, moral excellence, should be the wst of leadership, However,
in the piast and even in the presem democracy has been questioned. Even the sdvocates of
soin] democrscy have fiiled togive o suituble answer in this rogand, Democracy 2 times has
bt <ormve up from s dictatosship, Theeefore, Ry suzgests that the (undumental
democratic principle, i.e. the greatil good (0 the greatest mambers., con only be realised when
the: canduet of public alfais wall be in change ol spiritwally free mdividuals who represent
their vwn canscience before anything ¢lse. Roy ghves mare importance on moral sanetion.
For him morad sanction s the greatest sanction. In this regard, we find o similarty berween
Kant und Rov, Kant equally emphasized the supremacy of moral sunetion, The defsult of
parfimmentary democracy is that v overemphasises politival fows opd thoughis instead of
movality, 1 s importent (o observe hero thal there we notice moml dictatorship in moral
sunction what Kant called 'cotegorical Imperatives’, Rov equally admits mora] dicitorship as
it etmime to be the mesns to an end. Howeaver, unlike political dictrorship, momal dicimorship
i5 something different. In the ease of merality imperatives come from within boanded by
ravionaliny and conscronsaesy, whertns inpolitics, the dictations come from outside in
mitigating or Mlfilimg vested imeresss. Thos, Ry feels thit democraoy mist bave
philcsophical reorientation in order 1o survive and tackic snd resist thie powerful onslaogid of
dictatorship. Roy this suggestsn form of radical democracy insteud of paliticil liberil
democriey. Radidal democracy &= 8 kind of democraey thiid hak beeti se4 on ihe basiy ol
philosuphical orealation. Aceording o Roy, duch s onganisation ol sociéty can wililids
ample opporiunity fior mdi: it will replice the exedutive power of the stite umddr the contral
of free individuils. Radical democricy shoild not be survivid on the basis of the will of
petiodical elections. Eleclod deloputes alwavs enjoy dictetorship bocause they reakise tha
they have been elected by the people, Accordingly, Roy feels that delegation of power
stultilies democracy. He further contends thal povernment for the people can pever be fully a
govermment of the people und by the peaple. Demuericy will he plaved above panies. We ane
enjoying 4 democmey in Indiz at presenit. We think that Roy's siispicion |s il very much
present in Indian demectsey, Bvien though sur conmitutionsl preambled recogmes a
dempcriey which ks no losger n cadre based demperey, bt the gronund reality in most cases
dives not maich up the prenmbles. Indinn democracy bs party based dermocracy, Thus Roy
criticises & form of democrcy which exhibits its loyalty townrds pary members, whith
ijtnores intellectunl independence, mural inlegrity and individunl swisdom. A mdical
demoeracy will be o kind of demoarmcy which ohjective is 1o aimulate conucioms and
Imegrmed effon amongst the people, which ensures fresdom of the individusls, the spirit of
free thinking, and the will of the individunts. Side by side it will restsn external forces which
wirhd e detrimental s the progress of the state. Thir, 8 new Rennlisance, based on




eationthlism, individualism and cosmopolitn Humanism is exentinl for democrmcy to he
realised and eppable of delending itself, This will creite an stmosphece of muking humin
values tridmph, During this trunsition period the valuahle service of these who are bes
griaalitied (o the leaders of the soviety will eecommend u specific number for membership of
thie Conneil of Hla.h:, The economic life of the soviety mint be progressively freed from the
pusrstlysing und mujm:ng control of vestey interents. This, mdicalism pmmfmmlmm
regimentation of socfety bised on vested lienests in order (o eliminate the possibility of
explloitation of man by man A.-mmHng tir Rew, the sconomy of the new social onder will be
e on production fir use und distribution with refirence 1o hurman needs. 1ts caltare will
b hresed an universal disteibution of knowledge and incentive to selentific and all other lands
of creative activits. The new saclety will nocessarily be a planned one based on the frecduom
of the individim| as its main ohjective which will equally be palitically, economically,
ewlturally sound, Thos, it will be a democrcy copable of defonding itseif. Thus, for Roy,
rudica) democmey: can be attaimed through collective eifors of spirizually free men amd
women. A5 it has been accomplished by creating o new order of freedom of spiciually free
men and women, it will function as the guides, friemds snd philosephers of the people ruther
than as dictator rlers. Therr politeal practice will be rationad with @ coherent amalgamation
af both resson and muerndity, The mdical Demoermtic Stae thus gncouriges the support of
enlightened public opimion o well 35 the intelligent sction of the peoaple. Instead of capluring
power, the Ridicel Humanists will belp democtatic orpanisution without encroaching upot
thi fecedoam ol the Individual. An ivereasing lnget tuumbisr ol mien who are gonscious of their
ctualive power. motivited by o determritied Will to renitké the world, moved by the adveitirg
of idews, and fired with the ideuls of 4 frée socioly ol fnee men, can create condugive
conditions undet which democrocy will be passiblo. Roy says "Spiritually free individusls at
the helm of afThirs will smush all chaing of slaveey wnd ushir of freedom of all.*



Principles of Radical Humanism

After defending the ground of radical demoemcy insteod of political democmicy. Roy then
sggests a fow pringiples of muical democracy, In this regard, he snggests twenty Twa theses
altogether. Let us explain each of these theses in tom after Roy

Une,

Min i the archetype of sodiety; co-operative socinl relanionships contribute o develop
mdividunl porentialities, Roy intuits socipl progress through the development of mdividual
becase collestivity prosupposes the existence of well-being: For Ray collective well-being is
the funcion of the well<being of individunis:

Two,

Quest for frecdom mnd search for truth constitute the basic urge of human progress.
Aecdrding o Roy, quest for fréedom (s the biological stripgple lof existence which eventually
pavcs this woy ol nltaming or Gaining o hightr level ol intelligence and emotion. Pursuil of
triith has miltifsrlois implications as it enhatices the level of intelligence: i enables man 1o
be pragressively free from the tyrunny of natural phenomena. Aceording (o Roy, tuth is the
curtlent ol Ronwledye.

Three,

The purpose of all rational haman epdeavotr, dividin) a8 well os éollective, i stminment of
freedom it ever incrensing memsare. Through individual freedom individon) poreslality is
unfolded and sceardingly individusl progress is mode pessible. Accerdingly, the position of
the individusl & the measure of the progneisive amd liherating sienificance of any collecrive
effon,

Four,

Rising out of the background of the lsw-govermed physical nifure, the humin being b
essentinlly mtlomal. According to Roy Human reason i a biological praperty and it lms
symmitry with himan wiil. Historical determinism therefore doss not exclude freedam of the
will. Himan will, as amaner of fact, b supposed @ be/the powerfal determining factor and
one ihould not confise the telealogionl or religious doatrime of predestination with fuman
freedom of the will,

Fove,

The ecomomic interpretazion of history is reduced from a wrong interpretation of muteriahsm.
Phibs 154 mustake, becaue the sconomic interpretation of hetory imphes dualism, whereus
materialism v 8 momstic phitosophy. Human ‘will’ cannot always be inferred direetly 1o any
CCONIMAE INGETITIVE.

Nix,

Ideation is o phalosophictl process resuling from the awareness of environments. However,
e they wro fommed, then thiy exist by themselves and govemed by iheir own laws. Tdias
e process of soc] evalution rm parallel to cach other mutuslly without a dictition of
ciusal relation, rother they are historcally determined oo the basis of the Wistary of ideas
Sewvall,



For croating a now world ol fréedom, revolution muust po beyond oo cconamic stosgunisition
of ixclety, Froediim e not meiin necessarily thie captins af political puwer. Freedoin is
required fior the manifestation of humanity.
Eight,
Copnmunism of socialism may be'the conceivable means for the sttiiinment of the goal of
freedom. Thus, the goul of freedom is the munifestation of humanity through which
cominism o socialism ks revealad It iz ahsurd 1o argue thit negation of freedoa will lesd
b freedom: mther it & the freedom 1o give up the individual ar the alkr of an imaginary
eollestivi SN,

Mine,
The state being the political oruunisation ol society, ity withering sway under Comarimiim is
ol which his been exploded by experience: Powerful political malinesy persists within
plinned ecunomy on the iy ol sockalised indistrivs. Cnly democmtie control of thi
mtchinery aline < guamnites freedom under the mew onder.
e,
State ownership and phanmed ecanomy do not by themsehves end exploitation of fabour nor
do they necesmrily lead 1o an eguml distibigion of wealih.
(R

Dricttarhip tends 1o perpetuate dsell Manped economy under political leadership disregands
ineividunt froedom,
Twelve,

"The defects of formal pachiomenmry democrney have also been exposed in experience. In faet
to make democmey effoctive power must alwavs remain vested in the people, and there must
be ways mnid means for the people o weid,

Thirteen.

Liberalism s Talvified or parodied under fonmal pardiametitary deimocracy. Here economie
ik iy bound 1o be a slive or 0 stavesholder. This vulgur concdpt mist be répliced by the
reality of an istinctively rtional being wio 18 imoral because be i rtional. Morality is 4o
dppuiral (o consciente.

Fourtsen,

The ahieimative ty parfiomentary democrucy is not dictotomhip, Ruther it would be an
orpanivied detocracy os an alternative of fodnal democrocy constituted by powerless
siomised Individunl cibidens. The porliament os an gpex body composed of o chuntrywide
network of people's fommitiees, The state will be coingided with the enfire scloty and this
will be tnder u stunding democratic control,

Fifleen,

bt funetion of s revolutianary and libenaing socinl philnsophy ks 10 lay stnphasiss on the
bivsite Tk o Histwry that mnn is the maker of his worlid. Man ks a thinking heing. His brain is
a means af productinn and prodoces the most revalutioniny commidity. Men are conscimm of

‘helr creative puswer. Men with their cremive poer remake the workl Thus, tm: mieT Galt

ereate conditions under which the demueraey will be possible.

Sixteen,

The method and propramme of =ovial revoluthon st e s om & reassertion of the basic
principle of souinl progress. Social progress can be made pm:nhb: by educating men



regarding principles of frecdom bs well s ratidmal co-dpetitive livine. The progranime ol
revolution will be based bn ihe principles of freedom. reason nd sociil harmiony by
climisating every Tori ol monopoly siwd vested Initeres in the reguldtion of social life.
Sevenleen,

Hadical democracy presippouss econgmic reorganisifion of sboiety so as to eliminite the
possibility ol exploitsion of eyn by muon. Economic reorganisgtion sctually unfolls b
potentiibities snd thesshy gunruntess progressively nsing stasdand of hiving. b is'the
fiounidation of the Radical Demoentic date. Economic liberlivation is the ol of freedbn,
Elglneett,

The economy of the new sociul order will be hused on produstion R use and distribution
with refierenee 1o humun needs. Unlike the political organisation the new sacieny based on
restsiits s seience will necessurily be planned with the fresdom of tha ndividul. Freedom
af individial by the culinination of the new society. The new sociery will be- politicilly.
ecutiomically and cultitrally democritic, As the hiew saciety is politically, economically and
culiuratty demoortic, the now society can detfend il

Ninctesn,

The idenl of radical democmey will be attained through the eollecrive efforts of spiritaliy
free men united in the determination of creating, o world of freedom. Unlike the iles, they
will funenon as the guides, frends pod philosophers of the people. As they will function as
the goal of freedom, their political prctice will be rational and cthical. The ohjective of
radical demperacy i3 1o easure the goal of freedom of the peopte. As Trecdom s incomsistend
with power, rmdical democrats will aim at 10 defuse power.

Twenty.,

Edueation of the citizen is the condition for reorgamsatian of socety, Dducation makes
people propressive and prospercus withou encrosching epon the freedom of the individual.
Thie tmipract of radical demicracy i3 huge i the sense that it brings baek detachzd individuals
o the fielrol of public affiies. The slale moachinery will coiise the freedom of the will ol the
inadividual. Only spiritunlly frie individoals m power can demolish all chaing snd dlavery and
ushet Ireedoin Rir 2]l

Twenty Chie,

Radiéalism inteprales schenee into dbcial orpanistion ond recondiles individoality wit
colledtive fifie, It gives o freedibvm of mural-intelleciunl s well os socidl doment. 1t offers 4
cumprelienaive thoory ol socidl progress where dynamic ideds find their due recognition.
Twenty Two,

Raticalism strts Trom (he dictom that "Man is the measire oF evérvihing™ (Protasorus) o
“Mun i the mor af mankind” (Marx), Therefore, importance should be giver to the
rigonstruction as the world g 4 commonwealth snd friendly of free men by the collective
endeavour of spiritunlly ernnneipated moml men.



Conclusion

In congligon, it eam be said, in brief, thot M. N, Koy s the exponant of Sew Hoouanism fas
axserted that the advance of soience was the factor for the Hberanon of mon's crestive noture
trom which cmerges the Rature of modém civillimtion in the progressve wiumph of geience
over superstition, reason over Taith
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EARLY YEARS

Jinrsk wat born s Mahomedall Jinpakbhol in Wosle jilsnglon L grancls

in Paklitan). The corliert rrzavds o his schas) regivtar tuagot hie wan boen

an Sctebar 10, 1873, bul Sarajini Neidw, the suthor of Tinnak's fiet biography ivei
the dorts Decamber 25 1676, Jinnuk was thi ¢ldest af seven shildren Born ta
Jinnahbhal Poonja [1857-1201), a prespeross Gujarati merchant whe had emigrated
te Slndh from Kathiowar, Gujarat, Jinnahbha Poonjmand Mithibas ke i sthee
children—Ahmod &l Bunde Al Rahemut Al Meiriam, Fatlmas and Shisden His Family
telsnged to the khojs branch of shi'd ilum. Jinnah had o torbalent time ot several
different schooly, 'ﬂﬂ'ﬁndljj Fewrad wtukility ot the Shrrtian Mittiona ry Society High
Schaol in Karachi 8t home. the familys mather torgwe wa Gujarat] but membess of
the howekald alio became conversant in Jeateb), Sindby dnd English

In 1587, Jinnah went e London to work fpe Graham's .SHFHIH.! prd Tradihg
Cempany, He had bren married 1o a digfant relittree named Eenibai, she i belioved to
Fmug hpen githar ¥4 or 18 qenrs ald ot the Yime of their misrrinne, bt she died thﬁr‘ﬂj
after he maved to' Landas ik mother divd arvound this time ds well 17 1854, Jinnah
quit his ek o study lmw at Linepln's Inn and graduated in 1896, Al obaut this time,
Finnah h_-q:rn tp purticipate i politics. An sdmirey of (ndian palitical

feaplers Dudabho Nasro|l and 3ie Phorszakah Mekte, Jdnek worked with sther
Incdien stadents on Naeroii's campatgr to win @ wol in the Britich Parlioment while
-ﬂnﬂﬁptn! lﬂr!i.‘rlj conititutipnalist siews on Indian vl f=yover nmunt, Jininakh detpised
tha ars cqmnce af Brithh officiale and the discrimindtion ﬂ.ﬁlhu‘.’ Truadicipy.

Jinnan came whser considarable prewary sihen bis Fabhee's businest was suiped
Eettling In Bambay, he became & suecenful lfluﬂtr-——gﬁinlns particulnr fome for hin
whilled hmﬂ’lln, ef the * Caucws Cose”. Zinnah bailte kauss in Malobar HIIL, lsiter
known ax Jinrah Hiusd. He wala ot an obiervant Mutlim dnd dressed 1hu-ﬁhnt ks
life in European-siyle clethes, und spokie in Enallih more than his mother

tengas, Gujarats. His reputution 21 o tkilled lawger prameted indian leaderAzal
Enr.guih.-b Tilak to kire him at definze counsil for kit sedltion {oial |n 1905 Janak
ably argued that it was At sedition for an Indian 1o demand fresdom and salf-
gﬂ'ﬂ'rnrnint e P o sountry, bt Tilak peczivad a rigerone term af imBrienmaint




ENTRY OF JINNAH INTO POLITICS

In 1896, Jinnah joined the Indian National Congress, which was
the largest Indian political organization. Like most of the
Congress at the time, Jinnah did not favour outright
independence, considering British influences on education, law,
culture and industry as beneficial to India. Moderate

leader Gopal Krishna Gokhale became Jinnah's role model, with
Jinnah proclaiming his ambition to become the “Muslim Gokhale®.
On January 25, 1910, Jinnah became a member on the sinty-
member Imperial Legislative Council. The council had no real
power or authority, and included a large number of un-elected
pro-Raj Iugni‘i:ts ard Europeans. Nevertheless, Jinnah was
instrumental in the passing of the Child Marriages Restraint Act,
the legitimization of the Muslim wakf—religious endowments—and
wis appointed to the Sandhurst committee, which helped
establish the Indian Military Academy at Dehra Dun,

During World War |, Jinnah joined other indian moderates in
supporting the British war effort, hoping that Indians would be
rewdrded with political freedoms.

Jinnah had initially nuuid:djnining the All India Muslim League,
founded in 1206, regarding it as too communal. Eventually, he
Jjoined the league in 1913 and became the president at the 1916
session in Lucknow. Jinnah was the architect of the 1916 Lucknow
Pact between the Congress and the Ledgue, bringing them
together on most issues regarding self-government and presenting
a united front to the British. Jinnah also played an important
role in the founding of the All india Home Rule League in 1916,
Along with political leaders Annie Besant and Tilak, Jinnah
demanded * home rule” for India—the status of a self-

governing dominion in the Empire similar to Cdnadd, New
Zealand and Australia, He headed the League's Bombay
Presidency chapter. In 1218, Jinnah married his second

Fl
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wife Rattanbai petit ("Ruttie’), twenty-four years his junior, and
the fashionable young daughter of his personal friend sir
Dinshaw Petit of an elite Parsi family of Mumbai. Unexpectedly
there was great opposition to the marriage from Rattanbai's
family and Parsi society, as well as orthodox Muslim leaders.
Rattanbai defied her family and nominally converted to Islam,
adopting (though never using) the name "Margam"—resulting in a
permanent estrangement from her family and Parsi society. The
couple resided in Bombay, and frequently travelled across India
and Europe. She bore Jinnah his only child, daughter Dina, in
year 1919,




Jinndh rose o prominence in the Indian National
Longress in the first two decades of the 20th century. In k

these early years of his political career, Jinnah

advocated Hindis-Muslim unity, helping to shape the

1916 Lucknow Pact between the Congress and the All-india
Muslim League, in which Jinnah had also become prominent.
Jinnah became a key leader in the All-india Home Rule
League, and proposed a fourteen-point constitutional
r_i:fg_rm_,g{_gn:tn safequard the political rigk’h of Muslims in
the Indian subcontinent. In 1920, however, Jinnah resigned

Prom the Congress when it dgreed to follow campdign

of satyagraha, which he regarded as Elihii!&.f_ﬂm_ﬂtsh;

_—







The ideclogy that religion is the determining factor in defining
the nationality of Indian Muslims was undertaken

by Muhammad Ali Jinnah, who termed it as the awakening of
Muslims for the creation of Pakistan, it is also a source of
inspiration to several Hindu nationalist organisations, with causes
as varied as the redefinition of Indian Muslims as non-indian
foreigners and second-cldss citizens in India, the expulsion of all
Muslims from India, the establishment of a IeSnl'Ig, Hindu state in
India (which is currently secular), prohibition of conversions to
Islam, and the promotion of conversions or reconversions of
Indian Muslims to Hinduism,

There are varying inferpretations of the two-nation theory, based
on whether the two postulated nationalities can coexist in one
territory or not, with radically different implications. One
interpretation argued for the secession of the Muﬂim-mﬂjnr{'tj
areas of British India and saw differences between Hindus and
Muslims as irreconcilable; this interpretation nevertheless
promised a democratic state where Muslims and non-Muslims
would be treated equally. A different interpretation holds that a
transfer of populations (i.e. the total removal of Hindus from
Muslim-majority areas and the total removal of Muslims from
Hindu-majority areas) is a desirable step towards a complete
separation of two incompatible nations that "cannot coexist in a
harmonious relationship”.

——
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Jinnah emphasizes that the Muslim League was the sole
organization committed to voicing the concerns of Muslims in
India, arguing that they'd been betrayed after the 1937 elections
with Muslim interests inadequately catered for. A divorce from
Congress was advocated, with fears that the Constituent Assembly,
much like independent India’s political life would be dominated by
Hindus. Furthermore, since Muslims would have a key part to play
in the political life of an independent India, they too must also
have a role in decisions made with regard to independence, whilst
also stressing that Hindus and Muslims constituted different

nationalities; this is the two-nation thnunj.




With Gandhi and Nehru spearheading the 'Quit India Movement’
during the chaos of the Second world wWar, both ending up in
prison, Jinnah was able to define himself as a key British ally
amidst the chaos, earning sympathies and consolidating opinion
behind him as the best protector of Muslim interests against a
Hindu dominance. In 1945-6 the Muslim League succeeded in
general elections, widely becoming recognised as a ‘third political
force’ in India alongside Congress and the British. wWith tensions 1
increasingly heightened over the 1940¢ by regional political leaders,
such as H. S. Suhrawdrdy, Muslim League Chief in Bengal, who
provoked rioting against the Hindu populace in Caleutta, civil
disturbances continued to rise. With the British administration
feeling increasingly unable to manage what seemed an steadily
worsening political situation, the then British Prime Minister,

Clement Attlee, announced before Parliament that British rule

would end in India "a date not later than June, 1948, This was

— - _4._



ultimately brought forward by a year by the British

administration.

Pariition was even by the late 1940s just one in @ number of
potential political outcomes. The notion of dividing the Indian
subcontinent into Hindu-majority and Muslim-majority areas as is
now characterized as the brainchild of Jinnah's Muslim League
went through various stages of evolution. Jinnah was most in favour
of federation, given that Muslims were scattered right across the
country. Nehru proved steadfast however in advocating a

centralised and unified Indian state.

'n the end, Nehru got a centralized Indian state, but not a unified
ene. Jinndh is often cast as the victor in Partition, achieving his
goal of an independent Pakistan, yet he complained bitterly before
his death in 1248 that the final settlement was “moth-gaten” and

incomplete,
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INTROUCTION

M. M. Roy was prominent [ndisn philesopher of 2 twantieth century, He was
frnous as the Father of Indian communism and viewed as the firs
resolutionary leader of india, He starced his caresr as a milltant political pctrvist
ana keft India In 1915 in search of arms far organizing an Insurgencs against
Britizh rule in India. M. N. Roy was definitely the most scholatly of modem
Indiain golitical philoscphers IN. Jayapalan 2000). He was also 5 grezl speaier,
who Mad a very distingt and diynamie style! stid he had wrilken hige nomber of

fexie. His most woluminous: ook wasabout &.000 papes titked

Manabendranath Roy had a inyslerious personality in the History of
antenlorial extremism, The broad sutlings of Roy's palliical activities and
Irterlgctoal mlsirnzs e woll knosen. Sn snticoloniil rebwelliolie whin) played oital
molein sn effort to secure arme from Germany for 3n upissing n India dufing

World War |, later on b2 Became a political expatriate whosz life took to the

Linftad States. Mexico, Russla, and Garmany, and through several pseudonyms

#nd political variations. As a member of the Communist Intemational, he
pondered Lenin on national llheration and operated in'the upper levels of
international commumism: thie was follovwed by his trapic fallurs In organiting
e communisis in Ching in 1927 and suDsequent expulsion from the
Comintarn. and then his slow drift into the darks of postcolonial Indian politics,
and his speech of an esoten mdical umemism that netceable his alienation

fram radical palitical strugghes.




BACKGROUND

M. N. Roy was prominent Indian philosopher of a twontieth century. He was famous as the
Father of Indlan communism and viewed as the first revolutionary lepder of indla. He stanted
hiy.career as g militant polttical activist and teft india In 1915 in search of armyfor.organizng
an imdurgence sgaing Bntish rule in India, M. N, Roy veas definliely the most scholitly of
modern Indian pofitics] philotophers . He was alwe a great speakt] who hst §uesy disting
and dyramir style; and he had written ige niimber of teats. His st voluminous boak was
abolit 6,000 papes ftied. ManibEndrenath Ray had 8 mystedicus persomality [0/ the histonyg
of anticolonial extremism. The broad outlines of Aoy's political activities and Intellectual
musings are well known An anticolonlal reballious who played vital role in an effort to secure
prmy from @ermany for an uprlsing n india guring World War 1, later on, he bacame a politiczl
expatriate whese life took to the Unitsd Sesteq, Maeslen, Russia, 2nd Germany, and through

weweral preudonymt and palfical varation). A4 a member of the Communist ntemations!,

he pondered Lenin on national liberation and operted in the uppor levels of international

communisen; this was followied by hig tragic falhure in ergablzing the commaunizi in Ching 0
1927 and subsequent expulsan fram the Cominton, anid them it stow drift into the dark;
of poiicalonial ndlien pellikcs and Hi kbheach of in etoiterit radical huisrmanism that

nuticeable his adienation from malcal pollthizal straggbes




M.N ROY’'S COMMUNIST MOVEMENT

Eov begiun his political cate=r ai & edllltenl natirraliel. comsldeting ln the eilt ol the Bimb i
the pistol and the cequtremint of an amesd invurrection, He sstended (o high peyiten in bt
communist movement. The high positon vesied him with power and presipe (5 Kamik, 1973],
Roy minde stncein and motlcalous effocts 1o estabdish conimct with (e commminist world. amd
attracind the stentken of :-:u:rh'lng Indiibes resoluthonariis amd eonveried temm inio
communisis. M.N Roy mrroduced e process of displacing commmmism in fmdia hy serdingg
Lils trafned representatives to different pacts ol thé country. He ol a number ol Indbon Mustiins

alaromd vg;lui braeh Tt thile country & a romotsiration sgalmi the British policy m regand to

Turkey. These Muxlims onee kegs i imprisonmen) wero meleased by the Russian farces.
Injrlally they were pot gware of communiut, However, Rov convinged them, He nude i clew
that they coald acoomyillsh thedr mission and Hiberate India by gmbwacing the path ol commumist
eevaliition, Finally. they agreed to carry the missage of Maesdsa and Cosmaeist thought to
Indl. Nalind Gupm, Shansubueda and Ajodbya Prasad were the first comminist
emlighries who readhed |ndis thiough the sea route [Pyatr Kutsabing ef, al,
1987} Thus commniitiiem tHat began n 1he early 1920 g0t stpported whsn
Mopscow traned Inman representatives were sent out spread. the now
phitosophy (Pyatr Kutsobin, et al, 1987) Roy was a creator of the Mexcan
Communist Party and the Communist Party of Incla. He was alsa a
representative to congresses of the Comminist Intemational and Russia's alde
to China. Followine the rise of Joseph Stalln, Hov left the mainfice cortimbint

maovement o pusue an independent modical politics. Roy resagniied that the




congress was “the leader of the movement for natianal fiberation® and apprealed
for the adbfption of a libéral economic program dedicated to ephance the
stanidaird ol living af ke disadvanizied warkers gl pedssnts. The Hianlbesio
stated that only by working for the cconomic betterment of the massas, the
congress hape to gain their support in the stniggle for independence and this
bitcome a restl mass movaement. Roy was harshly critical of the exploitation of
workers tirbulehee by the rationalist for thelr polliical atm. e urged the Indian
MNatlonal Conglless to procure the suppdrt all the worlders i peasaris by
incliding the redress of their irnmediate grievances In Hs prograrmme (Shashi

Balrath, 1¥87) In September 1521, Roy sent Nalini Gupta to Caicutta, He

otignated a communist group and retalned it under Muzaffer Ahmed belore

returning to Edrope Lh March 1922 Undeér Ray's leadership, Shaokat Usmanl, a
resident ol Blkarkyr, e back to Indin in December 1922 and Toemied
communiss groups & Bannrzs and Kanpur, where he was detmmed on 9 May

1923




M.N ROY'S RADICAL HUMANISM

Humariknm Boy was a bom revalulionary, He was influenced by Maryists when
stayed Ih USA. He was ane of the leamed persen of Maradst o world, Later on,
sofneE diffemnces o Detwern Roy and Stalin anid Roy was criticlsed o= a
revisionist With time, Roy  #came critic of Mandst In later years, he
Iranatormed his philosapby free Marxism o racbical hymanismestich was calied
niew Bimanism, It was great coptribution of Roy in the arena of mocldem Indian
political thaught . The uttermost plece ¢f his onginal work which &5 planned (o
be man’s Ultimgte Tolllinent s New Humandisin, HUmanlsm 5 concernlbi e
refation senween [ndividus! anod society) Roy stated thar indwvidual was an end
itsell and pociety was simply a mean 1o an end. Roy believed that man creatad
society for certain objects It means that all sodal relations, politicsl, economic,
social, ethical mist be adiisted tito the fundamental requilrement of prometing
the freedom nd libarty MMlUmakiism is dodved Trom' the Latin word Hiurmnans,
meaning @ system of thowght concerned with human affalrs in general,
Humanism s an atfitude which attaches primary importance to Man and his
faculties, affairs and aspirations. Humanism had to pass through a process of
development and change. but it maln idea was that Man must reridin the
Stipreme Being Hulmanism means respect far mar ab Mon and ot only EBecaus:

of his indroiclizal achevements. The essenco of Humanism (5 the importance




placed on human beinge. the Individual 3% the centre of all aspirations of human

activities. And, there sholld no dogmatle autharity over life and tholight ®

It can be Interpreted from Roy's views that Roy distingoishes his new Hpmanigm
from the French and German schoals of Humanism of the 19th century. New
Humankm | based on the ipvestigations of physical stience, sociology.
phillasnphy and cither banches of koowledes, Its philosophicsl Foundation
provvfded [y matecallsm and its methodology & mechanistic. | orofesses

confidence in the creative pawar of man, Man denves his soverelignty from his

creative sthisvement In the understanding and partlal conquest of nature. New

Humanksm, accoiding o Roy, clilms to reassert the Indiependiénce of man by
highllghiting that history offorsd men's activitiesand” statn oar society has ha
power to Impose abzolute gowes of man, New. Homansm s based on a
mechanistic cosmolngy and materialistic metaphysics, Man derves rationality
from nature through biglogical evalution, Thus Boy dabms that humanism & 2

ohiletophy baszd an p eynthesis of the achievement of modern knowledge

MNew Humanism of Roy aims & insbiling a sense of prnmacy of valuss and the
urge for aternal freedom. Roy described that democracy wollld be efficacious
only when spirilially free indvidials aouume the condutt of public affalre He
strongly balioved in the greatest good of the greatest nimber that can be
accomplished onfv when membersof the governmentare responsible m the first

place to thelr respective mamlity. Roy has moved far bevond Marxism and he




has articulated same fundamental philosophies on which his Humanism stands

The main boarll k& an independience of man, Sovereignty & a Wide-nging

concept which Includes freedom of mian. It lorbids the Sssiimption of aiiy ather
stipenir forces . Another man factor & thal humaniam demands passable
ermphasis on all permeating democracy as distinguithed from Parliamentary
demacracy. All pervading democracy means democracy infiltrating into all lsyers
of administration, a3l layers of sociehy and all layers of Individua! e, The otiser
impartant twanig 6 rationality. For man, his only guide (s the volce of reason and
raticinalisy of action follows from L New Humanism implies these thres
arinciples essentinlly and other guiding forces will fallow from them Hutnanisem
mest be a moral philesophy. It must assert that Man alone is respansiple for
what he k& Radical Humanism Brought Rey closer to Gantdhi's besiefs. There
wiere similarites as also differentes between the thoughts of the two. Both
recogalred the individual as the centre of all social movements Both supported
décantialization of political and economic process Roy wae howews 3

mstirialist while Gandhi was gulded by spiritualism.

Boy's Mew Humanlsm s cosmopolitan m s viewpaint. New Humanism 1S
promised 1o the idea of 2 commonwealth and fraternity of freeman, He
slpported a veorld tederation, (o his weell known work, Reasan, Romaviticlem and
Revolution, Roy wrote that "New Himanisn Is cosmopolitan. A cosmapolitan
common weilth of spiritually frée men would not be lenited by the boundares

of natioril viates- capitalist, fascist spciafisl. communist oF any ather kind whith




will gradually disappear under the Impact of the twentieth contuty renaissance
of Man". Boy makes a cdissimildnty  betwedh cosmopolitinism  ard
intermationalisrn. He pleads  Tor 3 spivitual community. or a cosmopoiitan
humanism. lateenationalism asstimes the o0sionce of sepswEis nEton SITes
Rov considers that true world govermment can be bullt only by the

decentralizaion of nation statas

Roy's philowsphy of humignism was Teavily <riticised Raoy's ptilowophy of
Wiomiilar was heaully criticisad on various grounds. As Roy stated mal all liwing
btngs ariglimmted out of the matiar, Even the mind 15 the product o matter. But
challengarns srpeed that he had © alied 1o glve logicai and 2dequiste reasons as o
now the [hing bodies e crested olt of the mattar, He developes his theory on
assumption that man is esgontially o tatlor being. Roy was a0 coticies fer

rellmlous a3 8 Hindrance in'the developmer of freedom. Antagonists argued [t

relighciy played an important roie i our cultural and Intelleciial development.

Ancther presumption ot Rey was that physical and social beings are goves red

by the same laws but such an analogy ks not viewedl as comrect by other thinkers




Conclusion

"Innovatian was in the blood of MN Roy. He was a radical activist,
conlident leader, renowned writer, and political theonst. His
eontribution both nationally and Intérnationally is mghly
acknowledged. With his recommendation of communism to Indians
35 a weapon of freedorh struggie till the cancept of radical Humanism
he was pratsed 2 lot. He coordinated with so many extremists in India
and formed many free-thinking arganizations. All-round development
of human belngs s the stepping stohe towards a modearn society. He
supported renaissance with a colossal philesophica! legacy.
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INTRODUCTION
MUHAMMAD ALI JINNAH

Mahammed Ali Jinnah, also called Qaid-i-Azam , Indian Muslim
politician, who was the founder and first governor-general (1947-48)
aof Pakistan. linnah first entered politics by participating In the 1906
session of the Indian National Congress (Congress Party) held at
Calcutta {now Kalkatal, in which the party began to split between
those calling for dominlon status and those advocating
independence for India. Four years later he was electad to the
imperial Legislative Council—the beginning of a long and
distinguished parliamentary career. In Bombay he came 1o knaow,
among other important Congress Party personalities, Gopal Krishna
Gokhale, the eminent Maratha leader, Greatly influenced by those
nationalist politicians, Jinnah aspired during the early part of his
political life to become “2 Muslim Gakhale.” Admiration for British
political institutions and an eagerness to raise the status of India in
the international community and to develop a sense of Indian
nationhood among the peoples of India were the chief elements of
his politics. At that time, he still looked upan Muslim interests in
the context of Indian nationalism.

8ut, by the beginning of the 20" century, the conviction had besn
growing among the Muslims that their interasts demanded the
preservation of their separate identity rather than amalgamation in
the Indian nation that weuld far all practical purpeses be Hindu,
Largely to safeguard Muslim interests, the All-india Muslim

League was founded in 1906. But Jinnah remained aloof from it. Only
in 1913, when authoritatively assured that the league was as
devoted a5 the Congress Party to the political emancipation of Indla,
did Jinnah join the league. When the Indian Home Rule League was
formed, he became its chief organizer in Bombay and was elected
presiderit of the Bombay branch,




CREATER OF PAKISTAN

Jinnah had originally been dubious about the practicability of
Pakistan, an idea that the poet and philosopher Sir Muhammad

lgbal had propounded to the Muslim League conference of 1930, but
before long he became convinced that 2 Muslim hameland on the
Indian subcontinent was the only way of safeguarding Muslim
interests and the Muslim way of life. It was not religious persecution
that he feared so much as the future exclusion of Muslims from all
prospects of advancement within India, as soon as power became
vested in the close-knit structure of Hindu social organization. To
guard against that danger, he carried out a nati anwide campaign 1o
warn his coreligionists of the perlls of their position, and he
converted the Muslim League Into a powerful instrument for unifying
the Muslims into a nation. At that point; Jinnah emerged as the
leader of 3 renascent Muslim nation. Events began to move fast. On
March 22-23, 1940, in Lahore, the league adopted a rasolution to
form a separate Muslim state, Pakistan. The Pakistan idea was at first
ridiculed and then tenaciously opposed by the Congress Party, But it
captured the Imagination of the Muslims. Pitted against Jinnah were
many influential Hindus, including Gandhi aivd Jawsharial Nehru. And
the British governmerit seemed to be intent on maintaining the
political unity of the Indian subcontinent. But Jinnah led his
movement with such skill and tenacity that ultimately hoth the
Congress Party and the British government had no option but to
agree to the partitianing of India. Pakistan thus emerged as an
independent state in 1947, linnzh became the first head of the new
state. Faced with the serious problems of a young country, he
tackled Pakistan’s problems with authority. He was not rega rded as
meraly the governer-general. He was revered as the father of the
nation. He worked hard until avarpowered by age and disease in
Karachi, the place of his birth, in 1948,




TWO NATION THEORY

At that point, Jinnah emerged as the leader of 3 renascent Muslim
nation. Events began to move fast. On March 22-23, 1940, in Lahore,
the league adopted a resolution to form a separate Muslim

state. Pakistan. The Pakistan idea was at first ridiculed and then
tenaciously opposed by the Congress Party. But it captured the
imagination of the Muslims. Pitted against Jinnah were many
influential Hindis, including Gandhl and Jawaharial Nehru. And the
British government seemed to be Intent on maintaining the
political unity of the Indian subcontinent, But finnzh led his
mavement with such skill and tenacity that ultimately both the
Congress Party and the British government had no option but to
agree to the partitioning of Indfa, Pakistan thus emerged as an
independeant state in 194/

Jinnah became the first head of the new stale. Faced with the
serjous problems of a young country, he tackled Pakistan’s problems
with autharity. Ha was not regarded as merely the gov ernor-general.
He was revered as the father of the nation. He worked hard until
overpowered by age and disease in Karachi, the place of his birth, in
1948.

The two-nation theory in its simplest way means that cultural,
political, religious, economic and social dissimilarities between the
two major communities, Hindus and Muslims of the Sub-continent.
These differences of outlook, in fact, were greatly instrum ental in
giving rise to two distinct political ideologies which were responsible
for the partition of the sub-continent into two independent states.
The two-nation theory means that the Hindus and the Muslims are
two different nations, On the basis of two-nation theory the Quaid-i-
Azam demanded the partition of India into two states, 3 Muslim
state ta be called Pakistan and the other Hindu India that ts Bharat.




EVOLUTION OF TWO NATION

Theary concept of Muslims as a Nation developed before the
establishment of Pakistan. Pakistan was the product of this concept
of nationhood rather than Pakistan creating a concept of
nationhood. Retrospectively the Muslim nationalism emerged with
the advent of Islam that Introduced new principles pertinent to every
sphere of life. It pledged the redemption of the humankind
establishing 2 benlgn soclety based on Qur'anic teachings. The
beginning of the Muslim nationzlism in the Sub-Continent may be
attributed ta the first Indian who accepted Islam. The Arab traders
had introduced the new religion, Islam, in the Indian coastal areas.
Mukizmemad bin Qasim was the first Muslim invader who conguered
some part of India and after that, Mahmud f Ghazna launched 17
attacks and opened the gate to preach Islam. The Musiim sufi {saints)
like Ali Hejveri, Miran Hussain Zanjani etc. entered Sub-Continent.
They, rejecting the vices in 5 the Indian society, presentad the pure
practical picture of the teachings of Islam and got huge conversions.
Qutub-ud-Din Albuk permanently established Muslim dynasty.in
india that followed Sultanate and Mughal dynasties. Thus a strong
Muslim cammunity had emerged in India who had its own way of
life, traditions, heroes, history and culture. Islam could not be
absorbed In Hinduism. Deen-e-liahi, Bakhtl movements, etc, created
reaction amongst the Muslim ulama to preserve the pure Islamic
character and save it from external onslaught. Role of Sheikh Ahmad
Sirhindi and others is noteworthy. Equality and social justice nspirad
conversions to Islam. The British won over the Muslim rulers due to
the industriz! and scientific developments and modern war strategy.
The War of Independence (1857) was a shattering sethack to the
indian Muslims who were held responsible for the rebellion by the
British, The Muslims were put into the backwardness with the help
of Hindus. This was ane of the outstanding motivations that paved
the way to declare the separate identity of nationalism, the Muslim




nationallsm. The Muslim scholars sought to reform the teaching of
Islaimic law and to promote its application in 2 Muslim society, The
prominent name among them ks Sir Syed Ahmad Khan (1817-38) who
awakened and guided his community well in time. His educational
drive, the Aligarh movement, proved to be the best means of social
mobility for the Muslim gentry under colonial rule. n 1885 the Indian
National Congress was founded to indicate the beginning of the
Indian nationalist movement under the British. The Congress worked
and helped the British rule, Sir Syed advised the Muslims not to join
it because, he thought, the Muslims were nat in position to invalve
into the anti-government activities. It has been argued that Sir Syed's
fear of Hindu domination sowed the seeds for the "Two Nations
Theory" later espoused by the All-India Muslim League, founded in
1906 and led to its demand for a separate state for the Muslims of
India. Sir Syed argued that modern education and non-pelitical
activities might be the key to Muslim advancement. The All-Garh
mavement produced educated leadership who could protect the
Muslims™ rights on the Western paolitical lines.All India Muslim
League had been founded jn Dhaka to promote loyalty to the British
and to protect and advance the political rights and interests of the
Muslims of india. Thus the concept of ,separate electorates” was put
forward to dawn a new day for the Indian Muslim




IMPORTANCE OF TWO NATION THEORY

The Two-Nation Theory served as the basis of demand for Pakistan
by the Muslims in British India.

There are two major nations In British india.

The Muslims are not a community but 2 nation with a distinctive
history, heritage, culture, civillzation, and future aspirations.

The Muslims wanted to preserve and protect their distinct identity
and advance their interests in India.

They wantad to order their lives in accordance with their ideals and
philosophy of life without being overwhelmed by an unsympathetic
majority.

Initially, they demanded safeguards, constitutional guarantees and a
faderal system of government with powers to the provinces for
protection and advancement of their haritage, ideritity and interests.

Later, they demanded a separate state when neither the British nor
the Hindu majority community was willing to offer those guarantees
and safeguards.




JINNAH ON TWO NATION THEORY

By the end of the 1930's Jinnah & the Muslim League had completely
abandoned the concept of ‘our country’ & ‘common motheriand’.
Now Muslims were not a minority but a full fledged nation.
Dellvering the presidential address at the Lahore session of Mushim
league on march 22, 1940, he said

The problem In India is not of @n inter communal character but
manifest of an international one & it must be treated as such, If the
British government are really in earnest & sincere to secure peace &
happiness of the people of the subcontinent, the only course open 1o
usall is to allow the major nations separate homelands by dividing
indiz into ‘autonomous nationzl states.

According to him Islam & Hinduism were not two different religion
but,

In fact, different & distinct social orders, and it s a dream that
Muslims & Hindustan ever evelve a common nationality had the
misconception of ane Indian nation has gone far beyond the limits
and is cause of more of our troubles and will lead Indian into
destruction If we fall to revise our notions in time. The Hindus &
Muslims belong to two different religious philesophies, social
customs & literature. They neither inter marry not interdine together
& thiis they belong to two different civilizations which are based
mainly on conflicting ideas & conceptians,

The whale arsument revolved around the logic that * Hindus &
Muslirs were different nations with entirely irreconcilable
worldviews, sense of history & destiny.

it Is to be noted that until 1930 the idea of Pakistan or even two
nation theory was not an issue. The forceful preaching af the
concept did not appeal to the masses & neither did the Musiim




league took a notice of it. Jinnah’s case was na different. He started
as a congress deologue & remalned committed to composite
nationalism for a long time. Be converted to two nation theory only
in late 1930's. His conversion played a major role in popularising the
concept.
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INTRODUCTION

Manabendra Nath Roy (born as Nanendrabath Bhattacharya,
better known as MN Roy, 21 March 1887 to 25" January 1954)
Was an Indian Marxist revolutionary, radical activist and
political theorist As well as noted philosopher in 20" century.
Roy was the founder of Marxist Communist Party and
Communist Party in India.
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MN Roy was a revolutionary, who symbolized new ideology of
freedom movement that differ greatly from both moderate
liberalism and Gandhism. He was strongly influenced by
Vivekananda and Bankimchandra, he was also attracted to the
political ideas of Aruvindo Ghosh. Bhupendranath was his
associate. His brief association with the revolutionary group
was crucial to his career.

In Mexico, MN Roy was influenced by socialist ideas. He was
associated with the formation of Mexican Communist Party.In
the aftermath of World War Two, Roy moved away from
orthodox Marxism to espouse the philosophy of radical
humanism attempting to chart a third course between
liberalism and communism.




03
BACKGROUND

MN Roy had differences in opinion with Lenin at the second
comintern standard on the strategy and tactics to apply The
national and colonial questions. Roy went to Russia to attend
the 2" Congress of common turn. Both Lenin and Roy had
disputes on the issues of bourgeoisie democratic revolution and
socialist revolution. Roy debate with Lennn has to interpret it in
context and application of marxian theory of the colonial
society. As a contributory to this policy Lenin put forward his
thesis “ the socialist revolution and the right of nation to self-
determination”, with respect to the self-determination of
nation he mentioned three groups of nations. The first group
was western European US, second was Eastern Europe and
third was semi colonies.

The proletariat task in the first and Second World would be
unfinished without championing the right of nation to self-
determination. At the 2™ Congress of comintern Lenin
unmasked the new set of contradiction of capitalism,by
analyzing the different phases of capitalism he advanced his
thesis that imperialism is the highest stage of capitalism.

MN Roy debate with Lenin was related to the comintern
oriented policy. MN Roy has differences of opinion with Lenin
on the national and colonial questions too. Roy carne farward
with his own thesis known as supplementary thesis of the
national and colonial guestions. The communists in Roy's view
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was not to support bourgeois democratic materialism but only
the revolutionary element. The communist had to engage
himself wholly into struggle for the class interests of the
waorking people. Roy opined that the national movement in the
colonial countries was ideologically reactionary it would not
necessarily mean a bourgeois democratic revolution.

Party flag

'MN Roy was one of the founders of “communist party of India”.
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RADICAL HUMANISM

MN Roy was an activist and was in close contact with Soviet
leaders like Lenin and Stalin, MN Roy was dissatisfied by the
Soviet system, as instead Of dictatorship of the proletariat what
really was established was the dictatorship of Communist Party
which controlled all social organization like the trade unions
and cooperative movements. MN Roy then moved away from
Marxism and enunciated his new philosophy of radical
humanism in 1946.

SELECTED \X

M. N. ROY
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MN Roy called his humanism new or radical as he thought it to
be reinforced by discoveries of science. Roy reinterpreted
human in the light of discoveries of science, New humanism is
new because it is humanism enriched, reinforcement,
elaborated by scientific knowledge and social experience
gained during centuries of modern civilization. The core of this
theory is greater emphasis on the individual as a human being.

In ather words radical humanism of MN Roy is individualism. He
was critical of all those theories and perspectives which did not
take the individual as the focal point of analysis. For instance
his opposition to Marxism As it put undue stress in class
struggle where human beings lost their individuality.

The philosophy of new humanism or radical humanism, says
that human beings derive all their virtues and powers from
their creative attainments in unraveling the mystery of nature.

The human being as a central agent of new humanism of MN
Roy, is supposed to be characterized by these fundamental
elements of reason and freedom.

Reason, according to Roy, is a biological property and is not
opposed to human will. Taking every man essentially rational,
Roy argues that the behavior of every person is rational, though
it may appear to be irrational at times owing to the differences
in the underline patterns of life in different parts of the world.
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The most important characteristics of radical humanist ethics is
freedom or liberty.

Man struggle not only to exist but also to prosper hence in men
there is a struggle for freedom. This freedom is defined by Roy
as the unfoldment of potentizlities lying within men. This
struggle for freedom leads man to search for truth, which to
Roy is the content of knowledge. Animals struggle to adapt in
their environment and in human world the struggle for
freedom takes the form of changing environment. Freedom or
liberty, Roy, epitomizes the crux of biclogical struggle for self
protection and multiplication of the human beings in somewhat
hostile nature. Quest for freedom, search for truth, according
to Roy constitute the basic urge of human progress.

Economic dimensions of MN Roy radical humanism

As far as the economic dimension of new humanism is
concerned, Roy wanted economic reorganization of society.
Such as a society will be free from exploitation of one man by
another, Where workers shall be made the owners of the
factories they will collectively own and run the factories. He
suggested planned economic development with virtues like
cooperation and decentralization. The state will regulate only
minimum economic activities, for him state must be a
necessary evil.
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MN Roy was not opposed to private property, provided it did
not lead to exploitation of one man my another. Therefore, he
insisted for sometime the industry should not be passed on to
the private sector and the state should act as the coordinating
agency both in public and private sector.,

The notion of organized democracy

MN Roy held that the democratic idea of popular sovereignty is
not realized through the institutions of parliarmentary
democracy. Parliamentary democracy is based on delegation of
power but if the people are sovereign there cannot be any
delegation of power. Maoreover Roy felt that in a democracy
people should exercise their sovereign authority on a constant
basis not just in the election held periodically. According to him
parliamentary democracy promotes party rule, in a party rule

Party System will Bring out the worst in PEOPLE
and POLITICAL party lcader’s will Bring out
ULTIMATE backwardness in People.

—— MN Roy ——
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the powers are concentrated only in one or few leaders thus it
is negation of democracy.

Thus he rejected the parliamentary democracy and
propounded his own schemes of democracy termed as radical
or organized democracy. According to this schemes of
organized radical democracy, MN Roy declared that there
should be a network of people community throughout the
country and the people organizing this committee would be
treated as the basis of new democratic scheme. Roy said that
the Representative would be chosen by these communities
from among its members. The election would be run and
organized by the people’s committee after the election the
elected candidate would not be responsible to any political
parties. He must maintain close connection with the
committees and explain their problems or grievances of the
committee before the legislature or the parliament.

Radical humanism — In favor of education

Roy was against compulsory primary education, any
compulsion is against liberty. Education should help men and
women to think rationally and decide themselves about how
the problems are to be solved. For a true democratic education
one must have knowledge of its citizenship, knowledge of
politics, freedom to have education, education for different
sections of society.
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CRITICS

MN Roy was perhaps the most fascinating radicals among the
Indian nationalists of his generation. Roy underwent complete
personality transfarmation from nationalist revolutionary into a
radical list humanist during the final years of his life. He
rejected the system of parliamentary democracy, And
rebounded his theory. However, Roy and members of his
radical Democratic Party were not accepted by the voters
because they failed to identify with their Moto.

However Roy's views were considered by the critics not so
practical. Hence one find that his thought of ideclogy have
made very little pragmatic impact in our country except for the
conceptual ideas. Jayprakash Narayan for instinct was greatly
influenced by Roy concept of party less democracy.

But his experiment with Janta party was surely not an attempt
to establish party less democracy. However it is true that Roy is
criticism on party system Of parliamentary democracy are just
Incorrect when he claimed politics should be scientifically
moral and rational. He was right in pointing out that the New
Demaocracy party loyalty would no longer apply intellectual
independence. He was also right in asserting that democracy
had to recover the humanitarian traditions of modern culture,
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However the alternative part to party system and
parliamentary democracy Which Roy suggested was also quite
impractical to establish and difficult to pursue,

The only tangible lesson that one can derive from Roy teaching
is to seriously take into consicderation his criticism of
parliamentary democracy and party rule and thereafter
attempt to cure this System of avils as much as possible.

Thus, in spite of all criticism directed at MN Roy his
contribution to Indian political thought cannot be rejected.
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Abstract:

N

Maiiabendra Nath Roy (21 March 1887 — 25 January
1954) or M. N. Roy was an [ndian marxist
revolutionary and political theorist, philosopher as well
as a radical activist in the 20th century.

Despite not being a popular figure in the current
political zeitgeist of India, Roy's contribution to the
development of the country's political philosophy 1s
immense.

His experiences were transcontinental and only few
other political theorists or revolutionaries of the Indian
National Movement had lived a life as colourful and
adventurous as him.

Roy was the founder of the Mexican Communist Party
and the Communist Party of India (Tashkent group).
He was also a delegate to congresses of the Communist
International and Russia's aid to China. He rubbed
shoulders with the likes of Vladimir Lenin and Joseph
Stalin and was one of the few Indians who watched the
machinations of the great Russian leaders unfold from
such a close distance.




In the aftermath of World War T, Roy moved away
from orthodox Marxism to espouse the philosophy of
radical humanism, attempting to chart a third course
between liberalism and communism. His position 1s
well articulated in his book "Reason, Romanticism
and Revolution".

Roy devised a new philosophy based on human
freedom and progress. He had been part of the
nationalistic movement and was an ardent Marxist,
however he grew largely disillusioned with the
ideclogies - especially after WWII - and elaborated and
encapsulated his theses in a manifesto called the "New
Humanism".

M. N. Roy, in his later life, considered himself to be a
humanist and not an orthodox Marxist.

He opined that in any revolutionary social philosophy,
individuality of man - as opposed to the collective
"class structure” theorized in Marxism - must be
recognized. He emphasized on the autonomy of a
person as a moral entity - this was his Radical
Humanism.




Backeround:

Personal and Political History Of M. N, Roy:

M. N. Roy was born as Narendranath Bhattacharya
(and later assumed the aforementioned name) on 21
March 1887, at Arbelia of the North 24 Parganas
district of the state of West Bengal, India, into a family
of hereditary priests.

His childhood was spent in visiting and abtaining
knowledge through maths and ashrams. He was also
taught Sanskrit and ancient Indian texts by his father.
From a young age, Roy was interested in social services
and often volunteered to help at organizations and
camps dealing with social 1ssues.

When he was 14. he joined the underground
revolutionary organisation Anushilan Samiti. After it
was banned. he helped to organise the Jugantar Group
under the leadership of Jatin Mukherjee.

Mukherjee left a lasting impression on Roy and he later
emulated the former’s political and personal views mnto
his manifesto of Radical Humanism. Roy described
meeting Mukherjee as a turning point in his life.
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After that Roy continued on with any and all sorts of
protests against the colonial, impenal government
including participating in a series of political dacoities
against British rule. In November 1908, he shot dead
Nandalal Banerjee, the police officer who had arrested
revolutionary Khudiram Bose.

After World War 1 began, Roy left to travel the world in
the hopes of procuring arms to help in overthrowing the
British. He made several trips to Indonesia during that
time with the help of German conlacts.

In 1916, he landed in the United States. He was closely
tracked by British Intelligence and was finally forced to
change his name in California, USA. to avoid detection.
It was here that Narendranath Bhattacharya became
Manabendra Nath Roy.

He was almost arrested and prosecuted several imes
hecause of his anti-colonial leanings but he jumped bail.

He went to Mexico and hecame very involved in the
country’s political scenario. He was a vocal advocate of
the socialist state and founded the Mexican Communist

Party in 1917.




In 1920, Roy founded the Communist Party of India
along with six other leaders at Tashkent (modern day
Lizbekistan).

He also travelled 1o Moscow to attend the second
conference of the Communist International. It was here
that he met Communists leader Vladimir Lenin and
made a favourable impression on him and also met
Joseph Stalin and became a part of the Commumist
International.

By 1926, he was serving at the policy-making bodies of
the Communmist International and visited China i 1927.

Roy’s mission was to make the Chinese Communist
Party implement guidelines by the Communist
International, however he failed in doing that.
Following this, he was expelled from the Communist
International in September 1929.

In 1931 Roy was sentenced to siX years imprisonment,
after returning to India, for his involvement in the 1924
Kanpur Bolshevik Conspiracy case. While in jail, Rov
wrote "Prison Manuscripts", a set of nine thick
volumes.




After his release in 1936, Roy joined the Indian
National Congress but left the party in 1940 as a result
of Congress’ reluctance to aid the British in World War
II.

In 1946, Roy established the Indian Renaissance
Institute at Dehradun in order to develop the Indian
Renaissance Movement.

Roy died of a heart attack on 25 January 1954.




With the declaration of World War 11, Roy condemned
the rising totalitarian regimes in Germany and ltaly,
instead supporting England and France in the fight
against fascism. He severed connections with the
Congress Party and created the Radical Democratic
Party in 1940.

Roy's line was clearly different from that of the
mainstream of the independence movement. It was then
that he started his manifesto that would become the
philosophy of Radical Humanism.

Radical Humanism was also known as scientific
humanism as it employed scientific mechanisms for
understanding man and his place in the world. It1s
known as materialism or monistic naturalism whose
characteristics are naturalism, determinism and
MOonism.

Roy emphasized the sovereignty of an individual as a
moralistic entity instead of being just a biological entity.

Roy accepted humanism because humanists had always
approached life from the assumption of the sovereignty

@




of man. He believed that all citizens are equal members
of society. The human quality of possessing
consciousness - of being aware - empowers one 1o
create freedom for the benefit of humanity.

Humanism is an inherently pluralistic belief that accepts
that society consists of individuals - both good and bad:
those who can co-operate and those who cannot. and
those who can inflict injury and those who cannot - and
all of them can coexist under the same societal
framework. The State should protect them all. The State,
science. technology, ete. are all means of an end that are
there to help individuals to flourish.

Much of Roy's Radical Humanism theory was
developed with keeping a robust criticism of Marxism
in mind. He found the basic tenets of Marxism to be
dogmatic and unscientific.

Roy was critical of the Marxian concepts of economic
determinism, dictatorship of the proletariat, dialectical
materialism, and surplus value. According to him, the
economic structure of the society should be so planned
that it would promote freedom and well-being of the
individual.




Thus Roy stressed that neither Capitalism or
Parliamentary System can solve the problems of
mankind. New Humanism is the only alternative, which
reconciles social organization and mdividual freedom.
His philesophy of Radical Humanism is considered as
his most imiportant contribution, which may provide for
a strong foundation to Indian democracy.




Conclusion:

M. N. Roy's contribution in the Indian political
landscape 1s immense. His idea of Radical Humanism
was a different perspective that emerged between the
dichotomies of the ideologies of the Indian National
Congress and the Communist Party of India. It was
attuned to the holistic development of all human beings
despite their differences and was utterly scientific
aiming to crush the dogmas established by Marxism.
His legacy lives on even today as a radical humanist
who chose to question and challenge all archaic notions
in society.
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INTRODUCTION

Manabendra Nath Roy (21 March 1887 — 25 January 1954) was an
Indian Marxist revolutionary, radical activist and political theorist, as well as a
noted philosopher in the 20th century. Roy was the founder of the Mexican
Communist Party and the Communist Party of India (Tashkent group). He was also
n deliégnte 1o congresses of the Communist International and Russia's aide to China.
In the aftermath of World War 11 Roy moved away from orthodox Marxism to
espouse the philogophy of radical humanism, attempting to choart a third course

hatween liberalism and communism.

M.N. Roy, who founded the philosophy of Radical Humanism, was in many ways
a unigue person. He distinguished himself both as a man of astion and as a man of
thought, In both the fields, he lived an intense life. As a man of action, he was a
devoted and dedicated revolutionary. As a man of thought, he developed into a
profound and original social philosopher. There was a fine blend of Romanticism
and Rationalism in his mental muke-up. His practical experience and evolving
thought led him through three distinet phases of political life. He started as an
ardent nationalist, became an equally ardent communist and ended as a creatively

active rndical humanist.




M. N. Ray’s Radical humanism

M. N. Rov was an activist and was in closed contact with soviet leaders like Lenimn
and Stalin. However later he was expelled from the Comintern due to his difference
with Sialin after which he came back to India and founded his radical democratic
party but soon after the Second World War hroke out MN Roy began 1o move away
from Soviet Union and the ideals of Marxism,

MN. Ray was thoroughly dissolution by the Soviet system as it amounted to &
virtual totalitarian system where the state instead of withering away estublished
itself more firmlv. Instead of the dictatorship of the proletariat what really was
established was the dictatorship of the communist party which controlled all social
arganizations like the soviets, trade unions and cooperative movements. But Roy
realized that this was anti-theatrical to freedom and so he designated his soviet stale
socialism as state eapitalism. He however did not blame Salin for misdirecting the
Soviet resolution but insisted that the Soviet experiment failed to give freedom
because of the policies inherent in Marxism. This provaked NMUN. Roy to move
away lrom Marxism and enunciate his new philosophy of Radical Humanism in
19,

Radical Humanism assumes that man in humanism is not just the abiect of social
organization, but also its maker. So MN. Roy called his humanism new or radical
as he thought it to be reinforced by the discoveries of science. He thus called his
humanism scientific. Roy totally rejected religious humanism and tried 1o
humanism & rioterialistic basis. So he reinterpreted human nature in the light of

discoveries of science and accordingly he reasoned - human nature has two main




Rationality

M.N. Roy opined that rationality was not a divine spark and he tried 1o relate it 1o
the law governed by physicl universe. He insisted that, coming out of background
of law governed universe, and is essentially rational. Man emoles with brain and
fiervotis systém, and Is conscious of the law governed process of physical nature
and begins 1o think in terms of laws and effects. Thus he becomes rutional. To Roy,
rationality i a foundation of morality, Man is rational and hence moral,
Consequently Roy was trying o insist that a man can lead a purely moral life
without having whatsoever faith in religion. Hence, he tried 1o give morality a

secular hasis,

Urge for Freedom

The second charactetistic of human nature, the urge for freedom to Roy is a
continuation of the higher level of the struggle Tor existence, which is dominant in
the entire animal world. But man struggle not anly to exist but also to prosper hence
there is an immense struggle for [reedom. This freedom is defined by Roy as the
enfbldment of potentialities lying within man as a biological organism. This
struggle for freedom leads man to a search for truth which to Roy is a content of
knnowledge. Thus while in the animal world the struggle for existence takes the form
of adiptation to the environment. In the human wotld the struggle for freedom takes
the form of changing environment, Man can change the environment as he has
knowledge. Hence, ideas and kknowledge 1o Roy hus a crucial role to play in the
making of history,
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INTRODUCTION

Manabendranath Roy was a revolutionary who
symbolised a new ideology of the freedom movement
that differed greatly from both moderate liberalism
and Gandhism. He was strongly influenced by swami
Vivekananda and Bankim Chandra Chattopadhyay and
was also attracted to the political ideas of Aurobindo
Ghosh. Supendranath Dutta was his associate. His brief
association with revolutionary group was crucial to his
career. It was not an apprentiship in making o
revolution, but his terrorist days may have shaped
some of his personal dislikes. This revolutionary group
did not rely on mass support. There were inherent
mistakes in the techniques and methods of this group.
After its failure M. N. Roy went to Mexice where he was
influenced by socialist ideas. He was associated with
the formation; of the Mexican Communist Party.

M. N. Roy had differences of opinion with Lenin at the
second Congress of the Comintern on the strategian
tactics to apply to the national and colonial questions.
Roy went to Russia to attend the 2"% Congress of the
Comintern. Both Lenin and Roy had disputes on the
issues of Burgeoise democratic revolution.



BACKGROUND

In the beaginning of his political career, MN was active Marxist
and was Iin close contoct with the Soviet Communist leader
like Lenin and Stalin. However, later he was expelled from the
Comintern due to his differences with Stalin ofter which he
came back to India and founded his radical Democratic Party.
But soon after as the 2" World War broke out MN began to
move away from the Soviet Union and the ideals of Marxism.

MN was thouroughly dissolution by the Soviet system as it
amounted to a virtual totalitarion system where the state
instead of withering away established itself mare firmly.
Instead of the dictatorship of the Proletariot what really was
estoblished was the dictatorship of the Communist Party
which controlled oll social argamizations like the Soviets trade
union, and cooperative movements. But Roy realized that this
was anti thetical to freedom, so he designated Soviet state
socialism as State Copitalism. He however did not blame
Stalin for misdirecting the soviet Revolution but insisted that
the Soviet experiment failed to give freedom because of the
fallacies inherent in Marxism, This made MN to move away
from Marxism and enunciate his new philosophy of Radical
Humanism in 1946.



RADICAL
HUMANISM

Radical Humanism assumes that man in humanism is
not just the object of social organization, but also its
maker. MIN called his humanism new or radical as he
thought it to be reinforced by the discoveries of
Science. He thus called his humanism scientific. Roy
totally rejected religious humanism and tried to give
humanism a materialistic basis. So he interpreted
human nature in the light of the discoveries of Science
and accordingly he reasoned human nature os two
main charachterstics, rotionality and an urge for
freedom. Roy tried to give both a materialistic
foundation.

M. N. Roy opined that rationality was not a divine spark
and he tried to relate it to the law of governed physical
universe. He insisted that coming out from the
background of low governed universe, man is
essentially rational. Man having a brain and a nervous
system is conscious of the law governed process of
physical nature and begins to think in terms of cause
and effect. Thus he becomes rational. To Roy,



Rationality Is a foundation of morality. Man is rational
ond hence moral. Consequently Roy was trying to insist
that o man can lead a purely moral life without facing
any faith in whatsoever religion. Hence the tried to give
morality a secular basis.

The 2" charachterstic of human nature, the urge for
freedom to Roy is o continuation of the higher level of
the struggle for existence, which is dominant in the
entire animal world. But man struggles not only to exist
but also to prosper, hence, in men there is a struggle
for freedam. This freedom is defined by Roy as the
unfoldment of the potentialities lying within man as @
biological organism. This struggle for freedom leaves
man to a search for truth which to Roy is o content of
knowledge .Thus while in the animal world the struggle
for existence takes the form of adaptation to the
environment; in the human world the struggle for
freedom takes the form of changing the environment.
Man can change the environment as he has knowledge.
Hence ideas are knowledge to Roy has a crucial role to
play in the making of history.

To M. N. Roy ideation is a physiolegical process and
ideas have an autonomous existence. So ideas are not
mere superstructure. On economic mode of production



and have a logic of its own development. In Roy's
opinion this is the dialectics of ideas meaning that one
idea gives rise to another without any change in the
economic foundation of the country. Through MN
made a lat of stress on ideation, he did not abandon it
and insisted thot ideas have physical foundation and
cannot exist in an embodied state.

To M. N. Roy ideas have an important role to play in
human history. Ideas being conceived by individuals
who are of much mare importance than any collective
ego. This trend of thought made M.N. Roy a champion
of democracy though he was totally against the
concept of parliamentary democracy.

M. N. Roy held that the democratic idea of popular
sovereignty is not realized through the institutions of
parliamentary democracy. Parliamentary democracy is
based on delegation of power. Moreover, Roy felt that
in democracy people should exercise their sovereign
authority on a constant basis and not just during
elections held periodically, moreover, he felt that
parliamentary democracy is even more viciated due to
the right of party system. During the elections the
parties select the candidates to be nominated for
elections, run and finance election compaigns and after



the elections the elected representatives remain
responsible only to the party. So parliamentary
democracy promotes party rule and not just the rule of
people. Also in the party rule the powers are
concentrated only in one or few leaders, thusitisa
negation of democracy. Also party rule gives rise to
immortality in practical politics. The elections thus
become a mere scrumble for power, without
considerations of truth and morality, as the parties
went to capture power by ant means, fair or foul. But
MN as a humanist tried to give politics a truly moral
basis. Hence, he rejected parliomentary democracy
with its party rule and delegation of power and
expounded his own scheme of democracy termed as
rodical or organized democracy.

According to the scheme of Radical Democracy, MN
declared that there should be a network of People’s
Committees throughout the country and the people
organized in there committees would be treated as the
basis of the new democratic scheme. Roy said that the
election candidates would be chosen by these
committees from among its members. He called his
democracy organized and not atomized including in it
all people. The elections alse would be run and



organized by the People’s Committees. After elections
the elected candidates would not be responsible to any
political party to which he might belong, but to these
People’s Committees. He must maintoin close
connection with the Committees and explain the
problems and grievances of the area of the Committees
before the legisiature or the Parliament.



orPPOSITION BY
CAPITALISM

MN Roy's Radical Humanism was opposed by
capitalism as it promotes exploitation and socialism as
it inhibits individual freedom. Hence, Roy gave his
scheme of Cooperative economy where all workers
shall remain the owners of the factory. They will
collectively own and run factories. Roy believed as by
nature man is rationol and moral, he cooperates with
one another in order to run and control the factories.
Thus in his view of economics we find that like M. N.
Roy was opposed to socialism and capitalism. But the
path that he advocated was different from that of
Mahatma Gandhi who advocated the trusteeship
system.

M. N. Roy however believed that his ideals of
humanism can never really be achieved in a country
that is devoid of political consciousness and education.
So he insisted any programme for Democracy and
Humanism but he was convinced that political parties
cannot help spread education in the country as they are
interested only in capturing power. With this




consideration in mind Roy dissolved his Radical
Democratic Party in 1948 and launched his campaign
to spread education. This campaign Roy believed was a
Renaissance of the 20™ century.




CONCLUSION

M. N. Roy thus propounded an elaborate view on what
he called Radical or new Humanism which stoed for the
ideals of Democratic Freedom and Economic equality.
He opined that new Humanism advocates a social
reconstruction of the world ads a commonweaith and
fraternity of free men, by the cooperative endeavor of
spirituality emancipated moral men. The
commonwealth and fraternity of free men would not be
limited by the boundaries of the national state —
Capitalist, Facist, Socialist or Communist or of any other
kinds which would gradually disappear under the
impact of the 20" century renaissance of man. The
conduct of public affairs by spiritually free individuals
could guarantee the Fundamental Democratic
Principles — the greatest good of the greatest number.

The Principle of Radical Hurnanism was thus a total
renunciation of Marxism, M. N. Roy’s own views of the
preceding and rejectioner of the parliamentary
Democracy. His intolerance of religion and nationalism
remains unchanged. This new philosophy was seen by
political analyst as, a resuscitation of the rationalist
humanism of the European Renaissance and which



perhaps explains this fascination for the Renaissance
motives.
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